《Whedon’s Commentary on the Bible - Zechariah》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. The title. 
Eighth month — Called before the exile Bul (1 Kings 6:38); after the exile, by the Babylonian name Marcheshvan. It corresponds to the latter part of October and the early part of November. 

Second year of Darius — See on Haggai 1:1. Zechariah delivered his first message about two months after Haggai’s first appearance. The day of the month is not given; some have thought that it has dropped out accidentally, which may be possible; but it is by no means certain that it was there originally. 

Zechariah — See Introduction, p. 571. 

Son of Berechiah, the son of Iddo — See Introduction, p. 571 (compare Ezra 5:1; Ezra 6:14). 

The prophet — Refers to Zechariah, not to Iddo. CALL TO REPENTANCE, 2-6.

In these verses Zechariah urges his contemporaries to return to Jehovah, in order that they may enjoy once more the divine favor. He reinforces this exhortation by an appeal to the experiences of their ancestors, who suffered severe punishments because they disregarded the teaching of the prophets. The disobedience of the present generation may be followed by a similar catastrophe.



Verse 2 

2. At the beginning of his message the prophet places the statement that Jehovah was angry with the fathers. 

Sore displeased — Literally, angry with anger. This should serve as a warning to the present generation.



Verse 3 

3. Instead of proceeding directly to his message, he introduces Jehovah as commissioning him to issue the call to repentance. 

Therefore — Because Jehovah was displeased with the fathers and had withdrawn from them (compare Hosea 5:15). He has not yet returned to the people, but is anxious to do so; therefore he commissions Zechariah to urge the people to do their share in the matter. 

Unto them — The contemporaries of the prophet. 

Thus saith Jehovah — Repeated three times in one verse, Haggai also repeats the phrase again and again (for example, Haggai 1:4). 

Jehovah of hosts — See on Hosea 12:5. 

Turn ye [“Return”] unto me — See on Joel 2:12. In this case the “return” was to show itself in the resumption of building operations on the temple (Haggai 1:3-4; Haggai 1:9). 

I will turn [“return”] — The sufferings of the present, such as the famine (Haggai 1:6) and the opposition of the surrounding tribes, were an indication that Jehovah had not yet returned to his people in loving-kindness and mercy. He promises, however, that if they will do their duty he will once more shower his blessings upon them.



Verses 4-6 

4-6. Similar appeals were made to former generations, but they would not heed; therefore they were cut off. 

The former prophets — All the predecessors of Zechariah. They all with one accord urged the people to hate the evil and love the good. It is not necessary to suppose that the prophet has in mind any particular prophet or any particular utterance (compare Hosea 14:2; Ezekiel 33:11; 2 Kings 17:13; Amos 5:14). The fathers did not hearken, and judgment overtook them. 

Where are they?… do they live forever? — The fathers are dead and even the prophets have passed away, but the words which the latter spoke and the former neglected proved true, for the threatened destruction came. 

Words — Especially of threatening (Jeremiah 39:16; Ezekiel 12:28).

Statutes — Not a legal term as in Malachi 4:4, but practically identical with the preceding “word”; the judicial decrees of Jehovah proclaimed by the prophets. 

My servants the prophets — The “former prophets” (Zechariah 1:4). The prophets are frequently called the servants of God or of Jehovah, because it was their office to execute the purpose of their divine Master. Take hold of [“overtake”] — “The judgments decreed by Jehovah resemble messengers sent out by Jehovah to pursue and destroy the sinners” (Deuteronomy 28:15; Deuteronomy 28:45). The climax was the exile. 

They returned — Though the judgments did not produce a complete change of heart, they did open the eyes of the people so that they recognized that they were sent by Jehovah in punishment for their own sins (Lamentations 2:17; Ezra 9:5 ff.). The experience of the fathers should teach a lesson to the children.



Verse 7 

The first vision — the angelic horsemen, 7-17.

Zechariah beholds “a man riding upon a red horse” standing among myrtle trees (7, 8); he is accompanied by other horsemen who report that they have “walked to and fro through the earth, and, behold, all the earth sitteth still, and is at rest” (9-11). Since a “shaking” of the nations must precede the establishment of the kingdom of God (Haggai 2:6-7; Haggai 2:21-22), the report meant that there was no sign of the approach of the Messianic era. This is a disappointment to the angel who receives the report, and he inquires of Jehovah, “how long wilt thou not have mercy on Jerusalem and on the cities of Judah?” (12). To which Jehovah replies that, though the shaking may be delayed, his cities “shall yet overflow with prosperity; and Jehovah shall yet comfort Zion, and shall yet choose Jerusalem” (13-17).

The vision, therefore, is a message of encouragement to the despondent people to retain faith in Jehovah, for he will surely fulfill the Messianic promises of the past.

Zechariah 1:7 gives the date of the vision. 

Eleventh month — Called Shebat (see R.V.); it corresponds to the latter part of January and the first part of February. The rest of Zechariah 1:7 is identical with Zechariah 1:1 (see there).



Verse 7-8 

THE EIGHT NIGHT VISIONS, Zechariah 1:7 to Zechariah 6:8.

About three months after Zechariah’s first utterance and five months after building operations on the temple were resumed (Haggai 1:15) there came to Zechariah in one single night a series of symbolical visions. Their significance was made plain to him by a heavenly interpreter. The visions have one common purpose, “the encouragement of the Jews to continue the work of restoring the temple and rebuilding the city and the re-establishing of the theocratic government.”



Verse 8 

8. I saw — In a vision or trance (compare Isaiah 6), one of the means by which God communicated his truth to the prophets (compare Numbers 12:6; see on Amos 7:1; Nahum 1:1). 

By night — Visions usually came during the night (1 Samuel 3:3; 1 Kings 3:5; Acts 16:9). Since the Hebrew day began at sunset, this was probably during the night preceding the twenty-fourth day. 

Behold — Calls attention to the first object that met his eye. The following appear as dramatis personae in the first vision: 1. The prophet; 2. The interpreting angel, who is present in all the visions; 3. The man riding upon the red horse; 4. The men riding upon the red, speckled, and white horses; 5. The angel of Jehovah; 6. Jehovah himself. 

A man riding upon a red horse — This was the first being observed by the prophet, but the man was not alone, he was followed by a group of horsemen. 

Among the myrtle trees — The leader stopped in a grove of myrtle trees, because there was the one to whom the report had to be given. The fact that “the angel of Jehovah” also was among the myrtle trees is no reason for identifying the two; the latter was there first, the former stopped because the report was intended for the angel. LXX. reads wrongly, “between the mountains” (compare Zechariah 6:1). That myrtles grew near Jerusalem is shown by Nehemiah 8:15, where it is said that myrtle branches were gathered for the feast of tabernacles. 

In the bottom — The meaning of the last word is somewhat obscure; various translations have been suggested; margin R.V., “shady place”; but the common rendering is to be preferred. The reference is probably to some valley at the foot of the temple hill, in which was a myrtle grove, well known to the contemporaries of the prophet, though the spot cannot be identified to-day. Attempts have been made to assign symbolical meanings to the myrtle trees and to the bottom. Keil, for example, considers the former a “symbol of the theocracy, or of the land of Judah as a land that was dear and lovely in the esteem of the Lord”; of the latter he says that it “can be only a figurative representation of the deep degradation into which the land and the people of God had fallen at that time.” Since the heavenly interpreter gives no symbolical meaning to these features, his earthly counterparts may do well to follow his example; it seems best to consider these elements mere incidents in the picture, without special symbolical significance. 

Red… speckled… white — For the second R.V. reads “sorrel.” The meaning of the Hebrew so translated is uncertain; the corresponding Arabic word is used of chestnut or bay horses, and this is the meaning which should probably be given to the Hebrew. Chapter Zechariah 6:3, and Revelation 6:8, to which appeal has been made by some, are of no assistance in determining the meaning, since there is no close connection between them and this passage. Whatever may be true of other passages, here the colors are without symbolic meaning; they are only incidents introduced to make the picture complete.



Verse 9 

9. The prophet, who does not understand the vision (compare Amos 7:1-9), seeks an explanation. 

O my lord — The one here addressed must be the person who replies, the heavenly interpreter. 

The angel that talked with me — He is the constant companion of the prophet throughout the entire series of visions; his office is to interpret to Zechariah what he sees and hears (Zechariah 1:9; Zechariah 1:13-14; Zechariah 1:19; Zechariah 2:3; Zechariah 4:1; Zechariah 4:4-5; Zechariah 5:10; Zechariah 6:4; see Introduction, p. 599). 

I will show thee — The angel does not promise a direct answer, but assures the prophet that an explanation will be given.



Verse 10 

10. This explanation is supplied by the further unfolding of the vision. The man among the myrtles (Zechariah 1:8) is the first to speak. 

Answered — The Hebrew verb does not mean necessarily to reply to a question, sometimes it is used in the sense of begin to speak; so here. The words are not intended as a reply to Zechariah; they are addressed to the “angel of Jehovah” (Zechariah 1:11), to whom the man presents his followers, that they may report the result of their investigations. The prophet, as an interested bystander, could learn the significance of the vision from this report and from the dialogue which took place subsequently between the angel and Jehovah. 

These — The men upon the horses of different colors, who are introduced as messengers of Jehovah, commissioned to “walk to and fro through the earth.” Their duty seems to have been purely to find out conditions and report on them; there is no indication that they were to interfere in any way with “terrestrial matters.”



Verse 11 

11. Having been presented, the horsemen make their report; whether through a spokesman or in unison is not stated. 

The angel of Jehovah — Not to be identified with “man” in Zechariah 1:8; Zechariah 1:10. The angel is the one who receives the report of the horsemen, of whom the “man” is the leader. Any angel might be called “angel of Jehovah” (1 Kings 19:7; 2 Samuel 24:16), but there are passages in the Old Testament in which the phrase has a peculiar meaning (Genesis 31:11-13; Exodus 23:20-21, etc.). To the latter class belongs this verse. In these passages the “angel of Jehovah” is “not a created angel; he is Jehovah himself,” manifesting himself without men, that is, in the external affairs of men, just as in the Old Testament “spirit of Jehovah” is Jehovah manifesting himself within men (compare A.B. Davidson, The Theology of the Old Testament, pp. 296ff.). Nowack, on the basis of Zechariah 1:12, thinks that this verse marks an advance over the more ancient passages, because here the angel is no longer identified with Jehovah, but is separate from and subordinate to him; and there is much to be said in favor of this view, but the testimony of Zechariah 1:12 is not conclusive (see comment). Whether the ancients ever considered the metaphysical aspects of this “incarnation,” and if so, what were their exact notions, we cannot determine, nor can we speak dogmatically about the connection between this manifestation of Jehovah and the divine incarnation in the person of Jesus. The suggestion of some commentators, that in this passage the “angel of Jehovah” is identical with the “man among the myrtle trees,” that the title “angel of Jehovah” is a later addition due to a confusion of the man with the interpreting angel, and that the original was “the man,” is intended to remove a difficulty, but the change is not warranted. 

The earth sitteth still and is at rest — The horsemen report that all is peaceful, undisturbed by war or revolution. Evidently an allusion to Haggai 2:6-7; Haggai 2:21-22, or at least to the hope expressed there. The expectation was that Jehovah would “shake the nations” preliminary to the restoration of his grace and mercy to Zion. The people expected a speedy fulfillment of the Messianic promise; the delay produced despondency. The report of the horsemen would intensify the feeling of disappointment, for while peace and quietness prevailed the former promises would not be fulfilled.



Verse 12 

12. The purpose of the vision is to remove this sense of disappointment and despondency by a solemn reaffirmation of the promises of the past (12-17). It is the angel of Jehovah (see on Zechariah 1:11) who intercedes with Jehovah for Jerusalem and Judah. The fact that the angel intercedes with Jehovah might be urged against the identification of the two (see above); but this representation, which is figurative, disproves the identification no more “than the intercessory prayer of Christ in John 17 is a disproof of his divinity.” 

Answered — See on Zechariah 1:10. The “angel” understands the true significance of the report, and he inquires why Jehovah is withholding his favor, when the allotted time of his displeasure has come to an end. 

Threescore and ten years — Undoubtedly a reference to Jeremiah 25:12; Jeremiah 29:10. The former passage was uttered in the fourth year of Jehoiakim, about 604 B.C.; seventy years from that date would bring us to about 534, a few years subsequent to the edict of Cyrus granting permission to the Jews to return from Babylon, and about fourteen years before the date of this vision. If this is the period meant the disappointment can be understood very easily. The pre-exilic prophets had connected the sublimest hopes with the return, but the years immediately following the return of 537 were years of depression and oppression. Many would ask and did ask, What has become of the promises of Jehovah? The angel simply voices the sentiment of the majority in the community. However, it is possible that the beginning of the seventy years should be placed at the destruction of the temple in 586; seventy years from that date would bring us to about 516. As the latter date approached, the people would inquire anxiously whether the promised exaltation would materialize. The former interpretation does justice to the primary reference, but the fact that seventy years from the destruction of the temple were about to expire may have intensified the expectation as well as the disappointment.



Verse 13 

13. Jehovah answered — Jehovah is to be identified with Jehovah of hosts (12). The fact that the reply disregards entirely the angel of Jehovah favors the identification of the two (compare Genesis 31:11; Genesis 31:13; Joshua 5:13; Joshua 6:2). The reply is addressed to the interpreting angel (see on Zechariah 1:9). 

Good… comfortable — Though the contents of the divine answer had to be explained by the angel, the prophet seems to have understood from the beginning that the message was one of cheer. Good — promising good, salutary (Jeremiah 29:10); comfortable, literally, consolations, so called because they were intended to cheer the drooping spirit of the prophet and the community.



Verses 14-17 

14-17. The interpreting angel joins to the interpretation an exhortation to make the message known to all the people. 

Cry thou — So that all may hear (compare Zechariah 1:4). 

Thus saith Jehovah — The present announcement is the word of Jehovah as much as the pre-exilic prophecies.

I am jealous… with a great jealousy — See on Joel 2:18. The intensity of the divine emotion is indicated by the addition “with a great jealousy.” The Hebrew tense implies the continuity of the divine jealousy. The restoration from exile was an expression of it, and even when there was no external manifestation of it, it was there, and soon it will show itself again.



Verse 15 

15. An inevitable concomitant of Jehovah’s jealousy for Jerusalem is his wrath against the nations that have ill-treated the former. 

Very sore displeased — A participial construction expressing the idea that the wrath is permanent (compare Zechariah 1:2). 

The heathen that are at ease — R.V., “the nations.” Their continued peace (Zechariah 1:11) and prosperity have made them self-confident and careless (Isaiah 37:29). 

For — This introduces the reason for the sore displeasure of Jehovah. Though he commissioned them to execute judgment upon his people, they went beyond their commission in severity and cruelty (compare Isaiah 10:5-7; Isaiah 47:6). 

A little — When used adverbially this word is generally an adverb of time — a little while. The reference is evidently to the seventy years during which the nations were permitted to execute judgment upon Israel (Isaiah 54:8). This time limit the nations did not observe; they fancied that their success was due to their own wisdom and might; therefore they were planning to continue the oppression even after the time of visitation had expired; but Jehovah will not permit it. Even during the period of judgment they were more cruel than was in accord with the will of Jehovah; therefore his wrath is aroused, and their destruction is determined. 

They helped forward the affliction — Literally, they helped for evil. They carried the affliction beyond the divine purpose, so that evil was the result. “They assisted not only as the instruments of God for the chastisement of Judah, but so that harm arose from it, inasmuch as they tried to destroy Israel altogether.”



Verse 16-17 

16. Therefore — Because Jehovah is jealous for Jerusalem and angry with the nations. 

I am returned to Jerusalem — The tense is to be understood as a perfect of prophetic certainty. The return is not yet accomplished. 

With mercies — Or, compassion. Not with judgments or wrath as in the past.

16b and 17 describe the consequences of the divine return. 

My house shall be built — So long as the temple remains uncompleted Jehovah can have no permanent abiding place in the city. It was completed and dedicated in 516. 

A line shall be stretched forth upon Jerusalem — Not only the temple but the city also will be rebuilt. The line is the measuring line which is used to mark off the space on which the city is to stand, and the plan according to which it is to be built (Zechariah 2:2; Jeremiah 31:39). But the blessing will not stop with the rebuilding of the city; the whole land will feel the benefits of Jehovah’s return to Zion. 

Cry yet — R.V. adds “again.” A new phase of the divine blessing is to be announced. 

My cities — The cities scattered throughout the land of Jehovah, that is, through Judah. 

Through prosperity shall yet be spread abroad — P.V., “shall yet overflow with prosperity.” The latter is to be preferred. The verb occurs with the same meaning in Proverbs 5:16 (not so in Zechariah 13:7). At present there is distress everywhere; but when Jehovah returns to his own all will be prosperity (Jeremiah 33:12-13). 17b returns to Jerusalem; it will be the center of the divine government in the period of restoration. There is no ground for despair; Jehovah will yet comfort Zion (see on Zechariah 1:13); LXX. seems to have read a different verb, “will have mercy.” 

Choose — As his royal residence (compare Zechariah 2:12; Zechariah 3:2).



Verse 18 

18. Then lifted I up mine eyes — Introduces a new vision (Zechariah 2:1; Zechariah 5:1; Zechariah 6:1). If all the visions came in one night they must have followed one another in rapid succession. 

Four horns — It is useless to speculate as to whether these horns belonged to one, two, or four animals, for that does not affect the symbolism. Horn is a symbol of power (Amos 6:13; Micah 4:13; Jeremiah 48:25); four indicates the four points of the compass; the four horns represent powers approaching from the four points of the compass. This does not mean, however, that the enemies actually approached or were expected to approach from four directions; the expression is used in the more general sense of every direction or all directions. From all sides enemies crowded upon the Jews during the postexilic period; all these are to be overthrown. Some have supposed that Zechariah has in mind four definite powers, either the Babylonians, Medes and Persians, Greeks, Romans, or the Assyrians, Egyptians, Babylonians, Medes and Persians. In view of Zechariah 1:19; Zechariah 1:21, which indicate that the enemies are enemies of the past, the Greeks and Romans cannot be meant. The first interpretation, which leaves the enemies unidentified, is to be preferred. 19. The prophet turns for an explanation to the interpreting angel, who replies that the four horns represent the powers that have been hostile toward the Jews. 

Judah — The southern kingdom. 

Israel — The northern kingdom. 

Jerusalem — Mentioned on account of its special sanctity as the earthly dwelling place of Jehovah. In the corresponding passage in Zechariah 1:21 only Judah is mentioned, which has led many to suppose that in this verse the other names are a later addition.

In Zechariah 1:20 a new feature is introduced. 

Carpenters — R.V., “smiths”; A.V. follows LXX.; literally, workmen, artificers. The term is used of workers in wood as well as in iron or stone. If the horns are thought of as made of iron (Micah 4:13) smith is the more suitable translation. The smiths may have had their hammers in their hands, ready to strike. 21. 

He — The interpreting angel, whose duty it was to explain the symbolism to the prophet. According to his interpretation the four smiths represent the agents who are divinely appointed to execute judgment upon the nations. 

No man did lift up his head — The people were completely overwhelmed. 

Fray — R.V., “terrify.” Throw in a state of alarm (2 Samuel 17:2). 

Cast out [“down”] the horns — A picture of utter destruction (compare Amos 3:14). Who the powers are that Jehovah will use to execute his judgment Upon the hostile nations is not stated. It is enough to assure the despondent community that the judgment will be executed.



Verses 18-21 

The second vision — the four horns and the four smiths, Zechariah 1:18-21 (in Hebrew, Zechariah 2:1-4).

In the second vision the prophet beholds four horns. Upon inquiry he is told by his companion that these horns symbolize the nations that have scattered the Jews. He also sees four smiths, who, he is informed, represent the divinely appointed agents to execute judgment upon the hostile nations. The first vision announces, on the one hand, the return of Jehovah to Zion; on the other, the divine wrath against the nations. These two aspects of the first vision are expanded in visions two and three respectively. The second pictures the execution of judgment upon Israel’s enemies; the third, the blessings to be enjoyed by Jerusalem and Judah.

02 Chapter 2 
Verse 1-2 

1, 2. A man with a measuring line — An expansion of the promise in Zechariah 1:16. The man is distinct from the interpreting angel; he is left undefined, because his personality is unimportant; his act alone is of significance. Again the prophet seeks an explanation. 

Whither goest thou? — In the other visions the prophet addresses himself to the interpreting angel, here to the man with the measuring line. The interpreter appears after the man has given the desired information. 

To measure Jerusalem — To determine the extent of the city. Zechariah 2:4-5 suggest that it was for the purpose of determining the location of the walls, which were still in ruins in the days of Zechariah.



Verses 1-13 

The third vision — the man with the measuring line, 1-13.

The overthrow of the hostile nations (Zechariah 1:18-21) will prepare the way for the exaltation of the oppressed people. Jerusalem will be rebuilt, Jehovah will return to live in Zion, and many nations will join themselves to the redeemed community. To bring these truths before the prophet and the people is the purpose of the third vision, in which Zechariah sees a man with a measuring line in his hand, going forth to measure Jerusalem, for the purpose of determining the location of the new walls (Zechariah 2:1-2). He is informed that walls are not necessary because (Zechariah 2:1) the city will be too populous to be contained within walls, (Zechariah 2:2) Jehovah himself will be a wall of fire around her (Zechariah 2:3-5). The vision proper is followed by an exhortation to the exiled Jews to get ready to flee from the land of exile (Zechariah 2:6-7), for Jehovah is about to shake the nations (Zechariah 2:8-9) and to return to Zion, to take his permanent abode there (Zechariah 2:10-13).



Verse 3 

3. Now the interpreting angel appears upon the scene. 

Went forth — The same verb is translated in the next clause “went out.” This raises the question, whence did the one or the other go forth? For the first verb LXX. reads “stood”; that is, beside the prophet. If the present Hebrew text is retained we must think of the angel as stepping forward from the place where he stood beside the prophet, or from the background to which he had retired after he had interpreted the preceding vision. As he stood forth he was met by another angel who came upon the scene from the opposite direction. This thought is implied also in the reading of LXX. To express the thought more clearly Zechariah 2:3 might be translated, “And, behold, the angel that talked with me stood forth, and another angel came forth to meet him.” Less natural is the interpretation which makes the interpreting angel come upon the scene from the presence of Jehovah with a new message for the prophet, when he is met by the other angel.



Verse 4-5 

4, 5. And said unto him — The interpreting angel is the speaker. The other angel becomes his servant, so that he himself may remain with the prophet, whose guide and interpreter he is to be throughout the entire series of visions. 

Run, speak to this young man — Not to the prophet, but to the man with the measuring line, who meanwhile had gone to his task. The messenger is exhorted to run, so that the man may be stopped quickly, for his efforts are wasted. 

As towns without walls — The new Jerusalem will not be like the capital of the pre-exilic kingdom; it cannot be measured, nor confined within walls; it will resemble rather a wide-open country, covered with towns and villages. This extension becomes necessary as a result of the wonderful increase in the number of inhabitants and their possessions (Isaiah 49:19-20; Ezekiel 38:11), all of which will be an evidence of the restored favor of Jehovah.

The absence of walls might be distressing to some, for it would seem to expose them to hostile attacks, but there need be no fear, for the protection granted to the new city will be superior to anything that could be offered even by the strongest wall; Jehovah himself will be round about her (compare Psalms 125:1-2). 

A wall of fire — A defense of fire that will consume everyone who dares to come near it (Isaiah 26:1; Isaiah 33:20). 

The glory in the midst of her — Jehovah will manifest himself in all his glory, so that the whole city will be filled with it.

The vision is followed by an exhortation addressed to the Jews who are still in exile, to prepare for a return, for Jehovah is about to manifest himself in mercy and power. Some consider the verses a part of the account of the vision. The interpreting angel is thought to have uttered the words in the hearing of the prophet, so that the latter might pass them on. It seems more natural, however, to suppose that the vision closes with Zechariah 2:5, and that Zechariah 2:6-13 are an expansion of the vision by the prophet (compare Amos 8:4 ff; Amos 9:2 ff.). He has seen the glories of the future; now he thinks of the exiles still far from home, and to them he addresses this message of hope; they too will share, and that speedily, in the promised glory.



Verses 6-9 

6. Ho, ho — The Hebrew word is translated also “woe” or “alas”; it is more than a call to attention; it always expresses a feeling of pain on the part of the speaker, arising from compassion with those who are addressed.

Flee — The time of restoration has come, when Jehovah will send judgment upon their present abode. 

The land of the north — Babylonia, the land of exile (Zechariah 2:7; compare Jeremiah 3:12; Jeremiah 3:18; Jeremiah 23:8; see on Joel 2:20). 

I have spread you abroad as the four winds of the heaven — The more important of the numerous interpretations suggested for these words are: (1) Spread out=scatter (in exile), as the four winds=to the four winds, that is, in every direction; the whole clause referring to the past judgment upon the Jews, by which they were scattered in every direction; now the prophet urges them to return from these places. This interpretation would make the land of the north, as the land of exile, practically equivalent to the four winds of heaven, an identification which may not be altogether impossible, but which is highly improbable. Another objection is the presence of the preposition as, which cannot be used in the sense of to (compare Ezekiel 17:21; LXX. reads “from”; see below).

(2) On the assumption that the present text is correct, a more satisfactory interpretation, which retains the natural meaning of the words, regards the tense as the so-called prophetic perfect, used by the prophet because he “so transposes himself in imagination into the future that he describes the future event as if it had been already seen or heard by him” (G.-K., 106n). With this interpretation the clause supplies the reason for the appeal. The people are to flee because Jehovah does not want them to perish with their captors; he has decreed to make of them a great nation, whose influence will be felt everywhere, just as the winds of heaven blow in every direction. LXX. offers a slightly different reading, which suits the context very well, “for I will gather you from the four winds of heaven,” that is, from every direction; a promise found frequently in the Old Testament. The beginning is to be made in Babylon.

The appeal is repeated in Zechariah 2:7 in a slightly different form. 

Zion — Understood ordinarily as a vocative, equivalent to inhabitant of Zion; applied here to those who still dwell in the land of exile, called in Zechariah 2:10 “daughter of Zion.” LXX. takes “Zion” as an accusative of direction — to Zion; the whole clause, “escape to Zion.” If “to Zion” is read with LXX., Zechariah 2:7 carries further the thought of Zechariah 2:6. The exiles are to escape from Babylon to Zion. This translation necessitates a change in the verb forms of Zechariah 2:7, which are in the feminine singular; if they are co-ordinated with “flee” in Zechariah 2:6 the masculine plural must be read. Since the common translation does not require any change, it should probably be retained. 

With the daughter of Babylon — Among the inhabitants of Babylon. If interpreted like the common phrase daughter of Zion, the phrase used here might mean either the city of Babylon without its inhabitants (compare Lamentations 2:8), or the inhabitants without the city (compare Micah 4:10), or the city including its inhabitants (so most frequently); here the emphasis seems to be on dwelling among the inhabitants.

Zechariah 2:8-9 give one reason why they are to flee: Jehovah is about to execute judgment upon the oppressors. Zechariah 2:8 is one of the verses that try the patience and skill of commentators, more especially the clause, “after the glory hath he sent me.” With these words omitted the meaning becomes clear. Jehovah is sending a message of judgment to the nations, because they have “touched” his dearest possession. 

Toucheth — Roughly, for the purpose of inflicting pain and suffering. 

The apple of his eye — Literally, door of his eye; a different word is used in Deuteronomy 32:10, where the same idea is expressed. The reference is to the pupil of the eye, which is peculiarly sensitive to the slightest touch; so Jehovah is very sensitive to any wrong inflicted upon his people. 

After the glory hath he sent me — These words have proved a puzzle to all commentators. To enumerate the various interpretations suggested would take up considerable space, while nothing would be gained by it. If the words are original it seems best to regard not only the words quoted but the entire sentence, “After the glory hath he sent me unto the nations which spoiled you,” as a parenthetical clause, spoken by the prophet. In Zechariah 2:6-7 he has addressed the exiles, in Zechariah 2:8-9 he announces judgment upon the nations; parenthetically he exclaims, I have a message not only to you exiles, but also to the nations who are oppressing you. The glory after which the speaker is sent must be understood as the fame or honor which comes to a messenger when his words are fulfilled; by the fulfillment the prophet will be attested as a true and reliable messenger of Jehovah. In the Messages of the Prophets the first part is paraphrased “the fulfillment of the prediction will bring honor to me” (compare Isaiah 8:18). The meaning remains practically the same if the words are interpreted as a relative clause, “who sent me after glory.…” The expression to send after glory is peculiar in this connection; the words may be out of place, or the text may have suffered corruption.

The message of judgment is contained in Zechariah 2:9. 

For — Hebrews ki; should be left untranslated; it simply introduces the direct address, like the Greek οτι (G.-K., 157b). 

I will shake — Better, I am about to shake. The Hebrew construction calls attention to the imminence of the event (G.-K., 116p.). Shake the hand is equivalent to strike (Isaiah 11:15; Isaiah 19:16). 

A spoil to their servants — R.V., “to those that served them.” The judgment will be according to the lex talionis. The nations have enslaved the Jews; when Jehovah interferes the Jews will enslave the nations. 

Ye shall know — The exiles, for whose encouragement even the words of judgment against the nations are uttered. When the nations are overthrown these exiles will be convinced that the prophet is a messenger of Jehovah, and they will be ready to place confidence in his other utterances.



Verses 10-13 

In Zechariah 2:10-13 Jehovah urges the “daughter of Zion” to rejoice. 

Daughter of Zion — Identical with “Zion” in Zechariah 2:7, the exiles to be delivered from Babylon; they are to rejoice greatly in anticipation of the glorious redemption. 

Come,… dwell — The construction is the same as in Zechariah 2:9, “I am about to come.” The coming is imminent, but the divine purpose can be carried out only if the temple is completed (Zechariah 1:16). 

In the midst of thee — In the midst of the exiles to help and comfort them (see on Joel 2:27). The sway of Jehovah will extend also over other nations.

Many nations shall be joined to Jehovah — They will recognize him as the true God and render homage to him (see on Haggai 2:7; Micah 4:1-5; compare Isaiah 2:2-4). 

In that day — When the promises made to the exiles receive their fulfillment. These “converted” nations will become the people of Jehovah, and with the Jews they will form one people, in whose midst Jehovah will dwell as helper and protector (see on Joel 2:27). 11b is a repetition of 9b and has the same significance (see on Zechariah 2:9).

Zechariah 2:12 repeats the thought of Zechariah 1:17, that Jehovah will select Jerusalem to be his royal dwelling place. 

Inherit — Equivalent to take possession. There may be a reference to Deuteronomy 32:9, where Israel is called the “portion” of Jehovah and the “lot of his inheritance.” 

Judah — The remnant escaped from Babylon. 

Holy land — So called because Jehovah will dwell there (see on Joel 2:1; compare Exodus 3:5). 

Choose Jerusalem — See on Zechariah 1:17.

13. The crisis is at hand, the judgment is about to break forth; it behooves all to await in awe the terrible manifestation of Jehovah. 

Be silent — Wait in reverential silence (Habakkuk 2:20; Zephaniah 1:7). 

All flesh — Not only the Jews, but all the nations of the earth, for all will be affected by the coming of Jehovah. 

He is raised up — R.V., “waked up”; from his inactivity. He has already started to carry out his redemptive purpose, as indicated in the preceding verses (compare Haggai 2:6). 

His holy habitation — In the heavens (compare Amos 9:6). While his people suffered he seemed to take no interest in the affairs of the world; now all is changed; he is about to execute judgment, and to establish a new and more glorious kingdom of God upon the earth.

03 Chapter 3 
Verse 1 

1. He showed me — Either Jehovah, who is the author of all prophetic revelation (Zechariah 1:20; Amos 7:1), or the interpreting angel, who acts as the divine agent both in presenting and in interpreting the visions; probably the latter. 

Joshua — Called also Jeshua (Ezra 2:2; Ezra 3:2), the son of Jehozadak (Haggai 1:1; 1 Chronicles 6:15), the grandson of Seraiah (2 Kings 25:18). He was the ecclesiastical head, while Zerubbabel was the civil ruler (Haggai 1:1). 

The high priest — Joshua appears throughout the entire vision in his official capacity, not as a private individual (see introductory remarks to the vision). 

Angel of Jehovah — See on Zechariah 1:11. 

Standing before — For what purpose is not stated. The phrase is used in a judicial sense of a person standing before a judge, either as plaintiff or as defendant (Numbers 27:2; 1 Kings 3:16; Deuteronomy 19:17); more frequently of a servant standing before his master, to minister to his wants (Genesis 41:46; Deuteronomy 1:38); here in the judicial sense. The angel of Jehovah sits upon the judgment seat, Joshua stands before him as the accused, the adversary appears as the accuser. 

Satan — Better, with margin R.V., “the Adversary”; the presence of the article indicates that the noun is not to be understood as a proper name; otherwise in 1 Chronicles 21:1 (see Introduction, p. 599; compare Hastings’s Dictionary of the Bible, article “Satan”). 

At his right hand — Equivalent to by his side (Compare Psalms 109:6). 

To resist him — Better, R.V., “to be his adversary,”

that is, to present the accusation. The verb is derived from the same root as the noun adversary.
Since no opportunity was given to present the charges, it remains a matter of conjecture what were the indictments the adversary desired to present; and it is not strange that from the earliest rabbinical period to the present much speculation concerning this point has been indulged in. The place of Joshua in the vision as the representative of the people precludes the idea that the reference is to the removal of personal sins of the high priest, whether moral or ceremonial. The question, “Is not this a brand plucked out of the fire?” also would seem to indicate that it is the people against which the adversary appears. It seems more satisfactory, therefore, to think that the sins against which complaint is made are the sins of the people, which the high priest bears as the representative and mediator of the people. That corruption was not entirely wiped out by the exile is made clear in the prophecies of Haggai and Zechariah. The adversary was anxious to make prominent the shortcomings which remained, in order to bring about the destruction of the people; but the gracious purpose of Jehovah provided a way of escape. Nowack’s contention, that there was no ground for the accusation, is contrary to the facts, as stated by the postexilic prophets.



Verses 1-10 

The fourth vision — the trial and acquittal of the high priest Joshua , 1-10. 

In the fourth vision Zechariah sees the high priest Joshua standing before the angel of Jehovah; at his right hand is the adversary, ready to bring accusations against him; but before he can open his mouth he is severely rebuked (1, 2). At the command of the angel the servants take from Joshua his filthy garments and clothe him in the rich garments of the high-priestly office, including the miter (3-5). Whereupon the angel instructs Joshua in the duties and responsibilities of the office to which he is restored; Joshua is promised access to the Most High if he will properly discharge his duties (6, 7); he and his fellows are proclaimed a sign of the coming of “Branch,” who will remove iniquity from the land in one day, and restore peace and prosperity forever (8-10).

The first, second, and third visions deal with the judgment upon the nations, the restoration from exile, the rebuilding of the city and temple, and the expansion of the new community to the four corners of the earth. To make possible permanent peace and harmony between the people and their God there is needed, in addition to all these things, a moral and spiritual regeneration. This regeneration is symbolized by the fourth vision. Primarily the vision concerns the religious leader, the high priest; his sin is washed away (4), and he is restored to intimate fellowship with Jehovah. But these experiences come to him, in the vision, not as an individual, but as the representative of the people. Whatever befalls him affects the whole people. His cleansing symbolizes the cleansing of the people; his restoration to fellowship with Jehovah symbolizes the restoration of the people to fellowship with their God, which needed to be accomplished if the new community was to become in truth the people of Jehovah. Because the cleansing of the high priest symbolizes this regeneration, he can become a sign of the coming of “Branch,” who will complete the task and become the ruler of the regenerated community.



Verses 2-4 

2. Permission is denied to the adversary to present his charges. 

Jehovah — Identical with “angel of Jehovah” in Zechariah 3:1 (see on Zechariah 1:11). 

Satan — As in Zechariah 3:1. 

Rebuke thee — Reprove, put to silence (Jeremiah 29:27). The sentence is repeated for the sake of emphasis, and to permit the addition of a clause explaining why Jehovah must rebuke the adversary. 

Jehovah that hath chosen Jerusalem — The adversary was seeking to persuade Jehovah to cast off Judah and Jerusalem; it cannot be done, for Jehovah has made his choice (compare Zechariah 1:17; Zechariah 2:12), which must stand. True, the sins of the people prevent a close union between them and Jehovah, but these sins he can remove. 

Is not this a brand plucked out of the fire? — Not Joshua, but the people represented by Joshua, their high priest. The fire is the exile (compare Amos 4:11); from it Jehovah has restored his people; surely he will not leave his work incomplete; he cannot permit the adversary to bring to naught his own gracious purpose.

Zechariah 3:3 ff. show what Jehovah is determined to do with the sins that form the basis of the adversary’s accusation. 

Filthy garments — There is no allusion here to the custom, described by Livy, of accused persons wearing sordid garments during their trial. The filthy garments are a symbol of sin, of moral uncleanness (Isaiah 4:4; Isaiah 64:6); as already said, not of the personal sins of the high priest but of the sins of the people. “A nation so guilty… could no longer be the holy and priestly nation; its priests could no longer be priests; nor its high priest be high priest any more.” If the sin could be removed the community need not be cast off; once more it might be called “an elect race, a royal priesthood, a holy nation, a people for God’s own possession.” This Jehovah proceeds to do. He answered —The angel. For answer see on Zechariah 1:10. 

Those that stood before him — The servants; they are ordered to remove the filthy garments. Then the angel turns to Joshua and explains to him the significance of the proceeding; it symbolizes the removal of his sin, or, better, the people’s sin. At the same time he issues orders to substitute clean garments for those that have been discarded. 

I will clothe — Should be translated as an imperative (G.-K., 113z; so LXX.), “clothe,” which is co-ordinate with “take away.” The carrying out of the command is recorded in Zechariah 3:5, “they clothed him.”

Change of raiment — R.V., “rich apparel.” A word found again only in Isaiah 3:22, where R.V. translates “festival robes”; not necessarily costly and magnificent, but fresh and clean garments; the putting on of these completes the process of purification.



Verse 5 

5. And I said — If the present Hebrew text is original, the prophet must be the speaker. He has been an interested bystander; now he can contain himself no longer, and he prays that the diadem be restored to the high priest. LXX. omits these words and continues with the imperative, “set,” which is co-ordinated to “take away” and “clothe” in Zechariah 3:4. LXX. presents the smoother reading and may be original. 

Set a fair [“clean”] miter upon his head — The miter completes the high-priestly dress; its restoration will prepare Joshua to act again as the mediator between God and the people; therefore the placing of the miter upon the head completes the transaction begun by the removing of the filthy garments. The people are not only cleansed, but fellowship and communion with Jehovah is re-established. The word translated “miter” is not identical with the one used in Exodus 28:4; Exodus 28:36-38, but it undoubtedly refers to the same thing.

The command of the angel was executed, Joshua was clothed with clean garments, and the miter was placed upon his head. 

The angel of Jehovah stood by — Superintending the proceedings and by his presence giving to them his approval. Some commentators combine the last clause of Zechariah 3:5 with Zechariah 3:6 and read the two, “And the angel of Jehovah rose and protested unto Joshua,” which is smoother; but is there sufficient justification for the change?



Verses 6-10 

In Zechariah 3:6-10 is contained the address which the angel of Jehovah makes to Joshua — again not as a private individual but as the representative of the people — concerning his duties and privileges; at the same time he points to the coming of one who will completely remove sin from the land, and restore permanent peace and prosperity. 

Protested — Affirmed solemnly and earnestly (Genesis 43:3; Jeremiah 11:7, where the same word is used). 

Walk in my ways — The ways pointed out by Jehovah; in other words, if the conduct is in accord with the principles of Jehovah’s righteousness. 

Keep my charge — The high-priestly office. The first refers primarily to uprightness in the private life, the second to the faithful performance of official duties. 

Thou shalt also judge my house — With these words begins the apodosis. Commentators are not agreed on the interpretation of this clause. Some hold that house is used metaphorically for people (compare Hosea 8:1; Hosea 9:15), and that the promise means that the high priest will be the sole head of the community; he will take upon himself even those duties which in pre-exilic times were discharged by the king, and at present by Zerubbabel. A modified form of this interpretation understands the promise to imply only that the high priest is to “direct the people in all things respecting the law of God, and especially to judge those who ministered in the sanctuary.” If house is taken to mean people there is no justification for limiting the high priest’s authority to things religious. Others understand my house to refer to the temple, soon to be completed; in it the high priest will be supreme. In view of the fact that Zechariah gives such prominent place to Zerubbabel, and so to the family of David, it is not likely that he expected the supreme authority in secular affairs to pass entirely into the hands of Joshua or his descendants; therefore the second interpretation is to be preferred (see closing remarks on Zechariah 3:7). The next clause speaks of the performance of the common priestly duties. 

Keep my courts — Perform properly the priestly duties, and keep out of the temple everything that is idolatrous and unclean. 

I will give thee places to walk among these that stand by — R.V., “a place of access.” Another difficult clause. The meaning of the expression translated “place of access” or “places to walk” is uncertain. Some consider the Hebrew word an Aramaic form of the Hiphil participle of the verb to walk, with the transitive meaning leaders or the intransitive meaning walkers. This formation of the verb is found only in the Aramaic portions of Daniel (Daniel 3:25; Daniel 4:34), never in Hebrew; but if it is assumed here the transitive meaning is to be preferred. With this translation the promise means that Jehovah will provide for Joshua leaders or guards, who will protect and defend him from all dangers. These leaders are to be among these that stand by, that is, the angels. In this case out of or from among instead of among would be more suitable. This peculiarity creates a suspicion concerning the correctness of the translation and interpretation; besides, the promise seems to be vague and indefinite. It is preferable, therefore, to take the word as the plural of a noun meaning walk or place of access, the plural being used to express the thought that the high priest may come again and again. Joshua is to be permitted to walk among the heavenly host and thus to have free access to the throne of God, and this privilege is to be enjoyed not only after the resurrection (Targum), but in this life, whenever the high priest desires to bring his petitions and requests for the community to the throne of God.

In connection with these promises it should never be overlooked that they are made to the high priest as the representative of the people. Whatever is promised to him symbolizes a similar promise to the whole people, though it is also true that when the people are restored to fellowship with Jehovah the office of the high priest will be clothed with new splendor.

Zechariah 3:8-9 contain a more remarkable promise. 

Hear — Addressed to the high priest alone. The address itself begins with “thou and thy fellows.” 

Thy fellows that sit before thee — Not now, while Joshua is in the presence of the angel, but in the gatherings of the priests (compare 2 Kings 4:38; 2 Kings 6:1). These words form the subject, what follows is the predicate, a fact which is obscured in the English translation. 

For — Hebrews ki does not introduce a causal clause, but should be rendered “indeed,” “truly” (G.-K., 148d). 

They are men wondered at — R.V., “they are men that are a sign”; literally men of sign are they. A better rendering of the whole sentence would be, “thou and thy fellows that sit before thee are truly men of sign,” that is, men who in their persons and office foreshadow some future event. The event foreshadowed in this case is immediately stated. 

I will bring forth — Better, I am about to bring forth; in the near future. 

My servant — Any individual or group of individuals commissioned to carry out the divine purpose may be called Jehovah’s servant. In this sense the title is applied to the prophets (2 Kings 9:7; Isaiah 20:3), to the Messianic king (Haggai 2:23), to Israel as the Messianic nation (Isaiah 40-53), etc. 

The Branch — In Hebrew without the article, “Branch”; margin, “Shoot,” or “Sprout,”

which shows that the word is to be understood as a proper name (compare Zechariah 6:12). The title is derived from such passages as Jeremiah 23:5; Jeremiah 33:15. In Isaiah 11:1, a different word is used; compare also Ezekiel 34:23-24; Ezekiel 37:24. It is a shoot that will sprout from the ruined dynasty of David; and Zechariah 6:12-13 (compare Zechariah 4:9), shows that the prophet has in mind Zerubbabel.

Zechariah 3:9 makes it clear that Zechariah expected the kingdom of God to be established and the Messianic king to appear in the near future, but in details the verse is exceedingly obscure. 

For — Connects Zechariah 3:9 with Zechariah 3:8, especially with the verb “I am about to bring forth”; it introduces a statement which indicates that the fullness of time is at hand. 

The stone that I have laid before Joshua — The words appear to be addressed to the high priest; therefore before Joshua is equivalent to before thee. Joshua is urged to look upon the stone that is already prepared. What is the stone? Many answers have been given to this question. Some say the foundation stone of the temple; some, the top stone (Zechariah 4:7); some, the precious stone adorning the high priest’s breastplate; some, the Messiah, some, an altar or a substitute for the ark as an instrument of propitiation; some, the temple itself; some, the people of Israel as the foundation of the new order of things; some, “the kingdom or people of God, outwardly insignificant when compared with the great mountain (Zechariah 4:7), which symbolizes the power of the world.” These are the most important interpretations suggested; all are more or less doubtful, probably not one offers the right interpretation. Standing by itself or in some other connection the word might, perhaps, mean any one of these, but in the present connection they are not suitable. The interpretation that fits most perfectly in the context is one first suggested by Wellhausen, who sees in the stone the precious stone for the diadem of “Branch,” who is the Messianic king (compare Zechariah 6:9 ff.). It is already placed before the high priest, ready for use when “Branch” appears, which may be at any time. 

Upon one stone shall be seven eyes — A kind of parenthetical clause, describing the stone more fully. The numeral one is used to emphasize the peculiarity, equivalent to upon this single stone. If the above interpretation is correct, the eyes are the facets of the precious stone, which sparkle like eyes; seven might be understood literally, or, as in other passages, to indicate a “moderately large number” (Isaiah 4:1), so that the thought would be simply that it was completely covered with eyes. 

I will — Or, I am about to. 
Engrave the graving thereof — What the inscription will be is not stated, probably the name of “Branch,” that is, Zerubbabel (Zechariah 6:9 ff.; Haggai 2:23). With this interpretation the connection between Zechariah 3:8 and Zechariah 3:9 becomes natural and complete.

The first result of the dawn of the Messianic age will be the complete removal of iniquity, the beginning of which is symbolized by the cleansing of the high priest (see on Zechariah 3:1). 

That land — Better, this land, that is, Judah, now not limited to the old territory, but extending in all directions (Zechariah 2:11). 

In one day — That is, speedily. The writer of the Epistle to the Hebrews identifies this one day with the day on which Jesus was crucified (Hebrews 7:27; Hebrews 9:12; Hebrews 10:10). 10. With the Messianic king on the throne and all iniquity removed, an era of peace and prosperity will commence. For the picture see on Joel 1:12; compare Micah 4:4. 

Call — R.V., “invite”; to share the comforts.

04 Chapter 4 
Verses 1-3 

1. In this vision the interpreting angel appears first. 

Came again — The angel seems to have withdrawn temporarily; in the fourth vision he appears — if at all — only in Zechariah 3:1. Perhaps “he came again and waked me” is equivalent to “he waked me again,” to see a new vision. Evidently Zechariah recognizes that his condition during the visions is not the same as during the intervals that elapse between the separate visions. 

Waked me — What the prophet has seen and heard has overpowered him; he has become spiritually exhausted, and has fallen into a state resembling sleep (Luke 9:32); out of this condition the angel rouses him to show him the new vision. 

What seest thou? — The angel addresses this question to the prophet as soon as he opens his eyes (see on Amos 7:8; Amos 8:2; compare Jeremiah 1:11; Jeremiah 1:13).

The principal features of the new vision are described in Zechariah 4:2-3. 

I have looked — R.V., “seen”; perhaps better, I see. 
A candlestick all of gold — This candlestick may have been suggested by the candlestick in the tabernacle (Exodus 25:31; 1 Chronicles 4:20), which was of gold, but in some respects the candlestick in the vision differs from its prototype. 

With a bowl upon the top of it — This means a reservoir for the oil used in the lamps. The oil holder was absent from the candlestick in the tabernacle; there the oil was supplied daily by the priests. However, the bowl may have been suggested by the cups (Exodus 25:31; Exodus 25:33-34), though the Hebrew word used here is entirely different, and the cups served only as ornaments. 

Seven lamps — How they were attached is not stated. 

Seven pipes — To supply oil from the reservoir. This is another feature absent from the candlestick in the tabernacle. The Hebrew is literally “seven and seven pipes to the lamps,” which admits of a twofold interpretation; either, fourteen pipes to the seven lamps, that is, two to each, or, in a distributive sense, seven pipes to each one of the seven lamps (so R.V.), a total of forty-nine. The Hebrew permits either interpretation, and either is thinkable; the latter is more in accord with Hebrew usage. No indication is given how or where the pipes were connected with the lamps. LXX. and Vulgate omit one “seven” and read “seven pipes to the lamps,” that is, one to each, which simplifies the picture and may be original. 

Which are upon the top thereof — The meaning seems to be that the lamps are on the top of the candlestick; the same statement is made concerning the oil holder, which makes it very difficult to determine the exact relative position of the different parts of the candlestick. Some commentators favor the omission of the words as an erroneous repetition from the first part of the verse. 

Two olive trees — Another feature absent from the tabernacle (compare Revelation 11:4). One was upon the left, the other upon the right side of the oil holder; in Zechariah 4:11 it is said that they were beside the candlestick, which is equally true. Two branches from these trees, one from each, supplied the oil for the lamps.



Verses 1-14 

The fifth vision — the golden candlestick and the two olive trees, 1-14. 

The fourth and fifth visions are closely connected; the former centers around the person of the ecclesiastical head, Joshua, the high priest, the latter around that of the civil head, Zerubbabel, the governor. In the vision Zechariah beholds a golden candlestick with seven lamps; on top was a reservoir of oil connected with the lamps by pipes. Beside it stood two olive trees; from the overhanging branches of these oil flowed continually into the reservoir and from it into the lamps.

It may not be possible to determine the meaning of every feature of the vision, but its general purpose is clear. (See p. 592.)



Verse 4-5 

4, 5. The prophet fails to understand the vision, and he turns to his companion for an explanation. 

Answered — See on Zechariah 1:10. 

These — The contents of the entire vision, not only the trees. The interpreting angel expresses surprise that the prophet, who should be familiar with the symbolism of the temple, does not understand the vision, “Knowest thou not what these are?”



Verse 6 

6. When the prophet confesses ignorance the angel proceeds to explain. 

This — The entire vision. All the features were needed to complete the picture which was to serve as the means of instruction; but the angel attaches here a symbolic meaning only to one feature, the mysterious oil supply; the other features are of secondary importance, though a symbolical meaning is attached also to the two branches (Zechariah 4:12), and perhaps to the lamps (Zechariah 4:10). The message was intended primarily for Zerubbabel, the civil governor. The interpretation is given in a single sentence. 

Not by might, nor by power — By human strength or military power. 

By my spirit — As the oil is supplied to the lamps without human efforts, so Zerubbabel will be able, without the ordinary human resources (compare Nehemiah 4:2), but assisted by the divine Spirit, to carry to completion the task which he has undertaken. This is not to be understood as a commendation of inactivity, but as a promise to one whose resources are exhausted, that Jehovah will not permit him to fail in his noble endeavor. For spirit see on Joel 2:28. What was the enterprise that baffled Zerubbabel is not stated, but Zechariah 4:7 shows that the prophet is thinking of the rebuilding of the temple, for which both Haggai and Zechariah pleaded, and to the completion of which the two are said to have contributed much (Ezra 5:2).



Verses 7-10 

Zechariah 4:7-10 contain a message of encouragement, addressed, on the basis of the vision, by the prophet to Zerubbabel (see on Zechariah 2:6). Most commentators regard the verses out of place, since Zechariah 4:11 forms the natural continuation of Zechariah 4:6. They are suitable in the mouth of Zechariah and they embody some ideas suggested by the vision (Zechariah 4:10), so that they cannot be removed entirely from the latter, but the connection would become smoother if Zechariah 4:7-10 were placed after Zechariah 4:14. Marti thinks that the account of the vision is contained in 1-6a, 10b-14, while the rest, 6b-10a, Contains the message.

Zechariah 4:7 is in the form of an apostrophe to the obstacle which threatens to thwart the purpose of Zerubbabel. 

O great mountain — Since the prophet is thinking of the rebuilding of the temple, the mountain cannot be a figure of the hostile Persian power, or of the power of the world as opposed to the kingdom of God; it is rather a “figure denoting the colossal difficulties which rose up mountain-high at the continuation and completion of the building of the temple.” These difficulties will be completely removed before Zerubbabel. The headstone [“topstone”] — The topmost stone completing and crowning the building. The anointed of Jehovah will put the final touch on the building while the watching multitude will break forth in songs and cries of rejoicing and benediction. 

Grace, grace unto it — Not only to the stone, but to the completed temple. These are the words of the cry, a petition that Jehovah may bestow his grace and favor upon his newly completed dwelling place.

Zechariah 4:9-10 contain a new message of encouragement and promise to the prince, introduced by Zechariah 4:8. 

Moreover — In addition to the message contained in Zechariah 4:7. 

Shall also finish it — He will surely carry to completion the building enterprise (compare Ezra 6:15). 

Thou shalt know — The completion of the temple will be an external attestation of the prophet as a divinely sent messenger (Zechariah 2:9; Zechariah 2:11). 

Who hath despised the day of small things? — Or, who despises (G.-K., 106g). The question implies disapproval of the people’s apathy toward the temple, and of their excuses that their resources are insufficient to build a temple worthy of Jehovah (Haggai 2:3). If Jehovah is satisfied, who has a right to think lightly of the present house, though it be small? 10b states why there is no ground for despair. R.V. is preferable to A.V.: “For these seven shall rejoice, and shall see the plummet in the hand of Zerubbabel; these are the eyes of Jehovah, which run to and fro through the whole earth.” The thought may be brought out even more clearly by a free rendering: “For these seven eyes of Jehovah, which run to and fro through the whole earth, shall rejoice when they see the plummet in the hand of Zerubbabel.” 

Those seven — Not the seven eyes of Zechariah 3:9 (see there). The use of the demonstrative would seem to indicate that the eyes are referred to in the immediate context; if so, the seven lamps (Zechariah 4:2) must symbolize the seven eyes. Seven is used as a sacred number expressing the idea of completeness or perfection (see Hastings’s Dictionary of the Bible, article “Numbers”). The eyes of Jehovah sweep over the whole earth; nothing can escape them. 

Shall rejoice, and shall see — Better, shall rejoice when they shall see (G.-K., 164a). The eyes are a symbol of the divine care and providence, which is world-wide. 

The plummet in the hand of Zerubbabel — A sign that he is engaged in building, or at least that he is superintending the work. If Jehovah takes such delight in the restoration of the temple, what folly for men to despise the enterprise! The text of Zechariah 4:10 may be in some disorder, but the general sense is clear.



Verses 11-14 

11-14. The two olive trees are still a mystery to the prophet; he therefore asks his companion to explain their significance. 

Answered — See on Zechariah 1:10. 

What are these two olive trees — Said to be standing upon the right and upon the left of the candlestick; in Zechariah 4:3 they are located more precisely beside the oil holder, because their connection is primarily with it. On the trees the prophet sees two branches different from the rest, whose significance he does not grasp, so without waiting for a reply to his first question he addresses a second one to his companion.

R.V. gives a more accurate translation of Zechariah 4:12 b: “What are these two olive branches, which are beside the two golden spouts, that empty the golden oil out of themselves?” 

What be these two olive branches — Perhaps they were the only branches bearing fruit; at any rate, they must have been different from the rest, so that they attracted the prophet’s special attention. The word here translated”branches” is used elsewhere of ears of corn; it is probably selected on account of the shape of the branches. 

Which are beside the two golden spouts (R.V.) — The last word occurs only here in the Old Testament, and its meaning is uncertain; pipes (A.V.) is probably incorrect, a different word being used in Zechariah 4:2. It seems to denote the receptacle and channel which received the oil from the branches and transmitted it to the reservoir; perhaps funnel-like cups, one connected with each branch. Margin R.V. suggests a different translation, “which by means of the two golden spouts empty”; but the sense remains the same. 

That empty the golden oil out of themselves — If the marginal translation is correct the subject of the relative clause refers back to branches; if the reading embodied in the text is accepted it becomes uncertain whether the reference is to branches or to spouts; however, the uncertainty does not affect the sense. The expression “out of themselves,” which is literally “from above themselves,” would seem to favor spouts as subject; they receive the oil from the branches above. On the other hand, the grammatical form favors branches. 
Golden oil — Literally, gold. Not real gold, as some have supposed, but golden oil, so called because of its pure brightness; undoubtedly an intentional play upon words, golden spouts and golden oil.
Zechariah 4:13 is almost identical with Zechariah 4:5. The interpreting angel expresses astonishment that the prophet should fail to understand this part of the vision, but, when the prophet confesses ignorance, he supplies the explanation. 14. 

The two anointed ones — Literally, the two sons of the oil (compare Isaiah 5:1). The last word has the article in Hebrew, the well-known oil, namely, the oil used in official anointings (compare Leviticus 21:10; 1 Samuel 10:1). There can hardly be any doubt that the two branches symbolize Joshua, the high priest, and Zerubbabel, the prince. If a distinction is made between the symbolic meaning of the two trees and that of the two branches, the trees may be said to symbolize the offices of high priest and civil ruler, the branches the occupants of the offices. However, such a distinction may not have been intended. The two trees had to be brought in to make possible the introduction of the two living branches. The oil is produced by a power behind the branches; in like manner, the two leaders are not the originators of the spirit’s power symbolized by the oil; it originates in Jehovah: they are only the channels through which the spirit manifests itself. Some have understood the two branches to signify the Jews and Gentiles respectively, or the believers among these two, or the prophets Haggai and Zechariah, or two angels, but these interpretations are unnatural. 

That stand by the Lord of the whole earth — Stand by goes back to the same Hebrew expression as stand above in Isaiah 6:2; it indicates an attitude of service, and the whole is equivalent to “who are the servants of the Lord of the whole earth.” The idea that in order to do this they are to be removed from earth into heavenly places, “near to God and beyond our ken,” is not implied; they are his servants while faithfully discharging the duties of their offices (compare Zechariah 3:7).

05 Chapter 5 

Verse 1 

1. The introductory formula is similar to that in Zechariah 2:1. 

A… roll — Among the ancients written documents were preserved in the form of rolls. LXX., omitting the final letter of the Hebrew word, reads “sickle,” which would give good sense, but the dimensions given in Zechariah 5:2 favor the Hebrew text. 

Flying — Moving swiftly from the judgment throne above, where the destruction was decreed, to its destination upon earth.



Verses 1-4 

The sixth vision — the flying roll, 1-4.

In meaning this vision is similar to the seventh, but there seems insufficient reason for thinking that the two are parts of one and the same vision. The prophet beholds flying through the air an immense roll. He is told by the interpreter that the roll symbolizes the curse of God, and that it will enter the houses of all evil doers and consume them utterly. In Zechariah 3:9, is promised the removal of iniquity from the land; this vision indicates one means by which this is to be accomplished, namely, the destruction of the wicked.



Verses 2-4 

2. The interpreting angel calls the attention of the prophet to the new vision by means of a question (compare Zechariah 4:2, and see references there). The roll was unfolded, so that its immense size could be recognized. 

Length… twenty cubits… the breadth… ten cubits — The measurements of the porch of Solomon’s temple (1 Kings 6:3) and of the holy place in the tabernacle, as it may be determined from Exodus 26, and as it is given by Josephus (Antiquities, iii, Zechariah 6:4). The exact figures may have been suggested by one or the other of these places, but it is not probable that they possess any special symbolic meaning; all they are intended to do is to indicate the great size of the roll. The Hebrews appear to have used two cubits, one a little longer than the other, but the data are insufficient to determine the exact length of either; the length of the common cubit is estimated at approximately eighteen inches (see Hastings’s Dictionary of the Bible, article “Weights and Measures”).

The interpretation is given in Zechariah 5:3-4. 

This is the curse — We must think of the roll as inscribed, perhaps upon both sides, with a curse or curses, similar to those in Deuteronomy 27:15-26; Deuteronomy 28:15-68, though there is no reason to suppose that the prophet has in mind these curses. 

The whole earth — Better, R.V., “land.” Zechariah 5:6 and especially Zechariah 5:11 clearly show that the reference is to Palestine or Judah, or at the most to the extended Judah (Zechariah 2:11). Two classes of criminals are singled out. 

Shall be cut off — The Hebrew verb is used ordinarily in the sense of acquit, free from guilt; in this passage most commentators take it in a physical sense, clear away — cut off, or destroy (Isaiah 3:26). 

On this side — R.V., “on the one side”; better, margin, “from hence,” that is, from the land. 

According to it — According to the curses inscribed upon the roll. Some commentators insist that the more common meaning of the verb should be retained; if that is done the text of the rest of the verse must be changed. Wellhausen reads, “For everyone that stealeth hath for long remained unpunished, and everyone that sweareth hath for long remained unpunished”; therefore Jehovah is sending his judgment. 

Everyone that sweareth — Must be interpreted in the light of Zechariah 5:4 as equivalent to “everyone that sweareth falsely by my name.” The Old Testament does not condemn swearing per se; it condemns only false swearing (compare Hosea 4:2); Matthew 5:34 ff., is on the New Testament level. 

I will bring it forth — Better and literally, I have caused it to go forth: it has already started on its mission of judgment. Its destination is the houses of the evil doers. 

Shall remain — Literally, lodge over night; but it will not sleep. 

Shall consume — Not only will it announce the judgment, it will execute it. 

It — The house, including the inhabitants. 

With the timber thereof and the stones thereof — That is, utterly.

Only two forms of wickedness are specified, stealing and false swearing. It is hardly likely, however, that these were the only sins recognized or prevalent in the days of Zechariah; it seems better to regard these as types of two classes of wickedness, stealing as representing all sins committed against man, false swearing by the name of Jehovah as representing all sins committed against Jehovah. Under these two heads all forms of sin may be grouped, as in the Decalogue. If this is done the vision symbolizes the destruction of sinners of every sort.



Verse 5-6 

5, 6. The interpreting angel is the first to appear. 

Went forth — As in Zechariah 2:3. The several visions were separated from one another by intervals of inactivity, during which the prophet meditated upon the things seen and heard. During these intervals the angel was lost sight of, but when the moment for a new vision arrived he stood forth. The expression may mean, therefore, simply that the prophet again became aware of his presence. The vision itself is presented in a manner somewhat different from the preceding. Zechariah is exhorted to look; when he does so he becomes conscious of something, but fails to understand what it is; then his companion explains. 

This is an ephah that goeth forth — A free translation would express the thought more clearly, “that which goeth forth (that is, appears, comes into sight) is an ephah.” It is difficult to determine the exact capacity of the ephah (see on Amos 8:5), but, speaking in general terms, it may be compared to a bushel (compare Hastings’s Dictionary of the Bible, iv, p. 912). Since a measure of the size of a bushel cannot contain a woman, the word must be used here of an ephah-shaped measure, without reference to size.

Recognizing the mysteriousness of the vision, the angel immediately proceeds to explain it. 

This is their resemblance through all the earth — R.V., “This is their appearance in all the land.” Of the two, R.V. is to be preferred. Much ingenuity has been expended in the interpretation of this peculiar expression. Two attempts may be mentioned. “The ephah is the shape, that is, represents the figure displayed by sinners in all the land, after the roll of the curse has gone forth over the land; that is, it shows into what condition they have come through that anathema.… Just as in a bushel the separate grains are all collected together, so will the individual sinners over the whole earth be brought into a heap, when the curse of the end goes forth over the whole earth” (Keil). A slightly different interpretation is suggested by Perowne: “This, namely, the ephah with all that you will see in the vision regarding it, is the resemblance or representation of the wicked through all the land and of what shall befall them.” These are only two out of a great number of suggested interpretations, all of which are more or less artificial and require a stretch of the text and of the imagination. The difficulty is entirely removed if we accept the LXX. reading, “their transgression,” for “their resemblance”; the whole clause, “this is their transgression in all the land.” The pronoun is explained by “in all the land,” equivalent to “the transgression of the inhabitants of all the land.” This transgression is symbolized by the ephah and its contents, though the latter have not yet been revealed to the prophet. This translation and interpretation of Zechariah 5:5-6 seem to give a satisfactory sense, though it may be admitted that the reading is not as smooth as it might be. The apparent awkwardness of the text leads Nowack and others to alter it so as to read, following Lift up now thine eyes, and see — “what is this ephah that goeth forth? And I said, What is it? And he said, That is their transgression in all the land.”



Verses 5-11 

The seventh vision — the woman in the midst of the ephah, Zechariah 5:5-11.

When the prophet lifts up his eyes again he beholds an ephah, in which is sitting a woman. Its opening is securely fastened with a heavy cover. As the prophet continues to gaze he sees two women with wings lifting up the vessel and carrying it through the air. Upon inquiry he is informed that the woman is to be established in the far-distant Shinar. As the vision unfolds the interpreter points out its symbolical meaning. The woman represents wickedness, which, according to Zechariah 3:9, is to be removed from the land. It is fastened securely in the ephah, but to make practically impossible the pollution of the land it is to be removed to the distant Shinar, there to be established forever. This removal will forever free the land from wickedness. It is evident, then, that the seventh vision is a continuation and complement of the sixth.



Verse 7 

7. While the interpreter was still speaking, the cover was lifted from the top of the ephah. 

A talent of lead — Literally, a circle; margin, “a round piece” (of lead). The ephah is pictured as round. Now the prophet beholds the contents. 

And this is a woman that sitteth in the midst of the ephah — If the first part of Zechariah 5:7 is taken as a parenthetical clause (so R.V.), these words are a continuation of Zechariah 5:6, dependent on “He said moreover.” If Zechariah 5:7 is taken by itself as describing the sight which met the prophet’s eyes, a better rendering would be, “And, behold! a round piece of lead was lifted up; and (behold) this! one (lone) woman sitting in the midst of the ephah”; one woman is in apposition to this (G.-K., 136d, note). It says not “a woman,” but “one woman”; the numeral is used to indicate that nothing else was in the ephah.



Verses 8-10 

8. The interpreter proceeds to explain the significance of the woman. 

This is wickedness — The wickedness of the whole land (Zechariah 5:6) is personified in the one woman. As the cover is lifted up she begins to rise, but the angel throws her back and makes escape impossible by replacing the lid upon the mouth, that is, the opening of the ephah. 

Weight of lead — Literally, the stone of lead; synonymous with “round piece of lead” in Zechariah 5:7.

Zechariah 5:9-10 describe the removal of the ephah from the land. 

Then lifted I up mine eyes — This phrase introduces not a new vision, but a new phase of the same vision. Looking up from the ephah, he beholds two new figures appearing upon the scene. 

Two women — These women have no special symbolical significance; they appear only as the agents appointed to remove the ephah. Women are selected rather than men because a woman is in the ephah, two women because one alone could not have carried the burden. 

Wings — To enable the women to move more quickly, they were supplied with wings. The air would offer fewer obstacles than the land; besides, the wind of heaven might assist creatures flying through the air in their movements. 

Like the wings of a stork — The stork is introduced not because he is an unclean bird (Leviticus 11:19), but on account of the great size of his wings. 

The wind was in their wings — That they might proceed with greater swiftness. 

Between the earth and the heaven — That is, in the air. Thus the women began their journey.

As they move away the prophet inquires where they are going, to which the angel makes answer. 11. 

To build it [“her”] a house — The pronoun refers primarily to the ephah, but includes the contents, the woman, for houses are built ordinarily for human beings. The building of a house implies that the stay is to be permanent. 

In the land of Shinar — Babylonia (Genesis 10:10; Genesis 11:2); the home of the long-time enemy of the people of God, the land of exile. Sin, which had brought serious disaster upon Judah, is to be removed to the land of the enemy, there to cause distress and destruction. That the stay is to be permanent is further indicated in the second half of the verse. R.V. is to be preferred: “and when it is prepared, she shall be set there in her own place.” 

When it is prepared (R.V.) — That is, the house. 

She shall be set there (R.V.) — The woman (and the ephah). 

In her own place (R.V.) — In the house erected for her use.

06 Chapter 6 

Verse 1 

1. The introductory formula is practically the same as in Zechariah 1:18; Zechariah 2:1; Zechariah 5:1. 

Chariots — War chariots. The occupants are sent forth to war. 

Four — To be interpreted as in Zechariah 1:18; they were to be sent to the four points of the compass, that is, in every direction. Attempts to identify the four chariots with four world powers, be they those of Daniel 2:31-35; Daniel 7:3-7, or any others, are vain. The angel suggests no such identification. The chariots represent the agents — whatever or whoever they may be — ordained by Jehovah to execute judgment upon the nations, and to bring about the “shaking” which was expected to usher in the Messianic era (Haggai 2:7). 

Between two mountains — The Hebrew has the article, the two (well-known) mountains. What mountains were in the mind of the prophet we do not know — some think Mount Zion and Mount Moriah; some, Mount Zion and Mount Olives. The mountains play no further part in the vision, therefore it is immaterial to know what mountains they were; one thing is certain, that they were thought to be near the dwelling place of Jehovah (Zechariah 6:5). 

Of brass — A symbol of strength and immovableness.



Verses 1-8 

The eighth vision — the four chariots with horses of different colors, Zechariah 6:1-8. 

In the eighth and last vision the prophet sees coming from between two mountains four chariots drawn by horses of different colors (1-4). According to the present Hebrew text, two were commissioned to go toward the north, and one toward the south; the destination of the fourth is not indicated (see on Zechariah 6:7). This vision is more obscure than the preceding ones. The interpreting angel informs the prophet (Zechariah 6:5) that the four chariots are the four spirits (R.V., “winds”) of heaven (but see on Zechariah 6:5), ready to carry out the divine commands; but this interpretation retains a symbolical element: the chariots symbolize divinely appointed messengers (Zechariah 1:10). The interpretation is expanded in Zechariah 6:8, which shows that the vision is intended to reveal the fate which is to befall the enemies of the Jews, especially those in the north country (see on Joel 2:20). When the judgment upon the north country is executed the anger of Jehovah is appeased and his spirit is quieted. This vision, then, like the first, is meant to assure the prophet that Jehovah is about to execute judgment upon the nations hostile to him and to his people (compare Haggai 2:7).



Verse 2-3 

2, 3. The chariots were drawn by horses of different colors. 

Red… black… white… grisled and bay — For the last R.V. reads “grizzled strong.” Various symbolical meanings have been suggested for these colors; for example, red, the color of blood, has been thought to symbolize war and slaughter, black, the color of mourning, the distress following the slaughter. White has been thought to symbolize victory, grizzled has been taken as equivalent to pale, the color of the horse ridden by Death (Revelation 6:8). Those who take the chariots to symbolize four nations interpret the colors as representing the chief characteristics of the nations alluded to. But these and similar interpretations are fanciful; the colors have no symbolical meaning; they serve only to distinguish the chariots from one another. Grizzled means literally covered with hail, that is, spotted (Genesis 31:10; Genesis 31:12). The word joined with it, bay, or R.V. strong, is of uncertain meaning. Since it occurs in connection with several colors, one would expect another color; this is supplied by A.V., but there is little to support the translation bay. In Isaiah 63:1, a similar word is translated “dyed,” margin “crimsoned.” Some think, therefore, that the word used here has the same meaning, or that the other was originally in this place. If so, the meaning might be that the ground color was crimson and that on it were the spots. All this is more or less doubtful. Others, who favor the translation strong, explain the use of the term by the more difficult task assigned to this chariot (but see on Zechariah 6:7). The expression remains peculiar, and Wellhausen and others who, on the basis of Zechariah 6:6-7, omit strong (see on Zechariah 6:7), may offer the correct solution.



Verses 4-7 

4-7. The prophet, failing to understand the vision, appeals to his companion, who supplies the desired information. 

The four spirits of the heavens — R.V., “the four winds” (compare Jeremiah 49:36). If the R.V. translation is correct one symbol is explained by another which, because of its familiarity, would suggest more readily the significance of the first. The four winds would symbolize the messengers of judgment which are sent by Jehovah in every direction. They go forth from the presence of Jehovah, to whom they have presented themselves to make a report, or to receive their commission. Similarly, the spirits of A.V. would be the ministering spirits sent to execute the judgment. It is difficult to choose between the two translations. In every case the context must decide whether the Hebrew word should be translated spirit or wind; here either gives good sense. More satisfactory than either A.V. or R.V. is a translation first proposed by Wellhausen, “These are going forth to the four winds of heaven from standing before the Lord of all the earth.” With this translation the subject of “are going forth” is the “four chariots” of Zechariah 6:1. This translation is in perfect accord with the rules of Hebrew grammar (G.-K., 118d, f.); if it is adopted the peculiarity of explaining one symbol by another is removed, and the reply of the angel becomes one continuous explanation, reaching its climax in Zechariah 6:8.

The angel, after stating whence the chariots proceed, indicates in Zechariah 6:6-7 the commission of each. Again they are distinguished by the color of the horses, but the red horses of Zechariah 6:2 are absent; instead, the adjectives grizzled strong or grizzled and bay of Zechariah 6:3 are separated and applied to two different sets of horses. Since there can be no doubt that the chariots of Zechariah 6:2-3 are identical with those of Zechariah 6:6-7, the colors mentioned here must in some way correspond to those named in the other verses. The black and the white horses present no difficulty, but when they are disposed of two peculiarities remain, (1) the absence of the red horses, (2) the separation of the grizzled strong horses into two classes. Much ingenuity has been expended in attempts to remove these difficulties, but when all is said and done it is seen that the attempts are not successful. Two of the ancient versions, Peshitto and Aquila, present a solution; they read red instead of strong in Zechariah 6:7 (so margin R.V.), which restores the four colors, black, red, white, grizzled. The error arose first in Zechariah 6:7; from there a later writer inserted strong also in Zechariah 6:3.

The north country — Babylonia. North is used because the Assyrian and Babylonian armies were accustomed to invade Palestine from the north; in reality Babylonia was east of Judah (Zechariah 2:6; see also on Joel 2:20; compare Jeremiah 1:14; Jeremiah 4:6; Jeremiah 6:1). 

After them — If the present Hebrew text is correct the thought is that the white horses go to the aid of the black (see below). Babylon, as the strongest enemy and the one most guilty, will suffer the severest judgment. 

The south country — The other long-time enemy of Judah, Egypt, was found there; but if Egypt is in the prophet’s mind it serves only as a type of all enemies in the south. The red (R.V., bay) also “went forth,” but it is not stated whither they went. The tense is the same as in Zechariah 6:6; therefore instead of “went forth” we should translate, as in Zechariah 6:6, “go forth,” for the opening words of Zechariah 6:7 are the continuation of Zechariah 6:6. After go forth a break should be made, for the succeeding words, “and sought to go… ,” refer not only to the red horses, but to the horses hitched to all four chariots. They had come forth from between the two mountains, and the angel had pointed out their destinations, but thus far Jehovah had not given the command to go. Now they begin to express their desire to go about their errands, and they receive permission to go. 

Get you hence — Literally, Go ye. As soon as the command is given they proceed. The above appears to be the best interpretation of the present Hebrew text; but in view of the reference to the “four winds of heaven” (Zechariah 6:5) we would expect all four points of the compass to be indicated in connection with the chariots, instead of only two. It has been suggested, therefore, to change after them to toward the west country, a meaning which Ewald thinks may be gotten from the present Hebrew text, which reads literally, “toward behind them” (see on Joel 2:20). The red horses would be commissioned to go “toward the east country.” With these emendations 6, 7a would read, “The black horses which are therein (in the chariot) go forth into the north country; and the white go forth toward the west country; and the grizzled go forth toward the south country; and the red go forth toward the east country.”



Verse 8 

8. The greatest enemy of the Jews were the Babylonians, or their successors, the Persians; while their power remained intact there was little hope for a complete restoration. In the first and second visions the prophet had been informed that judgment was about to fall upon that nation; here he is assured once more that the day of judgment is at hand. All the chariots are messengers of judgment, but only the one going toward the north is singled out for further comment. 

Have quieted my spirit — A prophetic perfect; the act is still future, but it is so certain that the prophet may speak of it as already accomplished. The spirit is the spirit of wrath (Ecclesiastes 10:4), which they are about to quiet, that is, to pacify, by the execution of the judgment (Ezekiel 5:13; Ezekiel 16:42).



Verses 9-15 

THE SYMBOLICAL CROWNING OF JOSHUA, THE HIGH PRIEST, 9-15.

The series of symbolical visions is followed by a command to perform a symbolical act, which is so closely connected with the preceding visions that it seems best to consider this section a sort of appendix to them. The prophet is urged to adorn the high priest Joshua with a crown made of the silver and gold sent by the exiles from Babylon, and to proclaim him the type of “Branch,” who is about to appear in order to complete the temple and to rule over the people. His fame will spread quickly, and those that are afar off will come and join in the building enterprise.

9. The word of Jehovah came — Perhaps during the same night. How it came is not stated, perhaps through the interpreting angel.

Zechariah 6:10-15 state the contents of the word. That the command was carried out is not stated, but there is no reason why it should not have been. 

Of them of the captivity — Literally, of the captivity. Of the exiles still dwelling in Babylon, who through the men named, Heldai, Tobijah, Jedaiah, otherwise unknown, sent their gifts to the temple (compare Ezra 7:14-16; Ezra 8:26-30). 

The same day — The day belonging to the night in which the revelation came (see on Zechariah 1:8), equivalent to this very day. According to the present Hebrew text these men were lodging in the house of Josiah the son of Zephaniah, where the prophet is to meet them. The Hebrew text of 10b is very cumbersome, hence many consider it corrupt. Nowack suggests as an emendation, partly on the basis of Zechariah 6:14 and partly in order to retain the common meaning of the relative translated whither, “Take… of Heldai, and of Tobijah, and of Jedaiah, and of Josiah, the son of Zephaniah, who are come from Babylon.” The result is a smoother text.

11. Then take — R.V., “yea, take of them.” Of the men named the prophet is to take the gifts of silver and gold which they have brought. 

Make — Cause to be made (Exodus 25:11 ff). 

Crowns — Margin R.V. reads the singular, “a crown.” The pronoun them which follows is not expressed in the Hebrew; it would be just as legitimate to supply the singular it. Since only one person is crowned, since a crowning of one person with two crowns seems unnatural, and since the verb “shall be” in Zechariah 6:14, which belongs to “the crowns,” is in the singular, it is better to follow the margin (compare Job 31:36). The plural may indicate that the crown is to be composed of two or more circlets, perhaps one of gold and one of silver. 

Joshua — The same as in Zechariah 3:1 (compare Haggai 1:1). Upon his head the crown is to be placed.

The action is explained in Zechariah 6:12. 

Behold the man whose name is The Branch — The last word is without the article in the Hebrew (see on Zechariah 3:8), hence Branch is to be regarded as a proper name. It is impossible to identify Branch with the high priest. The context (compare also Zechariah 3:8; Zechariah 4:7) makes the latter only a type of the former, and in the succeeding clauses attention is called to the antitype, not to the type. 

And he — Branch. 

Shall grow up out of his place — Literally, from under him; margin R.V., “and it (or, they; the indefinite subject=things, everything) shall grow up (bud forth) under him,” that is, under Branch. An obscure expression. The first translation presents the greater difficulties; indeed, no satisfactory explanation has been offered. It is hardly sufficient to say, “compare for the meaning Isaiah 11:1; Isaiah 53:2,” for the expressions there are of a different character. It is equally difficult to get from the words the idea that Branch will “grow up from the ground out of obscure lowliness.” The translation offered in the margin is more satisfactory. The influence of Branch will be beneficial, and under his reign everything will revive and flourish. The promise of prosperity in the Messianic age is one found frequently in the prophetic books (compare Hosea 2:21-22; Amos 9:13; compare Zechariah 1:17; Zechariah 2:1 ff.). 

And he — Branch. 

Shall build the temple of Jehovah — There is no warrant anywhere for making this temple the spiritual temple, the kingdom of God, as distinguished from the temple in Jerusalem, in the building of which Haggai and Zechariah are so deeply interested. The temple mentioned here is no other than the temple of Zechariah 4:7.

In Zechariah 6:13 the promise is repeated for the sake of emphasis. 

He shall bear the glory — Of royalty. He will be clothed with regal majesty and splendor (compare Isaiah 9:6); he will, indeed, sit on the throne and rule as king. 

He shall be a priest upon his throne — Margin R.V., “there shall be a priest upon his throne.” The former translation implies that Branch will combine in his person the priestly and kingly offices; the latter simply says that at the time when Branch will rule as king there will also be enthroned a priest, either upon a separate throne or upon the same throne with the ruler. The latter is supported by LXX., which reads “at his right hand” for “upon his throne.” The Hebrew permits either translation. Against the second it has been urged that if the high priest is a type of Branch he cannot very well typify a second person, who is to fill his own office. But this objection is by no means conclusive; besides, it is not necessary to think of Joshua as the type of the new high priest. If Zerubbabel is Branch (see below), it is quite probable that Joshua himself is in the mind of the prophet as occupying the high-priestly office in the Messianic era. This is in perfect accord with the teaching of Zechariah elsewhere; he always places Joshua by the side of Zerubbabel; nowhere does he give any hint that the one will supersede the other. To bring out the thought more clearly some insert “Joshua” as the subject: “and Joshua shall be a priest upon his throne,” or “by his side” (LXX.). On the whole, the marginal translation seems preferable. The last clause certainly favors the view that two distinct persons are meant. 

And the counsel of peace — There will be peace and harmony between priest and king and they will plan together to promote the peace of the community. 

Between them both — Between priest and king. Those who think that Branch is both king and priest interpret both of the two offices. In the past they have been apart, in Branch they will be united in one person, and between the two offices, which apparently pursue different ends, there will be perfect agreement, and both will labor for the same end. This interpretation, however, is less natural. In Psalm cx the Messianic king is represented as combining in his own person the kingly and priestly offices, but this thought seems foreign to Zechariah. Another interpretation makes “between them both” refer to the union between Jehovah and Branch, but this also is unsuitable.

It is not necessary to enumerate the many emendations that have been suggested, for they are not needed, nor do they improve the text. Here, as in Zechariah 3:8, Branch must be Zerubbabel, for the task assigned to both is the building of the temple (compare Zechariah 4:7 ff.). In what sense this and similar passages find their fulfillment in Jesus the Christ is pointed out in the comments on Micah 4:1-5, and at the close of the comments on Micah 5:15. The question may be raised, however, why the crown was not placed upon the head of Zerubbabel, if Zechariah saw in him the Messianic king. The most probable explanation is that the crowning of the civil ruler would have aroused the suspicion of the Persian government and would have invited disaster. The time for such step was not yet ripe. On the other hand, the crowning of the high priest might be looked upon by the authorities as a purely religious ceremony, without any threatening significance, while it would prove a consolation and inspiration to the Jews who were acquainted with the Messianic teaching of the earlier prophets.

14. After the performance of the symbolic act the crown is to be preserved in the temple, soon to be completed, as a memorial to the men who brought the gifts out of which it was made, but perhaps also so as to have it in readiness for the time when Zerubbabel himself should be crowned as Messianic king. 

Crowns — See on Zechariah 6:11. 

Helem — Probably a copyist’s error for Heldai (Zechariah 6:10), which Peshitto has preserved here. 

Hen the son of Zephaniah — Undoubtedly the same person as Josiah, the son of Zephaniah, in Zechariah 6:10. Some commentators take Hen to be a second name of the same person; others (so margin R.V.) translate it as a common noun “for the kindness of the son of Zephaniah,” that is, for the kindness shown by him in receiving in his house the messengers from Babylon (but see on Zechariah 6:10). Still others consider Hen a copyist’s error for Josiah, and they think that the latter should be read here. Whether the emendation is accepted or not, there can hardly be any doubt that the same person is meant as in Zechariah 6:10.

15. Branch will not have to depend exclusively upon the few Jews now in Jerusalem to assist him in the building enterprise. 

They that are far off shall come and build — The Jews still in exile, as well as foreigners who will be converted to Jehovah (compare Zechariah 2:11; Zechariah 8:20-23; Haggai 2:7-8). 

And ye shall know — As in Zechariah 2:9; Zechariah 2:11; Zechariah 4:9 (see there). The blessings promised in the symbolical act and in the visions will be theirs only if they diligently obey the words of Jehovah as proclaimed by Haggai and Zechariah, which means, primarily, if they will speedily rebuild the temple. The translation found in the English versions is the only one that can be given of 15b in its present position at the close of the chapter. But the Hebrew reads as if the whole were a protasis with the apodosis dropped out: “And it shall come to pass if ye will diligently obey the voice of Jehovah, your God.…” If the apodosis has been lost it is difficult to say what it was.

07 Chapter 7 

Verses 1-3 

Occasion of the prophetic utterance, Zechariah 7:1-3.

1. Fourth year — 518 B.C. (compare Zechariah 1:1; see on Haggai 1:1). 

The ninth month — See on Haggai 2:10, and Hastings’s Dictionary of the Bible, article “Time.” The last date mentioned (Zechariah 1:7) was nearly two years earlier. In this same month two years before Haggai had delivered two messages of promise (Haggai 2:10-23). The order of the words and the construction in Hebrew are peculiar; therefore many are inclined to omit 1b as a later addition and to connect 1a with Zechariah 7:2 so as to read, “And it came to pass in the fourth year of Darius that Beth-el sent.”

Zechariah 7:2-3 describe the occasion which called forth the utterance. The translation of Zechariah 7:2 is uncertain; R.V. reads, “Now they of Beth-el had sent Sharezer and Regem-melech, and their men, to entreat the favor of Jehovah.” Beth-el (R.V.), though meaning house of God (A.V.; compare Genesis 28:19) does not seem to be used of the temple. The form as well as the context require that it should be taken as the name of the well-known town and sanctuary of the northern kingdom, about ten miles north of Jerusalem (see on Amos 4:4), to which some exiles had returned (Ezra 2:1; Ezra 2:28). But is it in the nominative or in the accusative (of direction)? Should it be translated “Beth-el sent,” or “he sent to Beth-el”? The latter is improbable, for why should anyone send to Beth-el in the postexilic period, when Jerusalem was the only recognized religious center? If the text is correct Beth-el must be taken as the subject in the sense of men of Beth-el (so R.V.). If so, “Sharezer and Regem-melech” would be the object; the community in Beth-el sent these two men. Then the phrase “his men” (English versions read incorrectly the plural their) becomes peculiar, for the singular pronoun refers ordinarily to only one individual. This difficulty was evidently felt by the Revisers, for they place in the margin as an alternative, “Now they of Beth-el, even Sharezer, had sent Regem-melech and his men.” This may be a more accurate reproduction of the Hebrew, but Sharezer sounds peculiar in apposition to they of Beth-el. Hence some have thought that in the two words Beth-el and Sharezer (Isaiah 37:38) we have a corruption of what was originally a single proper name, perhaps Belsharezer, which is identical with Belshazzar (Daniel 5:1). Then Belsharezer would be the sender of Regem-melech. The former may have been some prominent citizen or official — it has been suggested, though with little probability, that he is no other than Zerubbabel — who, as the representative of the community, sought the advice of the prophets and priests. Others seek to remove the difficulty by taking Beth-el as the subject, Sharezer as the object, and Regem-melech not as a proper name but as an official title. “Now they of Beth-el sent Sharezer, the Regem-melech (friend of the king), and his men.” The title is found nowhere else. The present text, no matter how it is translated, presents difficulties. If it is emended the change to “Belsharezer sent Regem-melech and his men” is the most simple. Perhaps all we can say with certainty is that a delegation was sent from somewhere to consult the religious leaders, and that the coming of this delegation was the occasion of the prophet’s utterance.

The purpose of the sending of the emissaries was twofold: (1) To entreat the favor of Jehovah (R.V.) — Literally, to stroke the face of Jehovah, and thus make him favorably inclined. The metaphor seems to have originated at a time when it was customary to stroke or embrace the image of the deity to secure the divine favor. In the general sense of entreat the favor of God or man by presents, petitions, or other means the verb is used quite commonly in the Old Testament. (2) 

Speak unto the priests… to the prophets — Speak to is used in the sense of consult. It would seem that the two classes of religious workers possessed at this time equal authority, and that there was peace and good will between them. There is no indication of the opposition which was so prominent in the eighth century, and which appears again in the days of Malachi. 

Should I weep in the fifth month — No matter who was the sender, the question was asked in the name of the community (see Zechariah 7:5). The fifth month was called Ab, on the tenth day of that month the city and temple were given up to the flames (Jeremiah 52:12-13; but compare 2 Kings 25:8-9). In commemoration of this terrible calamity a public fast and mourning was held annually by the later Jews on the ninth of Ab. As the new temple approached completion, many would ask themselves whether this fast and mourning should be continued. 

Separating myself — Abstaining from meat and drink (Zechariah 7:5).



Verses 1-23 

RELATIVE IMPORTANCE OF MORAL AND CEREMONIAL REQUIREMENTS, Zechariah 7:1 to Zechariah 8:23.

After a silence of nearly two years the voice of Zechariah was heard again. In the fourth year of Darius a deputation came to the prophet inquiring whether the observance of the fasts instituted to commemorate the destruction of Jerusalem was still obligatory (Zechariah 7:1-3). This question would suggest itself to many as the temple neared completion, and as the seventy years since the destruction of Jerusalem were drawing to a close. In reply the prophet points out that fasting is not an end in itself, that it is of value only as a means of increasing devotion and piety in the one who practices it (4-6). Then he turns the attention of the delegation to the ethical character of the divine demands, and points out that by disregarding these their fathers had brought upon themselves awful judgments (7-14). Reaffirming Jehovah’s jealousy for Zion, he pictures the glory and prosperity in store for Judah and Jerusalem (Zechariah 8:1-17). When these glories are realized the question of fasts will solve itself; they will be transformed into seasons of joy and rejoicing, to which multitudes will flock from all parts of the land; even the other nations will gladly join the Jews in their festivities (18-23).



Verses 4-6 

Fasting not an essential element of true religion, 4-6.

The new revelation (Zechariah 7:4 ff.; see on Zechariah 1:1) has to do with this inquiry. 5. 

Unto all the people — All were interested in the fast, hence all would be interested in the prophet’s teaching. 

The priests — They were always the conservatives, the prophets the progressives; the former were prone to emphasize the letter of the law, the latter the spirit, and because they were not bound to the letter they were able to lead the people into new and higher truth, though in doing this they frequently encountered the most bitter opposition of the priests. The new message had to do with the spirit of the law; therefore it was only natural that it should pass from the prophet to the priests, who in turn might pass it on to the people. We have here an illustration of a fact noted by Beecher, “The record represents the prophets as the medium through which the torah is given from the deity; the priests as the official custodians and administrators of the torah; and both as the expounders and interpreters of torah.” 
The… seventh month — The third day of this month was observed as a day of fasting and mourning in commemoration of the murder of Gedaliah (2 Kings 25:25-26; Jeremiah 41:1 ff.). 

Fifth — See on Zechariah 7:3. 

Seventy years — In round numbers, seventy years had elapsed since the fall of the city. 

Did ye at all fast unto me — Was the fast observed as a means of grace by which the people drew closer to God? Was Jehovah benefited in any way by their fasting? The pronoun is repeated for the sake of emphasis (Haggai 1:4). 6. 

Did not ye eat for yourselves — Eating is of value only to the eater. Jehovah derives no benefit either from their fasting or their feasting, but they should know whether or not the one or the other is useful to them.



Verses 7-14 

The true requirements of Jehovah, 7-14.

The vague answer, in 4-6, though it leaves, for the time being, the question unsolved, opens the way for a discourse, in which the prophet goes to the root of the matter and in which he gives the only true and satisfactory solution. He begins, in Zechariah 7:7, by calling attention to the things that are of real value in the sight of God. 

Should ye not hear the words — The Hebrew has no verb, but it has been customary to supply it as do the English versions. It seems better, however, to follow LXX., Peshitto, Vulgate, the three most important ancient versions, and read, “Are these the words?” The words are given in Zechariah 7:9-10, and they form the starting point of an appropriate solution of the problem. 

The former prophets — See on Zechariah 1:4. 

Jerusalem was inhabited — At the time when all was prosperity, that is, before the exile. 

South… plain — R.V., “South… lowland.” The Negeb and the Shephelah, two of the three divisions of Judah (Joshua 15:21; Joshua 15:33). The former was in the south, the other took in the foothills between the Central Range and the Maritime Plain. Disobedience to these words caused the loss of prosperity.

Zechariah 7:8 is a repetition of Zechariah 7:4 and should perhaps be omitted; it certainly does not add anything, and Zechariah 7:9 is the natural continuation of Zechariah 7:7, for in Zechariah 7:9 are quoted the words of the former prophets. The introductory phrase of Zechariah 7:9 also seems superfluous, but it may be a part of the quotation. If it was supplied by Zechariah, it should be translated “thus spake,” for it introduces words spoken to past generations. Zechariah 7:9-10 make it clear that the principles of pure and undefiled religion (James 1:27) were the same in the Old Testament period as they are now, love to God and love to fellow men. Zechariah, in this discourse, emphasizes the latter. 

Execute true judgment — Administer justice without respect of persons, according to the merits of the case (Amos 5:24; Hosea 12:6; Isaiah 1:17; compare Isaiah 5:23). 

Show mercy and compassions — R.V. reads for the first “kindness.” See on Hosea 2:19; Hosea 6:6; Micah 6:8. 

Oppress not the widow, nor the fatherless, the stranger, nor the poor — All these are persons who cannot defend themselves, and who in many cases have no friends to take their part; therefore they are placed under the special care of Jehovah (Exodus 22:21-24), and his followers are enjoined constantly to care for them (Isaiah 1:17; Micah 2:9; for the stranger see on Malachi 3:5). 

Imagine evil — Plan to do evil (compare Zechariah 8:17; Micah 2:1; Jeremiah 4:14; Proverbs 3:29).

11, 12. The requirements could not have been made plainer, but the attitude of the people was disappointing. 

They — The fathers (Zechariah 1:4). 

Refused to hearken — They would pay no heed to the prophetic exhortations. 

Pulled away the shoulder — Better, with margin R.V., “turned a stubborn shoulder” (Nehemiah 9:29). The metaphor is taken from the ox that refuses to have the yoke put upon its neck (Hosea 4:16). 

Stopped their ears — Literally, made heavy their ears (Isaiah 6:10, so that they would not hear. 

Their hearts as an adamant stone — So that no impressions could be made (Ezekiel 11:19). 

Lest — The Hebrew construction is the same as in Zechariah 7:11, “that not.” 

Law… words — These two words are used frequently by the prophets as synonyms; the former would be better translated “instruction,” or “teaching,” as in Isaiah 1:10; Isaiah 2:3 (see on Hosea 4:6; compare Amos 2:4). 

Which — Refers to both law and words. 

In his spirit — Or, by; see on Joel 2:28. 

The former prophets — As in Zechariah 7:7.

As a result of this disobedience great calamity fell upon the former generations. 

Came a great wrath — Which found expression in judgments (see on Zephaniah 1:18, and references there). Though R.V.

reproduces more literally the Hebrew of Zechariah 7:13-14, A.V. is more successful in expressing the thought. The verses contain no direct threats against the prophet’s contemporaries; they describe the fate suffered by the fathers (for the Hebrew tenses compare G.-K., 107b, e), and they teach by implication that a similar attitude on the part of the present generation will bring a similar fate. 

As he cried — Jehovah, through the prophets, in the manner suggested in Zechariah 7:9-10. 

They — The fathers, who would not hear. The punishment was according to the lex talionis. When the fathers cried for help and deliverance Jehovah would not hearken to them. 

I scattered them with a whirlwind — Suddenly and fiercely (see on Hosea 8:7; Amos 1:14). 

Nations whom they knew not — The Assyrians and Chaldeans, who, as strangers, had no sympathy or compassion (Jeremiah 16:13; Jeremiah 22:28). 

After them — After they were scattered as exiles and fugitives the land became desolate. 

No man passed through nor returned — The country became so waste that no traveler cared to take his course through it (compare Zechariah 9:8; Exodus 32:27; 1 Kings 15:17). 

For — Better, and so. 
They laid… desolate — The subject may be either the indefinite they, the enemies, or the inhabitants of the land who, through their stubbornness and disobedience, attracted the judgment. 

Pleasant land — Literally, the land of desire. At one time it was thought a very desirable land, “flowing with milk and honey” (Jeremiah 3:19; Deuteronomy 8:7 ff.). After the divine judgment had fallen no one cared to go near it.

08 Chapter 8 

Verses 1-3 

Imminence of the day of redemption, Zechariah 8:1-8.

The introductory formula of Zechariah 8:1, does not mark the beginning of a new discourse; it introduces only a new line of thought in the prophecy which begins in Zechariah 7:4. In Zechariah 7:6 ff., the prophet dwells upon the past; in Zechariah 8:1, he turns to the present and from the present outlook he draws a new argument, to show that the observance of the solemn fasts is not essential. In chapter vii he sets forth that in the past Jehovah demanded justice and mercy, not the observance of the external forms; judgment came upon the fathers, because they disregarded the ethical demands of Jehovah; all of which shows that even to-day fasting is of secondary importance. In chapter 8 he points out that the time of redemption is at hand, therefore fasting and mourning are no longer needed; they will be changed into seasons of rejoicing.

Zechariah 8:2 emphasizes the motive that prompts Jehovah to bestow the new blessings. 

Thus saith Jehovah — Repeated ten times in this chapter, always introducing assurances of divine interest (see on Zechariah 1:3). 

I was jealous — Better, R.V., “I am jealous” (compare Zechariah 1:14; see on Joel 2:18). 

For Zion — Here the entire postexilic community. 

With great fury — Against the enemies of Zion (see on Nahum 1:2). 2b repeats the thought of 2a for the sake of emphasis.

Zechariah 8:3 introduces the promise of speedy redemption. 

I am returned — The tense may express the idea that Jehovah has already returned and is about to begin his activity on behalf of Zion, or it may be a prophetic perfect, which would place the action in the future but would express absolute confidence in the fulfillment of the promise (Zechariah 1:16; Zechariah 2:10 ff.). Since the temple, which was to be the dwelling place of Jehovah, was not yet completed, the latter interpretation is to be preferred. Ezekiel had seen the glory of Jehovah departing from Zion before the capture of the city (Ezekiel 9:3; Ezekiel 10:4; Ezekiel 10:18), but on the completion of the temple Jehovah will return. 

In the midst of Jerusalem — See on Joel 2:27; Joel 3:17. 

Shall be called — Among the Hebrews the name serves frequently as a symbol of character; in such cases the calling of anyone by a certain name suggests that he possesses a certain character, hence to be called is practically equivalent to to be (Isaiah 1:26; Isaiah 4:3; Isaiah 9:6; Ezekiel 48:35).

City of truth — Equivalent to faithful city (Isaiah 1:21); a city known for its truthfulness and fidelity to Jehovah. 

Holy mountain — Holy because occupied once more by Jehovah (see on Zechariah 14:20; Joel 2:1).



Verses 4-6 

4, 5. During the early postexilic period the inhabitants of Jerusalem were few in number (Nehemiah 11:1 ff.); in the new era this will change, for Jerusalem will again swarm with inhabitants (compare Zechariah 2:1 ff.). 

Old men and old women — Long life is a divine blessing (Exodus 20:12; Psalms 91:16; Isaiah 65:20), which will be enjoyed by many in the new age. 

Staff… for very age — Extreme old age will compel them to lean upon staves (compare Isaiah 36:6). 

Boys and girls playing — The wealth of children also is an indication of the divine favor (Psalms 127:3; Psalms 128:3). Free from care and surrounded by peace and prosperity they will joyfully spend their youth. Promises of this nature would have a peculiar significance in those days, in view of the fact that those who returned from exile appear to have been chiefly persons in the full strength of manhood. 6. Jehovah will surely fulfill the promise, though it may seem incredible. A free rendering of 6a would bring out the thought more clearly, “Though that which shall take place in those days may seem too wonderful to the remnant of this people.” 

The remnant of this people — Those of the present generation who will live to see the fulfillment of the promises. 

In these days — Points to the time in the future when the promises contained in Zechariah 8:4-5 will be fulfilled. 

Should it also be marvelous in mine eyes? — The question presupposes a negative answer. Though the people may think it incredible, there is no limit to the divine power and resources.



Verse 7-8 

7, 8. There will be a restoration more extensive than the return of 537. 

My people — The Jews still in exile (compare Zechariah 2:6 ff.; Isaiah 43:5-6; Jeremiah 30:10). 

East… west — Literally, rising and setting of the sun. Only two points of the compass are mentioned, though the prophet expects a return from all quarters of the globe (compare Psalms 50:1; Malachi 1:11). All the returning exiles will flock to Jerusalem, the dwelling place of Jehovah, there to worship him as their God (see on Micah 4:1-4; Hosea 2:23). The restoration to fellowship will be sealed with a new covenant (Jeremiah 30:22). 

In truth and in righteousness — See on Hosea 2:19-20.

Message of encouragement and admonition, 9-17.

After picturing the future in such glowing colors the prophet turns with words of encouragement to his contemporaries, who might be tempted to lose heart. True, they have suffered much, but now Jehovah is thinking “to do good unto Jerusalem and to Judah” (9-15), if they will keep his commandments (16, 17).



Verse 9 

9. The promises already uttered should be an inspiration. 

Let your hands be strong — Equivalent to be of good courage; and, being of good courage, they should undertake their tasks fearlessly (Haggai 2:4; compare Judges 7:11; Ezekiel 22:14). Primarily an exhortation to continue energetically the building of the temple, but also in a more general sense an admonition to face bravely all the difficulties of the present and future. 

These words — Of promise, found in Zechariah 1:7 to Zechariah 6:8; Zechariah 8:1-8; Haggai 2:1-23. 

The prophets — Haggai and Zechariah, who are separated from the former prophets (Zechariah 1:4; Zechariah 7:7; Zechariah 7:12) through the relative clause which closes Zechariah 8:9. Instead of “in the day” LXX. and Peshitto read “from the day,” which is more suitable, for the prophets continued their ministrations while the building was progressing. 

The foundation — The laying of the foundation mentioned in Ezra 5:1-2 (compare Haggai 2:18). The words “even the temple that it might be built” may have been added by the prophet to show that he is not thinking of the first laying of the foundation (Ezra 3:10-12), which came to nothing, but of that which resulted in the erection of the temple. Some omit the words as a later addition.



Verses 10-15 

10. Another ground for being of good courage may be found in the improvement in conditions which has taken place since the people began in earnest the rebuilding of the temple. How different is the present from the past. 

Before these days — Better, R.V., “those.” Before the resumption of building operations. 

No hire for man,… for beast — No returns were had from labors expended in the cultivation of the soil; there was not enough grown for fodder. 

To him that went out or came in — In following his daily occupation (Deuteronomy 28:6; Psalms 121:8). 

Neither… any peace — From within or without. The last clause indicates that the prophet is thinking of troubles and dissensions within the community as well as of attacks from without (compare Ezra 4:4; Nehemiah 6:1 ff.). 

Affliction — R.V., “adversary.” A.V. is to be preferred. The affliction is the calamity described in Haggai 1:6; Haggai 1:9-11; Haggai 2:16-17, and the troubles and dissensions mentioned in the Books of Ezra and Nehemiah.

11ff. A marvelous transformation is at hand, for Jehovah is about to change his attitude into one of mercy and loving-kindness (compare Zechariah 8:2-3). 

The residue of this people — R.V., “the remnant.” As in Zechariah 8:6; or perhaps equivalent to this remnant of the people, that is, those who have escaped from exile. 

The former days — Not the days before the exile, but the days before the resumption of the building enterprise (compare Zechariah 8:10). 12. 

The seed shall be prosperous — An impossible rendering of the Hebrew. R.V., “there shall be the seed of peace.” Since peace implies prosperity, and since seed is sometimes equivalent to seedtime or sowing (Genesis 8:22) or even to produce or harvest (Job 39:12), Perowne suggests as a free rendering, “the processes of agriculture shall prosper.” That this is the thought the prophet desired to express is not improbable; it seems doubtful, however, that he would express it in this ambiguous and obscure manner. This difficulty has been felt by many, and it has been proposed to take the words in apposition to “the vine,” which immediately follows — “the seed of peace, the vine, shall give its fruit,” equivalent to “the vine, which is the seed or plant of peace, shall give its fruit” (Jeremiah 2:21; Ezekiel 17:5-6). The vine is thought to be called the seed of peace because it can “flourish only in peaceful times and not when the land is laid waste by enemies” (1 Kings 4:25; Micah 4:4). This translation also is not without its difficulties; it would certainly be unusual to have the appositional clause precede its noun; hence many commentators question the accuracy of the text. Klostermann emends it by transposing one letter from the beginning of the second word to the close of the first, by which he secures the following reading: “her seed shall be prosperous,” that is, the seed planted by the remnant (in Hebrew a feminine noun). The promise, then, means that the seed will no longer dry up in the ground, but will spring up and bear abundant fruit. Others, following LXX., read, “I will sow prosperity,” and they understand the rest of the verse as explaining how the prosperity is to be brought about. Whatever the exact meaning of the first clause, Zechariah 8:12 contains a promise of the restoration of the divine blessing. For the rest of the verse see on Hosea 2:21-22 (compare Haggai 1:10; Haggai 2:19). Future abundance will compensate for the scarcity of the past, and all will be for the remnant of this people. 
Dew — See on Haggai 1:10. 

13. As ye were a curse —On account of their afflictions they were regarded as cursed of God, and so they became objects of reproach and curses among the nations (compare Joel 2:17; Jeremiah 24:9; Jeremiah 25:9). 

So will I save you — From the calamity and distress which made them a byword among the nations. 

Ye shall be a blessing — The restoration of the prosperity will be an evidence of the divine favor, hence the people who in the hour of calamity cursed them will call them blessed. In both cases the noun is used in the place of the adjective for the sake of emphasis (G.-K., 141c). A somewhat different interpretation of the promise is suggested by Jeremiah 29:22; Genesis 48:20, namely, that while at one time their name served as a formula of cursing, in the future it will be used as a formula of benediction. 

Judah… Israel — The future prosperity is not to be confined to the southern kingdom; all the tribes are to share it. Convinced that these glorious prospects will soon be realized, the prophet repeats his exhortation to be of good courage (Zechariah 8:9).

Zechariah 8:14-15 emphasize once more the change in the divine purpose, Zechariah 8:16-17 call attention to the conditions which must be met, in order to realize the blessings which are the result of this change of attitude on the part of Jehovah. 

Punish — R.V., “do evil.” Not moral evil, but calamity (see on Amos 3:6). Jehovah determined to send calamities as punishment for their sins (Jeremiah 31:28). 

You — The houses of Israel and Judah (Zechariah 8:13). Primarily the reference cannot be to the contemporaries of the prophet, since the judgment is said to have been called forth by their fathers’ sins. The prophet has in mind the calamity of the exile, from which his contemporaries had not yet fully recovered. 

I repented not — I allowed the judgment to take its course (see on Joel 2:13; compare Jeremiah 4:28). As Jehovah purposed to execute judgment and firmly adhered to his purpose, so he purposes now to restore his favor, and he will just as firmly adhere to the new purpose. 

Do well — The very opposite of do evil (Zechariah 8:14); he will restore blessing and prosperity. 

Jerusalem… Judah — Though the blessings will reach all (Zechariah 8:13), the prophets always represent Jehovah as sustaining a peculiarly close relation to Jerusalem and Judah (compare Zechariah 1:17; Zechariah 2:12). 

Fear ye not — With the divine good will assured, no one can harm them.



Verse 16-17 

16, 17. The conditions on which these blessings may be secured are essentially the same as those proclaimed by the earlier prophets (see on Zechariah 7:9-10). 

Speak… truth — Without truthfulness among its members no community can prosper permanently. 

Execute the judgment of truth and peace — Margin R.V., more literally, “judge truth and the judgment of peace.” Judge truth is equivalent to give true and righteous judgment (see on Zechariah 7:9); the judgment of peace is “such an administration of justice as tends to promote peace and establish concord between those who are at strife.” Some commentators omit the second truth as an erroneous repetition suggested by Zechariah 7:9. 

In your gates — The place where justice was administered (see on Amos 5:10; compare 2 Samuel 15:2; Deuteronomy 21:19). 

Let none… imagine evil — See on Zechariah 7:10. 

Love no false oath — See on Zechariah 5:3. All these things Jehovah hates, and therefore he is bound to punish them (compare Amos 5:21).

Fasting and mourning will be changed into joy and glory, 18-23.

The emphasis upon the real requirements of Jehovah and the promise of a speedy redemption (Zechariah 7:4; Zechariah 8:17) would suggest a solution of the problem raised in Zechariah 7:3; in Zechariah 8:18-23, the prophet gives a direct answer: the fasts will give place to “joy and gladness and cheerful feasts” (19), because the blessing and favor of Jehovah will be restored to the people (20-23).



Verses 18-23 

Zechariah 8:18 is identical with Zechariah 8:1. 

19. The fast of the fourth month — The fast kept in commemoration of the capture of Jerusalem by Nebuchadnezzar on the ninth day of the fourth month (Jeremiah 39:2; Jeremiah 52:7). 

Fifth… seventh — See on Zechariah 7:4. 

Tenth — A fast held to commemorate the beginning of the siege on the tenth day of the tenth month (Jeremiah 39:1; 2 Kings 25:1). 

Joy… gladness,… cheerful feasts — The seasons commemorating the darkest events of Jewish history will become occasions of joy and festivity, because the new blessings of the divine grace will be so rich and so superior to those of the past that the Jews will entirely forget the sorrows of the past. But these blessings can be experienced only if the conditions laid down in Zechariah 8:16-17 are met, some of which the prophet reiterates. 

Love the truth and peace — They must exert their efforts on behalf of truthfulness and concord (see on Zechariah 8:16).

Zechariah 8:20-23 indicate the magnitude of the future glory. The manifestations of Jehovah will be so marvelous that they will impress even foreign nations with the reality of the power and supremacy of Jehovah, and will attract them to Jerusalem, where they may properly worship him (compare Isaiah 2:2-4; Micah 4:1-4; Jeremiah 16:19). 

People — Better, R.V., “peoples”; that is, whole nations. Many cities —Scattered throughout many lands. For “many” margin suggests “great,”

that is, populous. Zechariah 8:21 describes the enthusiasm with which people will exhort one another to seek Jehovah (compare Isaiah 2:3). 

Pray —R.V., “entreat the favor.” See on Zechariah 7:2. 

Seek Jehovah — As in Amos 5:4 (see there). 

I will go also — Not an expression of determination on the part of Zechariah to go to Zion to witness the glorious scenes, but the reply of the other city to the exhortation of the first.

Zechariah 8:22 is an emphatic repetition of the thought of Zechariah 8:21, as is also Zechariah 8:23. The Jews, now despised by the surrounding nations, will be honored in that day as mediators between these very nations and Jehovah, and they will be entreated by the former to secure the favor of their God. In great numbers the foreigners will crowd around the Jews, anxious to be admitted into fellowship with them, so that through them they may be admitted into fellowship with Jehovah. 

Ten men — An expression denoting an indefinite, moderately large number, like seven in Isaiah 4:1, and the colloquial a dozen. 
Shall take hold — Repeated for the sake of emphasis (compare Zechariah 6:10-11); anxiously they will press forward to take hold. 

All languages — Should perhaps be read, “from all languages and all nations” (compare Isaiah 66:18); from nations speaking many different languages. 

Skirt — Literally, wing (compare Haggai 2:12); equivalent to border of the garment (Matthew 9:20).

We will go — Better, cohortative, let us go. 
We have heard — Through the mighty works of Jehovah. 

God — Since the speakers are foreigners, they do not use the covenant name Jehovah.

09 Chapter 9 

Verses 1-4 

1. Burden — For the meaning of the word see on Nahum 1:1. Its construction in the sentence is obscure. The English translation makes it a part of the title (compare Zechariah 12:1), “The burden of the word of Jehovah in [better, R.V., “upon”] the land of Hadrach”; the rest of the verse it takes as the beginning of the oracle itself. But even the English reader can see that the result is an exceedingly awkward sentence. It seems better to take “burden,” which is without article in Hebrew, by itself as the title, “A burden,” or “An oracle,” and to begin the oracle itself with “The word of Jehovah.” In 1b the translation of margin R.V. is to be preferred. With these changes Zechariah 9:1 will read, “An oracle: The word of Jehovah shall be upon the land of Hadrach, and Damascus shall be its resting place; for Jehovah hath an eye upon men and upon all the tribes of Israel.” The title may not be in its original form; with “burden” or “oracle” may have been connected originally the name of the author and, perhaps, of the subject of the prophecy; but these names had disappeared when the oracle fell into the hands of the compiler (p. 589). 

The word of Jehovah — See on Hosea 1:1. 

Hadrach — In ancient and even more recent times, previously to the discoveries of archaeology, Hadrach received various interpretations; some took it as a name of the Messiah, some as the name of an otherwise unknown Syrian king, or of a deity; but archaeology has placed it beyond reasonable doubt that it is the name of a city called Hatarika in the Assyrian inscriptions, mentioned in connection with Damascus and other cities of Syria; hence it is quite likely that it should be located in the north. Well-hausen suggests the region around the later Antioch. 

Damascus — See on Amos 1:3. Its resting place (R.V.) — Damascus is the goal of the divine word of judgment; there it will fall with destructive force.

The rest of the verse appears to be a parenthetical clause, stating the reason why the word has gone forth. As already indicated, the marginal translation is to be preferred. Jehovah hath an eye (margin R.V.) — Nothing is hidden from the eyes of Jehovah, hence he knows what each individual nation deserves. 

Man… Israel — His interest is world-wide, it is not confined to Israel (Amos 9:7; Jeremiah 32:19-20). In this case he has seen the wrong done by men to Israel, therefore he will send judgment upon the evil doers, represented by Hadrach and Damascus. Though this interpretation is not impossible, the text of 1b is considered corrupt by many commentators, and various emendations have been suggested. Instead of man, Hebrews adham, many read Syria, Hebrews aram, which involves the interchange of two letters which are not infrequently confused in the Old Testament; for eyes many read cities or people, which again involves only a slight change. With these changes 1b would read, “For Jehovah’s are the cities (or people) of Syria as well as all the tribes of Israel.” These emendations would not alter the thought materially. Some go further; they omit “as well as all the tribes of Israel,” and join the remaining words of 1b closely with Zechariah 9:2 : “For Jehovah’s are the cities of Syria, and Hamath also, which bordereth thereon”; which gives good sense. The present Hebrew text of Zechariah 9:1 sounds rather peculiar, and it may be corrupt, but, if so, it is not possible to speak with certainty concerning its original form. Marti reads Zechariah 9:1-2 as follows: “Burden of the word of Jehovah: Jehovah is in Hadrach, and Damascus is his resting place; for Jehovah’s are the cities of Syria, and Hamath also which bordereth thereon; Tyre and Sidon, because they are very wise.”

If the present text is retained Zechariah 9:2 is the continuation of 1a. Hamath also shall be the resting place of the word of Jehovah. 

Hamath — See on Amos 6:2 (compare Ezekiel 47:16). 

Tyrus [“Tyre”]… Zidon — The two chief cities of Phoenicia (see on Joel 3:4; compare Amos 1:9; Ezekiel 26:2; Ezekiel 28:21). 

Though it be very wise — R.V., “because they are very wise.” The latter expresses the thought that the boast in their great wisdom (Ezekiel 28:1 ff.) provokes the divine judgment; A.V., on the other hand, expresses the idea that all their wisdom will not be sufficient to save them. R.V. is more accurate and is favored by the context. The latter is undoubtedly right in applying wise to both cities (so LXX.), though the Hebrew text applies it only to Zidon.

Tyre was the more important of the two; during the greater part of Phoenician history it was the real capital and representative of Phoenicia (compare Amos 1:9), therefore it alone is spoken of in Zechariah 9:3-4. In Zechariah 9:3 is given an illustration of the wisdom of Tyre. 

A stronghold — According to ancient testimony Tyre was built originally on the mainland; later it was transferred to a neighboring rocky island (compare Ezekiel 26:3-4), where it was strongly fortified, so that it became almost impregnable. 

Silver… fine gold — Secure from hostile attacks, Tyre heaped up immense treasures (Ezekiel 28:4-5). But her power and wealth will not continue. 

Cast her out — R.V., “dispossess her”; which is a threat that Jehovah will rob her of her wealth and make her poor (1 Samuel 2:7). 

Power — Not fortifications, but, as in Ezekiel 28:4-5, equivalent to riches, and all the strength and influence derived from these 

Devoured with fire — The city herself, her palaces, storehouses, and magnificent buildings, will go up in flames (compare Amos 1:10). To secure a climax some translate the first verb “conquer,” as frequently in the Old Testament. This gives the order conquer, smite her riches, devour the city.
The divine executioner is evidently thought of as coming from the north or northeast. Syria, represented by Hadrach, Damascus, and Hamath, will be the first to suffer, then powerful Phoenicia; from there he will pass down the Maritime Plain and fall upon Philistia. With the strong Phoenician cities gone, nothing can prevent the further advance of the enemy; therefore Philistia may well tremble.



Verses 1-8 

Judgment upon the surrounding nations; preservation of Jerusalem, 1-8.

A judgment, proceeding from the north or northeast, will fall in succession upon Syria, Phoenicia, and Philistia (Zechariah 9:1-7). While these nations are wiped out, Jerusalem will rest in safety (8).



Verses 1-21 

THE FINAL TRIUMPH OF THE KINGDOM OF GOD, Zechariah 9:1 to Zechariah 14:21. 

With Zechariah 9:1, begins the second main division of the Book of Zechariah, which consists of various oracles, loosely connected, dealing for the most part with events leading up to the final triumph of the kingdom of God. It opens with an announcement of the overthrow of the nations surrounding Palestine (Zechariah 9:1-8), which will prepare the way for the advent of the Messianic king (9, 10) and the restoration and exaltation of the exiled Jews (11-17). This restoration is described more fully in Zechariah 10:1 -xi, 3. The promises are followed by an allegory which is intended to warn the people that the realization of the glorious promises depends upon their attitude toward Jehovah (Zechariah 11:4-17; +Zechariah 13:7-9). The remaining portion of the book naturally falls into two parts. The first (Zechariah 12:1 to Zechariah 13:6) opens with a picture of a marvelous deliverance of Judah and Jerusalem (Zechariah 12:1-9); but this triumph is only the preparation for the bestowing of rich spiritual gifts. In order to enjoy these fully, they must pass through a process of spiritual preparation (10-14). Then Jehovah will remove all spiritual uncleanness, and a life of intimate fellowship with Jehovah will ensue (Zechariah 13:1-6). In chapter xiv the prophet pictures a new conflict between Jerusalem and the nations. At first the latter will be successful, then Jehovah will interfere, save a remnant, and set up his kingdom upon earth (1-7). From Jerusalem he will dispense blessing and prosperity (8-11); the hostile nations will be smitten and their treasures will become the possession of the Jews (12-15). Those who escape will turn to Jehovah (16); any who fail to do him proper homage will be smitten with drought (17-19), but Judah and Jerusalem will be holy unto Jehovah (20, 21).



Verse 5 

5. Ashkelon… Gaza… Ekron… Ashdod — Four of the five chief cities of Philistia. Here as in Amos 1:6-8; Zephaniah 2:4; Jeremiah 25:20, Gath is omitted (see further on Amos 1:6-8). The order in which the cities are mentioned here is the same as in Jeremiah 25:20, which passage may be in the mind of the prophet. 

Shall see… fear — Only with Ashkelon are both these verbs found; shall see it must be supplied with Gaza, and shall see it and fear with Ekron. The cities will see the destruction of the northern cities and they will be afraid that a similar fate will befall them. 

Very sorrowful — R.V., “sore pained”; or, tremble greatly in terror. 

For her expectation shall be ashamed — R.V., “shall be put to shame.”

These words explain the terror. What is asserted of Ekron was equally true of the other Philistian cities. They expected the strong cities in the north to hold out; as long as they did so the Philistines had nothing to fear, but their fall will bring to naught all hopes and expectations. Their fear is well founded, for the enemy will soon be upon them. 

The king shall perish from Gaza — Gaza will lose her independence. 

Ashkelon shall not be inhabited — The population will be destroyed or carried into exile.



Verse 6 

6. The full-blooded Philistines will be displaced by a mixed race. 

A bastard — Margin R.V., “a bastard race.” An obscure phrase. In Deuteronomy 23:2, the word denotes one who is not a full-blooded citizen, one with whose birth a blemish of some sort is connected. Here it seems to denote a race which, from the view point of the Philistines, is not full-blooded, a foreign or mixed race. The term implies nothing concerning the moral character of the new population. 

Ashdod — What is true of one city is true of the whole land. 

The pride of the Philistines — The judgment implied in 6a will be sufficient to bring to an end the pride and haughtiness of the Philistines; they will be completely humiliated.



Verse 7-8 

7. The new population will not continue the attitude of hostility maintained for so many centuries by the Philistines; on the contrary, in time it will be incorporated into the Jewish nation. 

His… he — These pronouns in Zechariah 9:7 refer to the new population. 

Blood — According to the law the blood belonged to the deity; it was not lawful for the worshiper to eat it (Leviticus 17:12; Leviticus 19:26; compare Ezekiel 33:25). The eating of blood indicates ignorance or willful transgression of the law of Jehovah. Though temporarily the new inhabitants may live contrary to the divine law, in the end Jehovah will draw them unto himself, when they will cease to eat the blood. 

Abominations — This word is used of idols themselves, here apparently of the flesh of sacrificial animals offered to idols (Numbers 25:2). The eating of this flesh will be discontinued. The two expressions look forward to a time when idolatry will be completely abolished.

R.V. presents a more satisfactory translation of Zechariah 9:7 b: “and he also shall be a remnant for our God; and he shall be as a chieftain in Judah, and Ekron as a Jebusite.” 

A remnant for our God (R.V.) — The remnant consists of the true worshipers of Jehovah (see on Amos 5:15); the new inhabitants of Philistia will become such a company. The complete incorporation into the Jewish nation is predicted in the rest of the verse. 

As a governor in Judah — R.V., “chieftain.” The word translated “chieftain” or “governor” is used of the head of a thousand (compare Zechariah 12:5). Here it denotes not the leader, but the division over which he rules (Micah 5:2), and the thought is that Philistia will become just like one of the divisions of Judah, that is, an integral part of the nation. A slight alteration, ‘eleph for ‘alluph, would bring out the thought more clearly, since the former denotes the division itself (Judges 6:15; 1 Samuel 10:19). 

Ekron — Represents, like Ashdod in Zechariah 9:6, all Philistia. 

As a Jebusite — Not the Jewish inhabitants of Jerusalem, but the Canaanitish inhabitants of Jebus, who after the conquest of their stronghold by David were in time incorporated into the Jewish nation, so that they became an integral part of the same.

Some consider Zechariah 9:8 the beginning of the new section. It seems preferable, however, to connect it with Zechariah 9:1-7. While the judgment falls upon the nations, Jerusalem will enjoy the protecting care of Jehovah. 

About mine house — Literally, for my house; that is, for the protection of my house. House denotes here not the temple, but the whole land (see on Hosea 8:1). 

Because of the army — R.V., “against the army.” With either translation the thought is that Jehovah will be around his land to protect it against foreign invasions. Another possible translation is “without an army”; Jehovah will not employ an army of soldiers (compare Zechariah 2:5). The word translated “army” is written peculiarly in Hebrew; this, taken in connection with the fact that LXX. does not agree with the Hebrew, has led many to substitute the LXX. reading, “as a garrison” (so margin R.V.). 

Because of him that passeth by — Better, R.V., “that none pass through or return.” Jehovah will guard the borders so carefully that no invader can cross them. 

Oppressor — In Exodus 3:7, and other places the same word is translated “taskmaster.” From such taskmasters the Jews suffered again and again, but their staves will be broken. Why, is indicated in the last clause. 

For now have I seen with mine eyes — The afflictions suffered by the Jews and the cruelties perpetrated by the oppressors. Of these Jehovah will now make an end.



Verse 9-10 

The appearance of the Messianic king, 9, 10.

The overthrow of the nations (Zechariah 9:1-7) will prepare the way for the coming of the Messianic king, who will establish his throne in Zion and rule in righteousness and peace over the redeemed remnant. The king has no part in the overthrow of the hostile powers (Isaiah 9:1-7); this Jehovah himself will accomplish; only after the nations are overthrown will the king make his appearance.

In Zechariah 9:9 Zion is called upon to welcome the king. 

Rejoice greatly… shout — The repetition is for the sake of emphasis; there is every reason for the greatest enthusiasm. 

Daughter of Zion… Jerusalem — The expressions are synonymous, and refer to the inhabitants of Jerusalem (see on Zechariah 2:7). 

Thy King — The Messianic king mentioned so frequently in the prophetic writings (compare Isaiah 9:1-7; Micah 5:1 ff., etc.; see at the close of the comments on Micah 5:15). 

Unto thee — To set upon his throne there. 9b describes the king’s character and coming. 

Just — Or, righteous; both in his own personal life and in his administration (compare Isaiah 9:7; Isaiah 11:3-4). 

Having salvation — Margin R.V., “saved.” It is difficult to reproduce the exact sense of the Hebrew by one single word. The thought is that the king will enjoy at all times the divine help and favor, so that all he undertakes will prosper. 

Lowly — Literally, oppressed, or, afflicted. Because he himself will be of lowly estate he will be able to sympathize fully with those in similar condition. His interest will not be confined to the noble and wealthy. 

Riding upon an ass — The animal of peace; not upon a horse, which is the animal of war and royalty. The use of the ass is an indication of the peaceful character of the Messianic rule, and of the unpretentious character of the rider. The rest of the verse describes the ass more definitely as a young animal, but there is no special significance in the addition (Matthew 21:2). It is interesting to compare with this passage Jeremiah 17:25; Jeremiah 22:4).

10. During the era of peace there will be no use for war implements, hence Jehovah — not the Messianic king — will destroy them (Isaiah 2:4; Isaiah 9:5; Micah 5:10-11). 

Chariot… horse… battle bow — These represent all implements of warfare. 

Ephraim,… Jerusalem — The new nation will be composed of elements representing both kingdoms. Ephraim=Israel; Jerusalem=Judah. That Jehovah himself will do these things is in perfect accord with other Messianic utterances (Isaiah 9:5; Micah 5:10); hence there is no good reason for altering the text so as to read, “and he will cut off.” 

Speak peace — His word will be of sufficient weight to maintain peace among the nations. This implies that his authority will be acknowledged not only by the Jews, but by other nations as well (Isaiah 2:4), a thought emphasized in the next clause (compare Psalms 72:8; Micah 7:12). 

From sea… to sea — Not as in Amos 8:12, where the author is thinking only of Palestine. The territory over which the Messianic king will rule is more extensive. One sea is probably the Mediterranean; the other, the ocean thought to mark the end of the earth in the opposite direction. 

The river — As often, the Euphrates. 

The ends of the earth — The vaguely defined regions in the extreme west. These expressions are not to be interpreted in a strictly literal sense; they are used simply to indicate the unlimited extent of the Messianic kingdom.



Verses 11-17 

Deliverance and exaltation of the exiled Jews, 11-17.

The advent of the Messianic king will be followed by a restoration of the Jews still in exile, and their exaltation to highest glory.

In Zechariah 9:11-12 deliverance is promised to the captives. 

As for thee — The daughter of Zion (Zechariah 9:9). 

Also — Is to be taken not with thee, but with the verb: “As for thee, I have also sent forth.” In addition to the blessings promised in Zechariah 9:9-10 Jehovah will set free the captives (G.-K., 153). 

By the blood of thy covenant — R.V., “because of the blood of thy covenant.” Made at the time of the exodus (compare Exodus 24:8), and kept alive throughout the entire history by means of sacrifices and offerings. To this covenant, and even to the earlier covenant with Abraham, Jehovah will remain true, and because of it he will bring back the scattered exiles. 

I have sent forth — Better, R.V., “I have set free.” The tense is the perfect of prophetic certainty, equivalent to “I shall surely set free.” 

Thy prisoners — Prisoners of war and exiles in foreign lands (Joel 3:1 ff.; Obadiah 1:20). 

Out of the pit — The place of imprisonment (Exodus 12:29; Jeremiah 37:16). 

Wherein is no water — This adds to the horrors. Death stares the prisoners in the face. The whole is a picture of the horrors of an enforced exile.

In Zechariah 9:12 the prophet turns directly to the prisoners, exhorting them to return, for the time of their deliverance is at hand. 

Turn — Better, margin R.V., “Return.” 

Stronghold — Where they may find safety from the enemy; here, the promised land, where they will be under the protection of Jehovah (Zechariah 9:8). 

Prisoners of hope — Since they are members of the covenant nation (Zechariah 9:11), their depressed condition cannot continue forever; though in exile, they may live in hope of a restoration. Israel is pre-eminently a nation of hope. The promise of deliverance is followed by another. 

I will render double — There will be a twofold recompense for all loss and affliction (compare Isaiah 61:7; Isaiah 40:2). 

Unto thee — If the text is correct Zion is addressed as in Zechariah 9:11; however, the change is surprising; one would expect “unto you.” 

Even today — In the face of all the difficulties which seem to make fulfillment impossible.



Verses 13-17 

13-17. When the exiles have been restored to their homes they will enter upon an era of conquest (Amos 9:12); under the leadership of Jehovah himself they will triumph over all their enemies, and subsequently they will be exalted to glory and honor (compare the more peaceful picture in Zechariah 9:9-10).

The constructions of Zechariah 9:13 are peculiar; hence the translation and interpretation of details are more or less obscure, but the general thought is clear, which is that Jehovah will use the restored exiles as weapons in the conflict with the hostile nations. This thought is expressed in very bold figures. 

When — Better, R.V., “For”; which connects Zechariah 9:13 with Zechariah 9:12. 

Judah… Ephraim… Zion — The last name seems to include the entire restored community, which consists of elements representing the northern and southern kingdoms, called respectively Ephraim and Judah. 

Have bent — All the tenses in Zechariah 9:13 should be rendered as future tenses; R.V. so renders the last two; the others are prophetic perfects. 

Bent — Literally, tread down. The large bows were bent by putting one end upon the ground and holding it with the foot, while the other end was being bent with the hand. The English translation of the first two clauses follows the Hebrew accentuation, but it seems preferable to follow the construction of most of the ancient versions and take bow with Judah in the first clause, “for I will bend for me Judah as a bow,” and the second clause, “and I will fill it with Ephraim.” Judah is to be the bow, Ephraim the arrow. 

Raised up — Better, R.V. “I will stir up”; to battle. This seems the only natural rendering of the verb in this place. In 2 Samuel 23:18; 1 Chronicles 11:11; 1 Chronicles 11:20, where it has the meaning to wield, to swing, that is, a spear, the noun spear is added. By itself the verb does not have the meaning to wield for a spear. 
Against thy sons, O Greece — Hebrews Yawan. Not a district in southern Arabia, but Greece (Joel 3:6), which is. thought of here as a representative world power (see Introduction, p. 583); as such it represents all powers hostile to Zion. The sons of Greece are the Greeks. The direct address to the hostile power is peculiar; nowhere else in the context is the enemy addressed, but always the chosen people. We may be justified, therefore, in reading, with several of the ancient versions, “against the sons of Greece.”

Kirkpatrick proposes the omission of “against thy sons, O Greece,” because (1) the definiteness of the allusion to Greece is unlike the generality which in the main characterizes the passage; (2) the enemy is not addressed elsewhere in the text; (3) nothing could have been more natural than the insertion of such a gloss in the Maccabean times. (4) The differences of reading between LXX. and Targum. The former reads, “against the sons of Greece”; the latter, “against the sons of the peoples.” (5) The gain to the rhythm. (6) The rendering to stir up interrupts the metaphors. He reads Zechariah 9:13 : —

For I bend Judah for a bow.
Lay Ephraim on it for an arrow,
Wield thy sons,
O Zion, for a spear,
And make thee as a hero’s sword.
This is a very smooth reading, but can it be accepted? (1) As already stated, the translation wield for a spear of the Hebrew verb ‘ur is not warranted by the usage. (2) The rhythm of the English may gain by the omission, but the rhythm of the Hebrew suffers. (3) The reading of LXX. is supported by other ancient versions, while the Targum stands alone. No one acquainted with the character of the two versions would hesitate to prefer LXX.; but even the Targum reading proves that something was there. (4) That a certain passage might be explained as a gloss does not prove it to be such. (5) Objection (2) is removed if the reading of LXX. and other ancient versions is accepted. (6) The allusion to Greece may stand alone, but the one reference is all that is needed. (7) In order to make the series entirely symmetrical it would be necessary to introduce a name in the last line, for the comparison of one and the same person with a sword and a spear is peculiar. 

The sword of a mighty man — Effective and irresistible.



Verse 14-15 

14. Jehovah himself will take a hand in the conflict. 

Shall be seen — Better, manifests himself. 
Over them — Over the sons of Zion; he comes from heaven and fights for them (Psalms 24:8; Habakkuk 3:11). The imagery of the description is borrowed from the thunderstorm (compare Psalms 18:7-15). 

His arrow — Compare Zechariah 9:13. 

As the lightning — Lightning flashes are called the arrows of Jehovah (Psalms 18:14); here his arrow Ephraim (Zechariah 9:13) is likened, in speed and destructiveness, to lightning. 

Trumpet — Better, horn (see on Hosea 5:8). Jehovah gives the signal to advance; then he himself rushes, at the head of his forces, against the enemy. 

With whirlwinds of the south — Instead of with we should perhaps read like, which involves the interchange of two similar letters, that are confused in other places in the Old Testament. The storms coming from the south, from across the broad desert, are peculiarly severe (compare Isaiah 21:1; Job 37:9). Some have thought that there is here an allusion to the south (Sinai) as the original dwelling place of Jehovah, from which he was thought to proceed to assist his people (see on Habakkuk 3:3; compare Judges 5:4-5).

Zechariah 9:15 contains a vivid description of the bloody conflict. The sons of Zion need have no fear, for Jehovah will be their shield. 

Devour,… drink — Like wild beasts they will fall upon their enemies to consume their flesh and drink their blood. A picture of utter destruction (compare Numbers 23:24). 

Subdue with sling stones — R.V., “tread down the sling stones.” A.V. follows LXX. in taking sling stones as an instrumental accusative; they will subdue the enemies by the use of sling stones. However, the Revisers are probably correct in taking sling stones as the object. They may be regarded as representing all the missiles and weapons that are hurled by the enemies; these the sons of Zion will disregard entirely and trample under foot, and thus they will subdue the enemy and make a complete end of him (compare Job 41:28). Drink is separated from devour, so as to bring it into close connection with the next clause, with which it is logically connected. 

Make a noise as through wine — They roar, as if they were intoxicated, in wild excitement over the wonderful triumph. The close connection of this clause with the preceding would be brought out more clearly if it were rendered as a circumstantial clause, “They shall drink, while making a noise as through wine.” 

And they shall be filled like bowls — The bowls in which the blood of the sacrificial victims was caught (Exodus 38:3; Numbers 4:14). As these are filled with the blood of sacrificial animals, so the Jews will be filled with the blood of their enemies. 

As the corners of the altar — The reference is not to the putting of blood on the horns (Exodus 29:12), but to the sprinkling of blood against the altar (Leviticus 1:5; Leviticus 1:11). According to rabbinical tradition this was done in such a manner that the four sides were covered with two sprinklings. In order to do this the bowls containing the blood had to be swung against two opposite corners with considerable force; therefore the corners and the space on either side of them were covered most thickly. To be covered with blood is a symbol of triumph (Isaiah 63:1-3).



Verse 16-17 

16. Save — Victory will come, because Jehovah will be the deliverer of his people. 

In that day — The day of battle described in Zechariah 9:13-15. 

As the flock of his people — Better, like a flock his people. His people is the object of the verb to be supplied from the preceding; the thought of the whole being, “He will deliver his people as a shepherd delivers his flock from the ravages of wild beasts.” 

As the stones of a crown — The Israelites will trample under foot the stones hurled by the enemies (Zechariah 9:15), and the enemies themselves will suffer a similar fate, but Israel will be guarded and cared for tenderly, like a precious stone in the royal diadem (compare Haggai 2:23). 

Lifted up as an ensign — R.V., “lifted on high.” The meaning of the Hebrew verb nasas is not quite certain; of the two meanings suggested the context favors the one in margin R.V., “glittering.” Israel shall sparkle or glitter like a precious stone. A picture of the glory to which the Jews will be exalted. 

His land — The land of Jehovah. Some of the constructions in this verse are very peculiar. To remove these peculiarities various emendations, involving alterations, omissions, and additions, have been suggested. Nowack, for example, reads, “And Jehovah their God will save them in that day; like a flock he will pasture his people upon his land.”

Zechariah 9:17 describes further the glories to be showered upon the restored nation. 

His — Not Jehovah’s, but the people’s. 

Goodness — Not moral goodness, but goodly appearance, equivalent to prosperity (so margin R.V.). 

Beauty — Expresses practically the same idea as the preceding. In the restoration the land will be pleasant to look upon. 

Corn… wine — Though the prophet has in mind general prosperity, he mentions specifically two of the chief products of Palestine (see on Joel 1:10); and though all the inhabitants will be benefited by the new prosperity, he singles out two classes who would show in the most marked manner the renewal of energy and vigor, the young men and the young women. Between these two he distributes rhetorically the two blessings specified.

New wine — See on Joel 1:10. In making temporal prosperity a part of the Messianic promise this prophet agrees with many of his predecessors (see on Hosea 2:21-22; Amos 9:13; Isaiah 4:2).

10 Chapter 10 

Verse 1-2 

JEHOVAH THE SOURCE OF PROSPERITY, 1, 2.

Zechariah 10 is joined closely to Zechariah 9:17, by means of Zechariah 10:1-2. Zechariah 9:17, contains a promise of prosperity in the future, but, while anticipating the glories of the future, the prophet is anxious to transform the present; hence he exhorts his contemporaries to turn even now to Jehovah, the giver of every good and perfect gift.

R.V. gives a more satisfactory translation of Zechariah 10:1 : “Ask ye of Jehovah rain in the time of the latter rain, even of Jehovah that maketh lightnings; and he will give them showers of rain, to every one grass in the field.” 

Time of the latter rain — See on Joel 2:23. These rains are specified because they are indispensable for the proper ripening of the crops. 

That maketh lightnings (R.V.) — Which are the harbingers of rain. Jehovah is described as the Lord of nature, therefore appeal should be made to him. 

Showers of rain — Literally, rain of heavy rain; that is, abundant rain (compare Job 37:6). As a result there will be for everyone grass — Better, in a more general sense, vegetation; the term includes all the products suitable for man’s diet (Genesis 1:29). Rain is specified as a divine blessing, so as to connect the exhortation with Zechariah 9:17; but as there grain and wine represent prosperity in general, so here rain represents all blessings needed to bring about the prosperity.



Verse 2 

2. The exhortation to appeal to Jehovah is supported by a reference to the inability of the idols to help those who put their trust in them (compare Hosea 2:5 ff.; Amos 2:4). 

Idols — Better, R.V., “teraphim.” See on Hosea 3:4. 

Have spoken vanity — In promising rain and fertility which they could not give. 

Diviners — The men who claimed to be able, by the use of various illegitimate means, to determine the will of the deity. The mass of the people seemed to be unable to distinguish between the true prophet and the fraudulent diviner, and at times the latter appears to have been exceedingly popular (Isaiah 2:6; Isaiah 3:2). 

Have seen a lie — In the visions in which they claimed to have received the divine revelation. 

False dreams — Dreams were a second means of divine revelation (Numbers 12:6) which was imitated by the diviners; they gave instructions which they claimed had come to them from God in dreams. 

They comfort in vain — Their words are powerless; they remain unfulfilled, and therefore do not help the people in their distress. That the prophet, when speaking of the helplessness of the idols, is thinking of past experiences of the nation is made plain by the rest of the verse, though R.V. uses present tenses. 

Therefore — Because the people appealed to teraphim and diviners rather than to Jehovah. 

They — The Israelites. 

Went their way as a flock — Literally, pulled up their stakes. The metaphor is taken from the pulling up of the stakes of a tent or sheepfold. The reference appears to be to the exile. The verb form indicates that the act itself took place in the past but that its effects continue to the present (G.-K., 106g.). 

Were troubled — R.V., “afflicted”; or, oppressed; by the hostile powers. The form of the verb is not the same as the preceding; it expresses continuity of action; they were oppressed continually. 

Because there was no shepherd — The last word is equivalent to ruler (see p. 603). There was no ruler strong enough to guard and care for the people (Numbers 27:17; Hosea 10:3; Hosea 10:15; Hosea 13:10-11; compare Jeremiah 23:4), or to ward off the calamity. The use of the term shepherd prepares the way for the next oracle.



Verse 3 

RESTORATION OF THE JEWS AND OVERTHROW OF THE HOSTILE NATIONS, Zechariah 10:3 to Zechariah 11:3.

When the Jews came into the power of hostile nations (Zechariah 10:2) they were governed by bad shepherds, that is, by cruel foreign rulers. But a change is about to take place; Jehovah will cut off the bad shepherds and deliver the oppressed flock (3). Judah and Ephraim will be transformed into mighty men (4-7), and Jehovah will bring them back from Assyria and Egypt to dwell in their own land (8-12), where they may rejoice over the wonderful deliverance, while the hostile powers wail and lament over their own complete undoing (Zechariah 11:1-3).



Verses 3-7 

Rejuvenation of Judah and Ephraim, 3-7.

Jehovah has resolved to deliver the oppressed people; his anger will be kindled against the oppressors. The exiles will be made strong, so that they can trample their enemies under foot; then they will be restored to their own land, because Jehovah will have mercy upon them.

In Zechariah 10:3-4 the prophet looks into the future, therefore the tenses of R.V. are to be preferred. 

The shepherds — Now ruling over the Jews, the representatives of the foreign nations. 

Goats [“he-goats”] — Who lead the herds — bell-wethers; practically synonymous with “shepherds.” There is no reason for supposing that the prophet means to make a distinction between the monarchs (shepherds) and the nobles or officials (he-goats). Against the oppressors the anger of Jehovah is kindled. 

Hath visited — A perfect of prophetic certainty; Jehovah has already decided upon the act, and he will surely carry out his purpose. The verb is used here in a favorable sense (compare Jeremiah 23:2), visit with blessing. 

Flock — The picture of the shepherd and the sheep is continued. 

House of Judah — In apposition to his flock. Ephraim is not to be excluded (Zechariah 10:6-7), but Judah forms the nucleus, to which Ephraim will be joined. 

As his goodly horse — Literally, horse of splendor; a splendid war horse. Not only will the oppressors be cut off, but Israel will be transformed from an oppressed and trembling flock into a strong and victorious host, resembling in courage and swiftness a spirited war horse.



Verses 4-6 

4. Henceforth the nation will be governed by native rulers. 

Out of him — Does the pronoun refer to Judah or to Jehovah? On this point commentators are not agreed; the former is the more probable, the thought being that in the future the rulers called corner, nail, etc., will come forth not from the foreign nations but from Judah. 

Corner — R.V., “corner stone.” The term is applied to the Messiah in Isaiah 28:16, but here it is equivalent to leader (Isaiah 19:13; 1 Samuel 14:38). The leader stands out prominently like the corner. 

Nail — The origin of the metaphor is not quite clear. It may, perhaps, be traced to the pin with which the tent is fastened down (Judges 4:21-22), or to the peg on which articles and vessels are hung on the wall. Here it represents those in the community on whose counsel and support others depend, the leaders (Isaiah 22:23). 

Battle bow — Military leaders, or, perhaps, warriors in general. 

Every oppressor — R.V., “every ruler”; margin, “exactor.” The same word is translated in Exodus 3:7; Exodus 5:10, etc., “taskmaster”; here it appears to be used in the general sense ruler (compare Isaiah 3:12; Isaiah 14:2; Isaiah 60:17), though the idea may be implied that these rulers will oppress the enemies who now oppress the Jews. 

Together — The force of this word is not certain; it cannot be taken with the verb, “shall go forth together,” since the two are separated in Hebrew; taken with “every ruler” it would seem to indicate that the prophet expects more than one ruler to come forth. Some commentators take it with the next verse (see below).

Zechariah 10:5 seems to be an expansion of 3b. 

Mighty men — Heroes, courageous warriors. 

Tread down — See on Zechariah 9:15, where, however, a different verb is used. 

In the mire — Perhaps better, with a slight alteration, as the mire (compare Micah 7:10). They will fight so bravely because Jehovah will be with them. 

The riders on horses — Of the hostile army. The present Hebrew text of Zechariah 10:5 is awkward, and most recent commentators suggest one or more alterations, all of them very simple. Marti would read 5a, “together shall they tread down in battle the mighty men as dirt in the streets.”

Zechariah 10:6 contains a promise that Ephraim will share in the blessings. 

I will strengthen — The verb is a derivative of the noun mighty men (Zechariah 10:5), equivalent to I will make heroes. 
Joseph — Ephraim (Zechariah 10:7; Zechariah 9:13), Israel, the northern kingdom. 

I will save — From oppression; this deliverance will be the first blessing. 

I will bring them again to place them — R.V., “I will bring them back”; from exile. The form of the verb is peculiar, but the translation of R.V. fits better into the context. The deliverance is wrought, not because they deserve it, but because Jehovah has decided to have mercy on them once more. 

As though I had not cast them off — The exile seemed to prove that Jehovah had cast them off, but in the glorious future all traces of the divine disfavor will disappear. In spite of their sins Jehovah is still their God, and when in distress they cry unto him he will hear them. For “I will hear them” G.A. Smith translates, “I will hold converse with them.”



Verse 7 

7. Ephraim, like Judah, is transformed into a nation of heroes, and realizing that once more the divine favor is theirs, they will rejoice greatly. 

As through wine — They will be beside themselves for joy (compare Zechariah 9:15). The magnitude of rejoicing is indicated in the rest of the verse. It will become contagious; all will join in it, and all will give the glory to Jehovah who has wrought the wonderful salvation. 

Their children — Not young boys and girls, but the individual Ephraimites; compare “sons (the same word in Hebrew) of Zion” (Zechariah 9:13).



Verses 8-12 

Restoration of the exiles from Assyria and Egypt, 8-12.

These verses describe more minutely the deliverance of Ephraim. 8. 

I will hiss — Give the signal to return (compare Isaiah 5:26; Isaiah 7:18). 

Have redeemed — The redemption is already decreed, though its execution is still future. 

As they have increased — As they were great in numbers before the calamity fell upon them, so they will be again. 9. 

I will sow — An obscure and much-discussed expression. The marginal reading, “though I sow,” is to be preferred; but even that leaves it an open question whether the sowing is already passed or still in the future, nor does it indicate the exact force of sow. The meaning scatter seems most suitable, though Hebrew usage may not support it. The Hebrew, if interpreted naturally, places the sowing in the future; a change of one vowel point would throw it in the past, and to the past it seems to refer — “Though I scattered them among the peoples,” that is, during the exile. The succeeding clause is the apodosis. 

They shall remember me — With the above suggested translation of the first clause, the verb here should not be rendered as a simple future but as a past tense expressing the idea of continuation (G.-K., 107d) — “though I scattered them, yet they continued to remember me.”

Far countries — The lands of exile, here Egypt and Assyria (Zechariah 10:10). 

Shall live with their children — With this clause begins the promise. Those who are now in exile shall not perish, but they and their children shall live (Hosea 6:2; Ezekiel 37:1 ff.) and return to their old home. LXX. reads, “bring up their children”; which is probably meant to express a similar idea. They will raise families, which are considered a gift from God (Psalms 127:3-5), and with them they will return home.

Zechariah 10:10 takes up the promise of restoration from Zechariah 10:8. 

Egypt,… Assyria — The two long-time enemies of the people of Israel (see on Hosea 8:13; Hosea 9:3; compare Isaiah 11:11-12). On the use of these names here and their bearing on the date of the prophecy see Introduction, p. 584. 

Gilead… Lebanon — The former is the territory east of the Jordan (see on Amos 1:3), the latter is the mountain range in the north of the territory west of the Jordan (compare Hosea 14:4-8). Gilead was rich in pasture land, Lebanon in forests; hence the two districts might be named as types of extreme fertility. If so, the thought would be that the restored exiles will be settled in the most fertile regions of Palestine. Or the two districts might represent all the territory east and west of the Jordan respectively; then the promise would be that the restored exiles will occupy all the ancient territory of Israel; and even then the land will not be able to hold them (Isaiah 49:19-20).

Zechariah 10:11 elaborates upon the promise of 10a. The prophet describes the future deliverance in language which is strongly colored by the memory of the exodus. The details of interpretation are uncertain. 

He — LXX., “they”; the exiles. The pronoun in Hebrew refers to Jehovah, which is, perhaps, to be preferred (see below). 

Shall pass through the sea with affliction — He will bring affliction upon the sea (the Red Sea), so that it will dry up and let the exiles pass through. R.V., “he will pass through the sea of affliction”; literally, the sea, affliction (in apposition), which expresses a similar thought, namely, the sea which caused affliction, that is, at the time of the exodus — the Red Sea. The expression is peculiar. Von Orelli, following some of the ancient versions, takes affliction as the subject and renders “affliction shall pass over the sea,” which expresses a thought similar to that of A.V. Some take affliction in a physical sense — narrowness — and read “the sea of narrowness” — the narrow sea, the Red Sea. If the present Hebrew text is correct, R.V. is to be preferred. Jehovah will pass through the sea to smite it, so that the exiles may be able to cross dry-shod (compare Isaiah 11:15). Various emendations have been suggested. Marti, for example, reads 11a, “and they shall pass through the Sea of Egypt, and dry up shall all the depths of the Nile.” 

The waves in the sea — Another very peculiar construction. 

The deeps of the river shall dry up — R.V. rightly understands “river” of the Nile (see on Amos 8:8, where the same word is used). The Nile will dry up to permit the exiles to return. Passages like Isaiah 11:15, and even the context here might lead one to understand river of the Euphrates, though the word river used in the Isaiah passage and elsewhere is not the one used here. The Red Sea will dry up to let the exiles return from Egypt, the Euphrates to let them return from Assyria. 

Pride — The blow which will fall upon the nation will result in its utter humiliation. 

Scepter — The symbol of power. The taking away of the scepter symbolizes the withdrawal of power and authority; Egypt also will be humbled.

12. Strengthen them in Jehovah — Jehovah himself will be the strength, that is, the source of the strength, of the exiles. With Jehovah on their side they need not fear. 

Walk… in his name — See on Micah 4:5. Up and down would better be omitted; it is a useless and confusing addition by the English translators. Practically all the Hebrew prophets expect the restoration of the scattered Jews; hence from this promise the date of this utterance cannot be determined.

11 Chapter 11 

Verses 1-3 

LAMENTATION OF THE HUMILIATED ENEMIES, Zechariah 11:1-3.

These verses do not form an independent piece, nor are they to be connected with Zechariah 11:4 ff., for the opening words of Zechariah 11:4 show that there a new prophecy begins. They are rather the conclusion to the promise in chapter 10, that the exiles will be re-established in their own land (Zechariah 10:10), for they state what will become of the present occupants of the land: they will be completely annihilated. What has been said indicates that the judgment announced in these verses is not, as is commonly assumed, a judgment upon Israel, but upon the foreigners who now occupy their territory. The language used is highly poetic (compare Isaiah 2:12 ff.).

1. The enemies are pictured as magnificent forests (Isaiah 10:33-34), in danger of being devoured by fire. The prophet calls upon Lebanon to open its doors so that the fire may come in. 

Lebanon — See on Zechariah 10:10, and reference there. 

Cedars — These were the glory of Lebanon. At one time they were very abundant. Solomon used them in the temple (1 Kings 5:6), and several of the Assyrian kings claim to have cut them and carried them to Assyria (compare Habakkuk 2:17; see Hastings’s Dictionary of the Bible, article “Cedar”). 

2. Howl, fir tree — Or, cypress. Next to the cedar the choicest tree of Lebanon (Isaiah 14:8; Isaiah 37:24); it also was used in the construction of the temple (1 Kings 5:22, 24). 

For the cedar is fallen — Not so much out of sympathy as because a similar fate is awaiting the cypress. 

The mighty are spoiled — R.V., “the goodly ones.” Expresses the same thought as the preceding. The mighty ones are the noble trees of Lebanon. 

Oaks of Bashan — See on Amos 4:1. Bashan was at one time exceedingly rich in oak forests; even now fine specimens of oak trees may be seen east of the Jordan, but not in as great numbers as formerly (compare Tristram, Natural History, p. 369). 

Forest of the vintage — Better, R.V., “strong forest”; or, better, with margin, “fortified” — inaccessible. Both Bashan and Lebanon must fall before the anger of Jehovah. The two forests with their majestic trees represent the heathen power that is now occupying the former territory of Israel west and east of the Jordan (see on Zechariah 10:10). To make room for the exiles about to return it must be driven out. To simplify the Hebrew text, which is somewhat awkward, Marti proposes to omit Zechariah 11:2 a; he reads Zechariah 11:1-2, “Open, O Lebanon, thy doors, that the fire may devour thy cedars; howl, ye oaks of Bashan, for the strong forest is come down.”

3. The prophet already hears the lament of those who have been robbed of their power and glory. 

A voice of the howling — Equivalent to loud howling. A more forceful rendering would be, “Hark! howling!” (Compare G.-K., 146b; Zephaniah 1:14.) 

Shepherds — As in Zechariah 10:3, the foreign rulers. The presence of extensive herds in Bashan may have suggested the use of the term. 

Their glory — The rich pasture of the shepherds; in the figure, the majesty and splendor of the rulers. 

Young lions — At one time lions seem to have been abundant in Palestine (see on Hosea 5:14); here they represent the rulers and nobles. 

The pride of Jordan — “The thickets and reeds which grew so luxuriantly on the banks of the Jordan, and afforded so safe and convenient a lair for the lions” (Jeremiah 49:19). In the figure, identical in meaning with glory, the wealth and splendor of the rulers.



Verses 4-6 

The shepherd’s loving care, Zechariah 11:4-6.

4. The author represents Jehovah as appointing him the shepherd of the flock of slaughter, which Jehovah has determined to deliver from its oppressors. 

Feed — Give shepherding care and protection (see on Micah 5:4). 

The flock — The community of the Jews (see on Micah 7:14). 

Of the slaughter — Not a flock already slaughtered, nor a flock that is to be slaughtered literally (compare Jeremiah 12:3), but a flock that is treated cruelly and shamefully in the manner described in Zechariah 11:5, which undoubtedly led to the undoing of many. 

Whose possessors — Margin R.V., “buyers.” The former is the meaning of the word in Isaiah 1:3, but the parallelism favors the marginal reading (compare Amos 8:6). 

Hold themselves not guilty — Literally, are not guilty; meant ironically, in their own opinion; hence the English reproduces the thought correctly (compare Jeremiah 50:7; Hosea 5:15). The buyers, in spite of their cruelty, admit no wrongdoing. 

They that sell them — The Jews are represented as cattle or sheep that may be bought or sold at the pleasure of the owner. The sellers succeed in filling their own pockets. 

Blessed be Jehovah — Not only do they not recognize guilt; they even exclaim piously that they are prospered by Jehovah; hence their acts must be in accord with his will. 

Their own shepherds — This is a translation plus an interpretation; literally, their shepherds. The form of the pronoun indicates that their does not refer to the flock, but to the buyers and sellers.

These two are under the direction of the shepherds. 

Pity them not — The form of the pronoun is the same as in their buyers, their sellers; hence it must refer to the flock. Opinions differ as to who are the persons meant by buyers, sellers, shepherds. In all probability the first two are practically identical; they are persons who ill-treat the flock; the distinction is introduced only to make complete the picture of the helplessness of the sheep; they can be bought or sold at the pleasure of their owners and can do nothing to prevent it. Some think that they represent foreign rulers, but the exclamation “Blessed be Jehovah” contradicts this view. It seems best to understand all three terms of native rulers, the buyers and sellers as unscrupulous nobles or officials who oppress the people to serve their own interests, the shepherds as the masters or rulers of these nobles, who should have compassion for their subjects, but were indifferent and allowed their underlings to do as they pleased.

Zechariah 11:6 is another exceedingly difficult verse. Its connection with the preceding verse is not clear, and Zechariah 11:7 would form a more suitable continuation of Zechariah 11:5. Most recent commentators omit it as a later gloss. If it is original, it is best interpreted as a parenthetical sentence introduced by the author to explain the appointment of the shepherd. Jehovah was about to execute judgment upon the whole earth, and during the crisis he desired to have his people in the care of a capable leader. 

Inhabitants of the land — Better, of the earth; for the men, which follows, is used ordinarily of all mankind; Jehovah intended to shake the nations (Haggai 2:6-7). 

The men — Better, mankind, or, the human race; with special reference, perhaps, to the surrounding nations that have proved hostile to the Jews. 

Deliver… every one into his neighbor’s hand, and into the hand of his king — The threat is one of anarchy and civil strife among the nations of the earth and of oppression by tyrannical kings. It is not improbable, however, that we should read, with a change of a single vowel point, “into the hand of his shepherd” instead of “into his neighbor’s hand”; the whole clause, “into the hand of his shepherd and into the hand of his king.” Then the thought will be, while the Jews are to have a good shepherd, the nations of the earth are to be placed under the rule of tyrannical shepherds (rulers) and kings. 

They — The tyrannical rulers and kings. 

I will not deliver — Jehovah will allow the nations of the earth to be destroyed. No further reference is made to the fate of the nations, and in the succeeding verses the author returns to the shepherd appointed over the Jews.



Verses 4-14 

ALLEGORY OF THE GOOD SHEPHERD, Zechariah 11:4-14.

The interpretation of these verses is a very difficult task, chiefly because it is not possible to determine the historical situation reflected in them (for Marti’s view and other theories see Introduction, p. 589). Two things seem to be certain: 

1. There is no immediate connection between this section and Zechariah 10:3 to Zechariah 11:3. 

2. The verses are descriptive rather than predictive. The preceding section looks into the future, this into the past, most probably the immediate past, so that the author may have been one of the actors in the events described. In the form of an allegory he describes Jehovah’s loving care for the people, their ingratitude, his resentment, and the resulting judgment. 

He declares that their experiences, pleasant and unpleasant, were ordained by Jehovah for a special purpose. When they disregarded his pleasant leadings he gave them up, temporarily at least, to calamity and misfortune. In the section immediately following the prophet turns again to the future with the promise that Jehovah will once more have mercy upon them. The close connection between the human agent and the divine Master is indicated in the use of the first person by the former, even when the act described must be regarded as having been executed by Jehovah himself. Whether the symbolical acts described were, either all or in part, actually performed by the prophet, or whether he introduces them only for the purpose of making the description more vivid, cannot be determined and is of secondary importance. The act symbolized is the real thing, and it remains the same whatever one may think of the reality of the symbolical acts (see p. 603f).



Verse 7 

7. Even you, O poor of the flock — R.V., “verily the poor of the flock”; margin, “the most miserable of sheep.” The word translated even you or verily means ordinarily therefore, which gives no sense here. LXX. combines it with the next word into one and reads, “for the Canaanites of the flock”=for the traffickers of the flock (see on Hosea 12:7), which would be a reference to the buyers and sellers of Zechariah 11:5. The divinely appointed shepherd enters upon his tasks with the determination to displace these buyers and sellers who have cruelly abused the flock. LXX.

is probably to be preferred. The means with which the shepherd intended to accomplish his ends are indicated by the two staves which are selected. 

Beauty — Margin R.V., “Graciousness.” The staff symbolizes the return of the divine favor to the people. The shepherd meant to emphasize constantly the truth that, in spite of the present suffering, Jehovah is gracious to his people and is ready to shower upon them his blessing, if they will let him. 

Bands — Or, union. Zechariah 11:14 places it beyond doubt that the prophet is thinking of the reunion between the north and south. The promise of such reunion would be an earnest of strength and victory.

Evidently he considers the two staves sufficient to put new life and courage into the ill-treated flock. 

I fed — See on Zechariah 11:4, and reference there.



Verse 7-8 

The people’s lack of appreciation, Zechariah 11:7-8.

The newly appointed shepherd enters upon his tasks with great expectation, but, alas! he is sorely disappointed.



Verse 8 

8. In the carrying out of his commission the shepherd met opposition, but he overcame it. 

Three shepherds… I cut off — R.V., “the three shepherds.” Who are these shepherds? Are they foreigners or native rulers? If native rulers, who are they? The shepherds of Zechariah 10:3, are foreign oppressors, but the shepherds of Zechariah 11:5, are native rulers; since the latter is in the more immediate context it seems best to take the three shepherds of this verse to be native rulers. The defenders of the pre-exilic date see here a reference to the assassination of the successors of Jeroboam II, Zechariah, Shallum, and a “third pretender” (2 Kings 15:13-15). On the other hand, those who favor a late postexilic date think of the frequent changes in the high-priestly office during the years immediately preceding the Maccabean uprising. Marti thinks of Lysimachus, who was killed by a mob about 171 B.C. (2 Maccabees 4:22); Jason, who was driven from the office in 170 and found an ignominious end in exile (2 Maccabees 5:10); and Menelaus, who became high priest again in 170 and lost his office in 168, when the Jehovah cult was temporarily discontinued in the temple, and who died a violent death in Beroea in Syria in 163 (2 Maccabees 13:3-8). Reference has been made to the difficulty involved in assigning the prophecy to so late a date (p. 589); certainty seems impossible. 

In one month — Not to be understood literally. It is equivalent to in a short space of time. At any rate, we know of no crisis in Jewish history when three rulers, either foreign or native, either kings or high-priests, were cut off during one month.

8b might be interpreted as supplying the reason why the good shepherd cut off the three shepherds. If so, the transition from Zechariah 11:8 to Zechariah 11:9 would be very abrupt; hence it seems better to make a full stop after “in one month” and connect 8b with Zechariah 11:9. With great zeal the shepherd entered upon his task, but the flock failed to appreciate his efforts. 

And — R.V., “for”; better, but. 
My soul loathed them — R.V., “was weary of them.” The shepherd grew weary of the unappreciative flock; to it refers the pronoun them and not to the shepherds. 

Their soul also abhorred me — R.V., “loathed.” The flock came to dislike the shepherd’s strict control.



Verses 9-14 

Withdrawal of the good shepherd, 9-14.

9, 10. As a result of the flock’s ingratitude, the shepherd decided to discontinue the shepherding care. It is difficult to differentiate in these verses between the voice of the shepherd and that of Jehovah; sometimes Jehovah, sometimes the shepherd, seems to be the speaker. Only the former could authorize the sentence of doom implied in Zechariah 11:9 or break the covenant (Zechariah 11:10). The shepherd will leave the flock to its hopeless fate, to die, or to be cut off by the oppressors mentioned in Zechariah 11:5, or to be devoured by one another.

10. As an indication of his determination he breaks his staff. 

Beauty — See on Zechariah 11:7. The breaking of this staff symbolized the withdrawal of the divine favor. 

Break my covenant… made with all the people — Better, R.V., “with all the peoples”; the nations surrounding the Jewish community. While the divine favor endured it prevented the hostile nations from doing injury to the flock (Hosea 2:18). Since Jehovah’s will would be supreme in this matter, his resolve amounted practically to a covenant with these peoples, binding them to refrain from hurting the flock of Jehovah; with the covenant broken they would be at liberty to do as they pleased.

The staff was broken and the covenant dissolved, and Zechariah 11:11 implies that the results became apparent at once. 

And so the poor of the flock — As in Zechariah 11:7; better, the traffickers of the flock (compare Zechariah 11:5). 

That waited upon me — R.V., “that gave heed unto me.” Not that were obedient to me, but in a general sense that observed me; that is, that took notice of the acts of the shepherd. The words do not imply that they were influenced for the better. The events which immediately followed the breaking of the staff were evidence that the shepherd was indeed the representative of Jehovah.

12. This recognition on the part of the traffickers would seem to offer an opportunity for further tests, (1) whether they had been led to a better appreciation of his services, (2) whether there was any desire on their part to have his services continued. One staff was still whole, an indication that he had not finally forsaken them. 

Unto them — If the emendation suggested in Zechariah 11:11 is correct, this can refer only to the traffickers; it is only natural that they should pay the wages, since they had derived the most benefit from the flock (Zechariah 11:5). The shepherd makes no demands; he asks them to decide whether or not his services merit compensation, and, if so, how much. They reply by offering him wages. 

Thirty pieces of silver — A piece or shekel of silver is equivalent to about 60 cents; thirty pieces to about $18. This seems to have been the price of a slave (Exodus 21:32), and the offer showed how little they appreciated the services of a divinely appointed shepherd (compare Matthew 26:15).

The offer was an insult to the shepherd as well as to Jehovah, and Zechariah 11:13 describes the displeasure of the latter. He orders the shepherd to throw the money away. 

Cast it unto the potter — A much-discussed phrase. Limited space makes impossible the enumeration of all the different interpretations given. On the assumption that the present Hebrew text is correct, the fewest difficulties are offered by the interpretation of Keil, who suggests that cast it to the potter may be a “proverbial expression for contemptuous treatment,” though, as he says, “we have no means of tracing the origin of the phrase satisfactorily.” Exception has been taken to the present text on the ground that there was no potter in the temple (compare last clause of Zechariah 11:13), but if the phrase is a proverbial saying it is not necessary to assume the presence of a potter in the temple, be it for the purpose of repairing or selling dishes or for the purpose of worship, for the money might be treated contemptuously without a potter being present. The addition “in the house of Jehovah” calls attention to the seriousness and solemnity of the transaction. The action was symbolical as much as the breaking of the staff (Zechariah 11:10; Zechariah 11:14); for it signified the cessation of the care of the shepherd and of Jehovah. Jehovah and the people were the persons chiefly interested in this; the temple was the dwelling place of Jehovah, and to it flocked the people; hence all transactions requiring the presence of both parties could best be performed there. Such was the act performed by the shepherd, and it is for this reason that he selected the house of Jehovah as the place where he would give expression to Jehovah’s displeasure. With this interpretation the nature of the “contemptuous treatment” remains undefined; the shepherd may have cast the money away, or may have trampled upon it, or may have done anything else that would indicate how lightly he and Jehovah valued the sum. Many recent scholars prefer the reading of Targum and Peshitto,” “to the treasurer” or “treasury” in the place of “to the potter.” This would remove the obscurity of the present expression, but the objection raised by Keil is not without weight: “God could not possibly say to the prophet, The wages paid for my service are indeed a miserable amount, yet put it in the temple treasury, for it is at any rate better than nothing.” 

Goodly price — Meant ironically. 

I was prized at — Jehovah identifies himself here with the shepherd; the insult offered to the latter was in reality an insult to Jehovah.

14. In consequence of the lack of appreciation on the part of the flock the shepherd decides to abandon it entirely; as a sign of this he breaks the second staff, for which he has no further use. 

Bands — See on Zechariah 11:7. 

That I might break the brotherhood between Judah and Israel — This does not imply the existence of the two kingdoms, nor does it point to a period before the division; it refers rather to the future reunion of the north and south, which is expected by many prophets to take place in the Messianic age. The breaking of the staff implies the destruction of the prospects of such reunion, but with these prospects gone there will be dashed to pieces any hope of a final triumph over the enemies, which will lead to the exaltation and glorification of the victors. On the teaching of the allegory see Introduction, p. 603. If the prophecy comes from the Maccabean period (see on Zechariah 11:8), the good shepherd represents a high priest who occupied the office about 170 B.C. Who he was cannot be determined; Marti thinks of Onias IV.



Verse 15 

ALLEGORY OF THE FOOLISH SHEPHERD, Zechariah 11:15-17 (+ Zechariah 13:7-9.) 

This allegory is the sequel of the allegory of the good shepherd; Zechariah 11:15-16, continues the record of the people’s experiences down to the present, Zechariah 11:17 turns to the future. The flock that rejected the good shepherd was not left to itself — it was given into the hands of a foolish shepherd, who worked havoc with it; but he is doomed, and the flock will be delivered (Zechariah 13:7-9). By the allegory the prophet teaches that the present miserable condition of the people is due to their own stubbornness, and at the same time he assures them that Jehovah will return in mercy and compassion at some future time.



Verse 15-16 

15. Jehovah said unto me — As on the former occasion (Zechariah 11:4). 

Yet — R.V., “yet again.” Connects this command with the preceding one. 

Take… the instruments of a… shepherd — The staves (Zechariah 11:7). The taking up of these shows that the shepherd is ready to begin the shepherding care of the flock; hence the command is practically equivalent to that in Zechariah 11:4. 

Foolish — This time the prophet is to act the part of a foolish shepherd (Zechariah 11:7-8). Foolish is to be understood in a moral sense, as ordinarily in the Old Testament, equivalent to forgetful of duty, worthless (Zechariah 11:17). While this shepherd also would have staves, they could not be the same as those of the good shepherd (see on Zechariah 11:7).

Zechariah 11:16 does not point to the future from the standpoint of the prophet, but from that of Jehovah’s command. It states why the latter issued the command, and at the same time it supplies an interpretation of the symbolic action. Jehovah, who withdrew the good shepherd (Zechariah 11:13), determined to raise up one who would not protect and guard but hurt and destroy. 

A shepherd in the land — Not a successor of the “three shepherds” (Zechariah 11:8), but of the good shepherd. Who is meant cannot be determined definitely. If Marti’s view concerning the three shepherds (see on Zechariah 11:8) and concerning the good shepherd (see at the close of comments on Zechariah 11:14) is correct it is not impossible that the foolish shepherd is Alcimus, who became high priest in 163 (compare 1 Maccabees 7:5-25; 1 Maccabees 9:54-57). 

Visit — In a good sense, to take an interest in. 
Those that be cut off — As in Zechariah 11:9 (compare Zechariah 11:5); he will leave them to their fate. Margin R.V., “lost”; but, since the lost ones are referred to in the next clause, the ordinary rendering is to be preferred. 

The young one — Better, R.V., “those that are scattered.” If the text is correct, which may be doubted (see Ezekiel 34:4), the translation of R.V. is to be preferred; at least it expresses the thought which one would expect. The foolish shepherd would not seek the lost, nor would he heal the injured, nor feed the sound. 

That that standeth still — R.V., “that which is sound.” Another obscure expression, of which A.V. gives the more literal translation. Standeth is generally interpreted as the opposite of broken in the preceding clause; he does not look after the needs of the injured nor after those of the sound and strong. The translation feed also is uncertain; margin R.V. suggests “bear,” and the whole clause has been translated, “he does not bear the halting one,” that is, he does not lift up and carry in his arms the lamb or sheep that halts or comes to a standstill because of weariness (compare John 10:1-16). Though there may be uncertainty as to details, the thought expressed in all the clauses is that the foolish shepherd would not have the least care for the welfare of the flock (compare Ezekiel 34:4).

But not only would he neglect the flock, he would even help to destroy it. 

He shall eat the flesh of the fat — That is, of the fatlings of the flock. Instead of looking after the welfare of the flock he is concerned only with his own well-being, and to satisfy his own appetite he is ready to sacrifice the lives of the sheep (compare Isaiah 3:13-15). 

Tear their claws in pieces — R.V., “hoofs.” This obscure phrase has received various interpretations. Some have thought that the reference is to the cruel practice of driving the flocks over rough roads; some have interpreted it of the intense greed of the shepherd which manifests itself in the tearing to pieces of the hoofs, so as to secure the last morsel of flesh or fat. Others have thought of the tearing of the hoofs, that the sheep might not wander too far, and thus give the shepherd trouble. The second interpretation is improbable, because one as greedy as this shepherd would hardly stop to gnaw the bones clean; he would rather kill another beast. The other interpretations are possible; in either case we would have a picture of extreme cruelty. The expression is peculiar and the text may have suffered; if so, we have no means of determining the original.



Verse 17 

17. The present hopeless condition is not to continue forever; Jehovah has sent it as a judgment for the rejection of the good shepherd, but he will again have mercy; the foolish shepherd will be removed. 

Woe to the idol shepherd — Better, R.V., “worthless shepherd.” He is doomed. 

That leaveth the flock — To destruction (compare John 10:12). The succeeding words should be translated as an imprecatory clause, “A sword upon his arm and upon his right eye!” May the arm which should have guarded and protected the flock be cut off, and may the eyes which should have selected good pasture and should have watched against danger be destroyed. That this will happen is affirmed in the rest of the verse. The arm will wither and the eye will lose its sight. The forms of judgment prayed for and threatened in the two clauses do not seem to harmonize. If a sword were used against the arm the result would hardly be a withering of the same. In view of this fact some commentators read, with a slight change in the vocalization of a single consonant, drought — drying up, withering — instead of sword. This change, “drought upon his arm and upon his right eye,” would bring the two clauses into perfect accord. On the other hand, it has been suggested that the two different kinds of punishment are placed together so as to emphasize the “greatness and terrible nature of the judgment.” If Zechariah 13:7-9, is the original continuation of Zechariah 11:17 (see introductory remarks on Zechariah 13:7-9), the present reading, “sword,” is to be retained (compare Zechariah 13:7).

12 Chapter 12 

Verse 1 

1. The burden of the word of Jehovah for Israel — R.V., “concerning Israel.” The heading of the entire section Zechariah 12:1 to Zechariah 14:21, prefixed probably by the collector of the Minor Prophets, who, finding the prophecies without a title, prefixed the words to indicate their general contents (see on Zechariah 9:1; compare Malachi 1:1). The oracle itself begins with Zechariah 12:2. It is introduced by 1b; primarily by “Thus saith Jehovah,” to which is added a reference to the creative power of Jehovah, in order to make the utterance more impressive. No matter how wonderful the promises may seem, a God who can create the heavens and the earth will surely be able to fulfill them. The words, therefore, serve the same purpose as Amos 4:13; Amos 5:8-9; Amos 9:5-6 (see there; compare Isaiah 42:5). 

Stretcheth forth — Compare Genesis 1:6-8. 

Layeth the foundation — Compare Genesis 1:9-10; Psalms 24:2. 

Formeth the spirit — Compare Genesis 2:7. Some recent commentators consider 1b a later insertion.



Verses 1-9 

Marvelous deliverance of Judah and Jerusalem, Zechariah 12:1-9.

The prophet beholds the nations of the earth gathered around Jerusalem to besiege it; Jehovah smites them with terror. When the chieftains of Judah, who seem to have remained inactive during the early part of the struggle, see that Jehovah fights for Jerusalem, they turn their weapons against the nations. Jehovah saves the tents of Judah first, to prevent the inhabitants of Jerusalem from magnifying themselves above Judah, but he delivers Jerusalem also from all danger.



Verses 1-21 

VARIOUS UTTERANCES CONCERNING THE FUTURE OF ISRAEL, Zechariah 12:1 to Zechariah 14:21.

The heading (Zechariah 12:1) names the subject of these utterances, Israel, a term used here not in a national but in a religious sense of the people of Jehovah. The prophecies center around Jerusalem and Judah, the home of the postexilic Jewish community. The section falls naturally into two parts, Zechariah 12:1 to Zechariah 13:6, and Zechariah 14:1-21; Zechariah 13:7-9, has no close connection either with Zechariah 13:1-6, or with chapter 14 (see on Zechariah 13:7-9). The first part, Zechariah 12:1 to Zechariah 13:6, consists of three divisions; the first (Zechariah 12:1-9) deals with some marvelous deliverance of Judah and Jerusalem, the second (Zechariah 12:10-14) with a prolonged penitential mourning over some great crime, the third (Zechariah 13:1-6) with the purification of the community and its restoration to intimate fellowship with Jehovah.



Verse 2 

In Zechariah 12:2, Jehovah himself is introduced as the speaker. 

Behold, I will — Better, Behold, I am about to; the act is imminent (G.-K., 116p). 

Make Jerusalem a cup of trembling — R.V., “of reeling”; a cup or bowl (Exodus 12:22; 1 Kings 7:4-5) that produces trembling or reeling. Jerusalem is pictured as a bowl filled with a tempting drink; eagerly the nations grasp it; but the draught results in their undoing; confused and discomfited they reel and stagger back (compare Habakkuk 2:16; Obadiah 1:16). 2b is translated in R.V., “and upon Judah also shall it be in the siege against Jerusalem.” A.V. is readily understood. The cup is handed to the nations when they attack Judah and Jerusalem. But what is the meaning of R.V., which is undoubtedly a more literal translation of the Hebrew? The troublesome clause is, “and upon Judah also shall it be.” What shall be upon, or against (margin), Judah also? Some say that Jerusalem will become a cup of reeling to Judah as well as to the other nations; which would imply that Judah was expected to make common cause with the nations against Jerusalem. One would hardly look for such an idea, and there is nothing in the rest of the prophecy that would support the idea that Judah was expected to turn against Jerusalem. It is worthy of notice also that the preposition before all the peoples is not the same as before Judah. Margin R.V. suggests a slightly different translation, “and upon Judah also shall it fall to be,” which has been interpreted as meaning that it shall be incumbent upon Judah to be in the siege; that is, Judah will be compelled to join in the siege. Some co-ordinate “upon Judah” with “concerning Israel” (the same preposition in Hebrew) in the title; that is, the word of Jehovah shall be concerning Judah also. Still others supply the subject from the preceding, that which falls upon Jerusalem shall fall upon Judah also; that is, Judah also will be besieged, and Judah also will be made a cup of reeling to the nations. All these translations and interpretations are more or less fanciful and do more or less violence to the text. It is quite certain that the text has suffered in transmission. Geiger, who is followed by others, omits the preposition before Judah and reads, “Judah also shall be in the siege of Jerusalem,” which might mean that Judah will join in the siege, or that Judah also will suffer when the city is surrounded. The latter is perhaps the thought of the author, but the emendation of Geiger does not remove all difficulties. Marti follows his usual method and omits the troublesome words, and with another change in the last clause he reads Zechariah 12:2, “Behold, I am about to make Jerusalem a cup of reeling unto all the peoples round about, and there will be a siege of Jerusalem.”



Verse 3 

Zechariah 12:3 reiterates in a different figure the thought of Zechariah 12:2, that Jerusalem will prove the destruction of the nations that attack it. 

A burdensome stone — Some see here an allusion to a custom spoken of by Jerome as existing in the cities of Palestine in his days. Young men were accustomed to test their strength by lifting and throwing heavy round stones. If the prophecy is as late as Marti would make it these practices may have been known in Jerusalem at the time (compare 2 Maccabees 4:12-15), but if the prophecy is much older a Palestinian author could hardly have known them. Guided partly by a belief in an earlier date and partly by the fact that the stone in this passage is not a round stone, for the people will cut themselves on it, others believe that the author has in mind the use of stones in the erection of buildings. “In vain should all the nations round about seek to fit the stone Jerusalem into any of the political structures which they might seek to erect.” Whatever the basis of the figure, the prophet means to say that any attack upon Jerusalem will prove disastrous to those who undertake it. 

All people — Better, R.V., “all the peoples.” The surrounding nations (compare last clause, Zechariah 12:2; Zechariah 12:6).



Verse 4 

Zechariah 12:4 describes more minutely the overthrow of the nations announced in figurative terms in Zechariah 12:2-3. 

In that day — When the nations of the earth are gathered against the city. 

Horse… rider — The cavalry, which here represents the entire military force of the enemy. 

Astonishment,… madness — For the former R.V. reads “terror.” The soldiers will be thrown into hopeless confusion, so that they will rush headlong to destruction. 

Smite… with blindness — When this happens to the enemies they will be unable to distinguish between friend and foe, and they will turn their swords against their own fellows (Judges 7:22; 2 Kings 6:18; compare Deuteronomy 28:28). 

Of the people — Better, R.V., “peoples.” Meanwhile Jerusalem will be safe. 

I will open mine eyes — In watchful care, so that no harm can come near (1 Kings 8:29; Psalms 32:8). 

The house of Judah — Jerusalem and Judah. Marti omits the last clause, as also Zechariah 12:5, and reads following “the house of Judah” Zechariah 12:6. In this way he gets rid of several troublesome clauses, while at the same time the thought connection is improved; but in the absence of all external evidence many will hesitate to accept the suggestion. To make the reading smoother he omits also Zechariah 12:7-8.



Verse 5 

As Zechariah 12:5 stands now it seems to describe the effect produced upon the inhabitants of Judah by the divine manifestation against the enemies. They will be inspired with new hope and courage. 

Governors — R.V., “chieftains.” See on Zechariah 9:7. Here as there it seems to denote the divisions rather than the leaders. 

The inhabitants of Jerusalem shall be my strength in Jehovah of hosts their God — Jehovah has chosen Jerusalem as his dwelling place, hence he cannot permit the hostile nations to occupy it; to prevent its capture he strengthens the inhabitants so that they may drive off the enemy. The inhabitants of the country regions know that Jerusalem is closely united with the rest of Judah, therefore any assistance given to Jerusalem is assistance given to all Judah. In these thoughts the divisions of Judah find their strength and inspiration. The Hebrew is peculiar. A very slight change would give, “Strength is to the inhabitants of Jerusalem in Jehovah of hosts, their God”; and this is preferable.



Verse 6 

6. Jehovah will use the forces of Judah to complete the defeat of the nations. 

Governors — As in Zechariah 12:5. 

Like an hearth — Better, R.V., “like a pan.” Judah will utterly destroy the hostile nations as fire devours wood or dry sheaves. 

Jerusalem shall be inhabited again — R.V., more literally, “shall yet again dwell in their own place.” If the last clause, “even in Jerusalem,” is original, the name is used first of the inhabitants, then of the city. The inhabitants shall again dwell in the city. Since there is no reference to a deportation some have taken dwell as equivalent to dwell in peace. After the enemies are defeated the inhabitants of Jerusalem shall again dwell in peace. In several important manuscripts of LXX. “even in Jerusalem” is omitted; it may be an accidental repetition. If it is omitted the thought is that Jerusalem will remain unshaken by any of the events just described.



Verse 7 

7. Jehovah also shall save the tents of Judah first — Though the open country is not defended by strong walls, though its villages may be likened to defenseless tents, the outburst of courage to which attention is called in Zechariah 12:5-6 will result in the freeing of the country from enemies, even before the mighty city is delivered. And this is in accord with the divine purpose, for it will prevent boasting on the part of the city over the country. There may have been at this time a tendency among the inhabitants of the capital to despise the country population; if so, this utterance may be meant to counteract this tendency. Instead of first some Hebrew manuscripts and the most important ancient versions read “as in former days,” which presupposes a change of only one consonant. If this reading is adopted the verse affirms that the deliverance of the future will resemble the wonderful deliverances of the past. 

The house of David — A phrase used ordinarily to denote the dynasty of David. If so here, it points to a time when a descendant of David occupied a position of prominence in the government. However, it is not impossible that the phrase is used in the more general sense of ruling family or government. 
Glory — The martial glory bestowed upon the victor.



Verse 8 

8. In that day — When Jerusalem is made a cup of reeling (Zechariah 12:2).

Defend the inhabitants of Jerusalem — Though Judah will be saved first, Jerusalem also will be delivered; not through the direct interference of Jehovah alone (4), nor through the bravery of Judah (6), but through the efforts of her own inhabitants, who will be endowed with marvelous strength which will make them irresistible. 

He that is feeble — Literally, he that stumbleth; one who is unable to stand without assistance (1 Samuel 2:4). 

As David — The typical hero of Israel (1 Samuel 17:34 ff.; compare Psalms 18:32 ff.). The feeble in Jerusalem will become like him. 

House of David — As in Zechariah 12:7. Here it may include all leaders who in strength and courage resemble David, the Davids. As God —These heroes will be endowed with supernatural strength and power; there is no thought of moral excellence. 

As the angel of Jehovah before them — The angel of Jehovah is Jehovah manifesting himself in the history of Israel (see on Zechariah 1:11), especially in leading the armies to victory, when their own strength would fail (Exodus 23:20 ff.; Judges 6:11 ff.). This angel possessed superhuman strength, for he could accomplish that which without him the whole nation could not do. With similar superhuman power the present chieftains will be endowed.



Verse 9 

9. While Jehovah thus equips the inhabitants of Jerusalem for the conflict, his wrath is turned against the nations that plan to attack the city. 

I will seek to destroy — In itself the expression does not assure the fulfillment of the divine purpose (compare Exodus 4:24), but in this case the context makes it plain that Jehovah is determined to carry out his purpose.



Verse 10 

10. The spirit of grace and of supplications — See on Joel 2:28. Grace is, as in many other passages in the Old Testament, the favor shown by Jehovah toward his people (compare Zechariah 4:7). In this passage it is thought of as active within man, making him conscious of wrongdoing and leading him to make supplication for mercy and pardon (compare Romans 2:4, “the goodness of God leadeth thee to repentance”). 

The house of David,… the inhabitants of Jerusalem — The former as in Zechariah 12:7; the latter may represent the population of the whole land, for the spiritual blessings are surely not to be limited to the inhabitants of the capital. The entire nation, from the rulers down, shall turn in humble penitence to Jehovah, and then they shall become partakers of the spiritual gifts (compare Zechariah 13:1). 

They shall look upon me whom they have pierced — The speaker is Jehovah; the subject of look and have pierced is the house of David and the inhabitants of Jerusalem; me can refer only to Jehovah, whom they have pierced (metaphorically) by their cruel rebellion. The look is one of contrition. 

Mourn for him — The pronoun can refer only to some representative of Jehovah whom they rejected. “The prophet may have pictured to himself the man of God, whom he leaves mysteriously indefinite, as a prophetic national leader, who incurs at the hands of princes and people the fate prepared, according to tradition, by Manasseh for Isaiah, by Jehoiakim for Uriah (Jeremiah 26:20 ff.), and by several rulers almost for Jeremiah.” Some interpret him as referring to Jehovah himself — for me. If so, the change from the first to the third person must be explained by the tendency, which is common in prophetic discourse, not to distinguish clearly between Jehovah and his representative (compare introductory remarks to Zechariah 11:4-14). The thought might be expressed more clearly in a paraphrase, “They shall look unto me whom they pierced in the person of my representative, and they shall mourn for him whom they thus cruelly rejected.” There may be an allusion to the fate of the good shepherd whom the people rejected (compare Zechariah 11:4-14). On the other hand, some see in the representative of Jehovah the good high priest Onias III, who was deposed in 175 and slain in 170 (2 Maccabees 4:27-34). In John 19:37, this passage is applied to Jesus (see Introduction p. 603f). Some Hebrew manuscripts and some manuscripts of LXX. read unto him instead of upon me, R.V. unto me, and some modern commentators consider it the original.

However, it seems preferable to retain the present Hebrew text; the change into him is probably due to the desire of a pious Jew to remove a reading which he considered offensive, because it made God himself the object of a murderous attack. The rest of the verse indicates the bitterness of the grief (see on Amos 8:10).



Verses 10-14 

Penitential mourning and supplication, Zechariah 12:10-14.

The blessings vouchsafed in Zechariah 12:1-9 are purely temporal and physical; but with few exceptions the Messianic anticipations of the prophets include spiritual blessings (compare Hosea 14:1-3; Joel 2:27 ff.; Isaiah 4:5-6). Zechariah is no exception to this rule. He also is convinced that the physical victory will be followed by the outpouring of rich spiritual gifts. The fullness of the latter is not touched upon until Zechariah 13:1 ff., but the “spirit of grace and supplication” (Zechariah 12:10) is one of them. Zechariah 12:10-14, speaks of the preparation of the people for the divine fullness. Like Hosea, our prophet emphasizes repentance as a condition of complete restoration to the favor of God, and of the enjoyment of the spiritual blessings (see p. 605). When the people become fully conscious of the depth of the divine mercy manifesting itself in the wonderful deliverance described in Zechariah 12:1-9, they will be seized by a heartfelt sorrow for past sins, and in deep humility they will prostrate themselves before Jehovah.



Verses 11-14 

Zechariah 12:11-14 continue the description of the intensity and universality of the lamentation. 

11. Hadadrimmon in the valley of Megiddon — This expression has received many different interpretations; even the ancient versions differ from one another. At present two views stand out most prominently: (1) The Plain of Megiddo was the scene of one of the most disastrous events in Hebrew history, the fatal wounding of King Josiah (2 Kings 23:29-30; 2 Chronicles 35:20 ff.). For many years a public lamentation was held in commemoration of the death of this king (2 Chronicles 35:25; compare Jeremiah 22:10); and it is with this mourning over the death of Josiah that the mourning mentioned here is connected by many. Hadadrimmon is then understood as the place where Josiah fell. To this interpretation it has been objected that the mourning for Josiah took place in Jerusalem, not at the place of his death. The force of this objection is recognized by many, hence they understand the reference not of the public mourning but of the lamentation which arose as soon as the news of Josiah’s fatal injury spread. Another difficulty is presented by the name Hadadrimmon, for no place bearing that name has yet been found, though it has been identified with the small village Rummaneh, near Megiddo. (2) Some commentators connect the phrase with the weeping for Tammuz (Ezekiel 8:14), who is identical with the Phoenician deity Adonis. The name Hadadrimmon consists of two elements, both names of the storm god, who is thought to be the same as Tammuz-Adonis. That it was customary to hold mournings for the latter is proven by the passage in Ezekiel, but the identification of Hadadrimmon with Adonis is by no means certain; besides, it is exceedingly doubtful that a prophet or any other devout Israelite would illustrate the depth of repentance and sorrow by a reference to an abominable heathen practice. Targum identifies Hadadrimmon with the slayer of King Ahab (1 Kings 22:34 ff.), but this identification also is improbable; therefore the most probable view is still that which connects the passage with the lamentation for Josiah upon the battlefield, immediately after his fatal wounding.

Zechariah 12:12-14 describe the universality of the lamentation. All parts of the community will participate, and all will weep as over the loss of a loved one. 

Their wives apart — The men were the moving spirits in the rejection of the representative of Jehovah, but the women will feel themselves involved in the guilt. For the separation of the sexes compare Exodus 15:20. 

Family — Is used here not in the narrow sense in which we are accustomed to use the term, but in the wider sense of clan or tribe. The community is made up of a great number of such; of these four representative families are named; the others are included in “all the families that remain” (Zechariah 12:14). 

David… Nathan… Levi… Shimei — The last is literally “the Shimeites.” Jerome reproduces the rabbinical interpretation of these names thus: “In David the regal tribe is included, that is, Judah; in Nathan the prophetic order is described. Levi refers to the priests, for from him sprang the priesthood. In Simeon the teachers are included, as the companies of masters sprang from that tribe. He says nothing about the other tribes, as they had no special privilege or dignity.” So far as Simeon is concerned, the explanation breaks down, for Shimeites has no connection with Simeon; it is rather the patronymic of Shimei. Only two of the groups named can be determined with certainty. House of David means the successors of David, that is, the civil rulers (see on Zechariah 12:7); house of Levi represents the priesthood, the ecclesiastical rulers. The two are mentioned to indicate that even the most prominent in the community will join in the mourning. Nathan might be the well-known prophet bearing that name (2 Samuel 7:2); if so, house of Nathan would denote the prophetic order. In view of Zechariah 13:2 ff., this interpretation is improbable; besides, the use of house implied in the interpretation would not be in accord with its use in the other expressions.

Perhaps it is better to see here a reference to Nathan, the son of David (2 Samuel 5:14; Luke 3:31); if so, house of Nathan denotes the descendants of this son of David. If this is the correct interpretation, then it becomes quite probable that the other name denotes a branch of the family of Levi, namely, Shimei, the grandson of Levi (Numbers 3:17 ff.); the Shimeites are the descendants of this Shimei. Why these two unimportant families should be singled out and placed alongside of the chief representatives we do not know; it may be simply to indicate that the families of prominence as well as those living in obscurity will participate in the mourning.

13 Chapter 13 

Verses 1-3 

1. In that day — When the mourning described in Zechariah 12:10-14, will be held. 

Shall be a fountain opened — Zechariah 12:10, ascribes the penitential mourning to the influence of a divinely sent spirit, which creates repentance for sin and leads the people to make penitential supplication; but Jehovah will provide also the means of purification. The figure is adopted in part from the “water of expiation” (Numbers 8:7), and in part from the “water of impurity” (Numbers 19:9; compare Ezekiel 36:25; Psalms 51:9). The water is only the symbol, the power that will remove the sin is divine. 

To the house of David and to the inhabitants of Jerusalem — See on Zechariah 12:10. High and low will be benefited by the provision. 

Sin… uncleanness — It is doubtful that the prophet means to distinguish here between inward sin and outward uncleanness which results from the former. The two terms are practically identical in meaning. Every kind of sin and uncleanness will be washed away. 2. 

The names of the idols — See on Hosea 2:17. Idolatry will be blotted out so completely that even the names of the idols will be forgotten. 

The prophets — Since they are to be removed, the author evidently thinks that in the new era they will prove a hindrance. Since the prophet played a very prominent part throughout the entire religious history of Israel, many hesitate to believe that this passage means to announce a complete cessation of all prophetic activity, and they see here only a condemnation of the so-called false prophets (see on Micah 3:7); for this view they find support in the fact that the prophets are mentioned here in close connection with idols and with the unclean spirit. But this fact by no means proves the point; at the most it proves that all prophecy deserves to be abolished like idols. The entire context makes it exceedingly probable that the prophet means to announce the removal of the entire prophetic order. This announcement might be made for one or the other of two reasons, either the entire prophetic order was expected to become so corrupt that it would need to be cut off, or the people as a whole were expected to reach such a perfect knowledge of Jehovah that the prophetic order would be no longer needed. That the author has in mind the prophetic order, and not individuals who might possess a prophetic experience, is clear from Zechariah 13:4-5. There is no reason to suppose that as long as prophecy existed the entire prophetic order became corrupt or was expected to become corrupt; at any rate, the utterances of the author of this section prove that in his days there were still men with sublime spiritual visions. On the other hand, Joel 2:28-30 (compare Jeremiah 31:34), expresses the expectation that in the Messianic age all flesh would have prophetic experiences, so that there would be no need of a distinct prophetic order. This hope of Joel, far from contradicting the teaching of this passage, interprets it. When all the people are blessed with prophetic visions there will be no need of a prophetic order, hence it will be removed. 

Unclean spirit — Literally, the spirit of uncleanness; that is, the spirit, or invisible inner power, which leads to unclean actions (see on Joel 2:28; compare 1 Kings 22:22).

With Zechariah 13:3 may be compared Deuteronomy 18:20, where the death sentence is pronounced upon the prophet who claims to speak in the name of Jehovah when in reality he utters his own words. 

Father… mother — In that age the obligations to Jehovah will be more sacred than those arising from the most intimate blood relationship. 

Speakest lies… prophesieth — If in that age anyone claims special prophetic gifts, that claim itself proves him to be a liar and impostor, and so worthy of death. 

Thrust him through — Bring to a violent death (compare Zechariah 12:10).



Verses 1-6 

PURIFICATION OF JERUSALEM REMOVAL OF ALL HINDRANCES TO DIRECT COMMUNION WITH JEHOVAH, Zechariah 13:1-6.

The penitential mourning and supplication will not be in vain. Jehovah will be merciful, remove all sin, and bring about a complete moral transformation in the inhabitants of Jerusalem. Intimate fellowship with Jehovah will be restored, and everything that in any way might hinder direct communion will be swept away.



Verse 4 

4. In that day — When all are prophets. 

The prophets — Those who until then were members of the prophetic order. 

Shall be ashamed every one of his vision — A twofold interpretation is possible; either, they will be put to shame because their visions remain unfulfilled (compare Isaiah 1:29), or they will be so ashamed of their office that they will withdraw from it. The latter is to be preferred. 

When he hath prophesied — Better, when he would prophesy; when the suggestion comes to continue his former activity. 

Neither shall they wear a rough garment — R.V., “hairy mantle.” Such mantle was worn by Elijah (2 Kings 1:8)

and by John the Baptist (Matthew 3:4); it may be that this was the conventional garb of the professional prophet; this they will discard. 

To deceive — Any teaching given under the guise of prophecy will be deception, since the era of the prophet as a special teacher has passed.



Verse 5-6 

Zechariah 13:5-6 indicate with what vehemence everyone will deny that he is a prophet 

He shall say — The subject is not everyone of Zechariah 13:4, but the indefinite one, “one shall say”=it shall be said (G.-K., 144d), not necessarily by one who has been a prophet, for in such a case the statement would be an untruth, but by anyone who is suspected of claiming (compare Zechariah 13:6) to be a prophet. 

I am no prophet — Compare Amos 7:14, but here the denial is made for another reason; the speaker disclaims any and all connection with the prophetic office. 

Man taught me to keep cattle from my youth — Better, R.V., “I have been made a bondman from my youth.” This answer need not be considered an untruth; and yet it receives additional force if we suppose that the prophet means to teach that in that day a person would rather assume the most despicable position, that of a slave, than be suspected of being a prophet. The reply proves unsatisfactory, and in Zechariah 13:6 the inquirer is represented as continuing the questioning. 

What are these wounds in thine hands? — R.V., “between thine arms.” The suspicion seems to have been aroused in this case by the presence of wounds on the body of the suspect. The last three words have been variously interpreted, as referring to wounds on the palms of the hands, or on the arms, or between the arms, that is, on the breast. The last seems the most probable (compare 2 Kings 9:24); but the place of the wound is not essential. The nature of the wounds is not certain; they cannot be connected with Zechariah 13:3; the questioner, connecting them, apparently, with the custom described in 1 Kings 18:28 (compare Deuteronomy 14:1; Jeremiah 16:6), seems to consider them marks of devotion, self-inflicted in the pursuit of the prophetic office, perhaps in order to create prophetic ecstasy; but this does not imply that he considered the person addressed a heathen or a false prophet, as distinguished from a true prophet. In reply the suspect insists that the wounds have nothing whatever to do with the prophetic office. 

I was wounded in the house of my friends — The last word, literally, lovers, or paramours, is often used of idols (compare Hosea 2:7; Hosea 2:10), and some give to it that meaning in this passage. If this is correct the reply contains an admission that at one time the speaker had taken part in idolatrous practices; but even then the form of the verb excludes the idea of self-mutilation. The context favors another interpretation, namely, to take lovers or friends literally, but not of the speaker’s parents, for in Zechariah 13:5 he states that he has been a bondman from his youth, and the word here is used only of fresh wounds, so that the reference cannot be to punishment received in childhood. He means rather that he received the wounds in a “common brawl” in the house of his friends. The willingness with which he makes the admission indicates how anxious he is to remove all suspicion that he is in any way connected with the prophetic office.



Verse 7 

7. Jehovah is the speaker, who summons the sword (Zechariah 11:17) to awake and smite the foolish shepherd (Zechariah 11:15). 

My shepherd — The foolish shepherd may be called the shepherd of Jehovah, because he was appointed by him. Those who retain the verses in their present position connect the phrase with him of Zechariah 12:10 (see there), but the other interpretation is preferable. 

The man that is my fellow — The expression of intimacy is not strange, if the foolish shepherd was a high priest (see on Zechariah 11:15), for as such he would stand in a peculiarly close relation to Jehovah (compare Zechariah 3:7); and this would also be true if he was not an ecclesiastical but a civil ruler. The foolish shepherd will be punished because he ill-treated the flock, and the flock will suffer because it rejected the good shepherd (Zechariah 11:4-14). 

Shall be scattered — Because they will be without a shepherd (compare Nahum 3:18). 

I will turn mine hand upon the little ones — Better, against; for this is not a promise of help but the continuation of the threat. Little ones refers not to the shepherd boys, but to the lambs; the provocation has been so great that he cannot spare even the young of the flock (compare Isaiah 9:17).

Zechariah 13:8-9 expand the announcement of Zechariah 13:7. In the judgment to come two parts of the flock shall be cut off; only one part shall escape; but even this third part is not ready to enjoy the presence and favor of Jehovah; it needs purification (compare Jeremiah 9:7; Isaiah 6:13). 

Fire — Since fire is used for the purification of metals, it becomes a symbol of every means of purification, in this case of affliction and judgment (Isaiah 4:4; compare Isaiah 1:25 ff.). The purification accomplished, the purified remnant (see on Amos 5:15) will enjoy closest fellowship with Jehovah. 

I will hear them — When they pray (compare Psalms 50:15; Psalms 34:15-17). For the rest of the verse see on Hosea 2:23.



Verses 7-9 

FATE OF THE FOOLISH SHEPHERD AND HIS FLOCK, Zechariah 13:7-9.

These verses appear to stand by themselves; it is exceedingly difficult to establish a connection with Zechariah 13:1-6, or with chapter 14. Therefore most recent commentators believe that the verses have been accidentally transposed from their original context; they place them after Zechariah 11:17, and interpret them as an announcement of judgment upon the foolish shepherd (Zechariah 11:15) and his flock — upon the latter because it rejected the good shepherd. The transposition is not supported by any external evidence, but even the English reader can see that Zechariah 13:7-9, is a more suitable continuation of Zechariah 11:17, than of Zechariah 13:6, and this conviction grows as one studies the attempts to justify the present position. A comparison of Zechariah 11:16 + Zechariah 13:7, with Ezekiel 34:4-5, leads to the same conclusion, which may be accepted as correct.

14 Chapter 14 

Verse 1-2 

Capture and deliverance of Jerusalem, Zechariah 14:1-7.

1. Behold,… cometh — Better, Behold,… is about to come. The coming is imminent (G.-K., 116p). 

Day of Jehovah — Literally, a day is about to come for Jehovah. The day is the day of Jehovah mentioned so frequently by the prophets (see on Joel 1:15). In 1b Jerusalem is addressed. The prophet does not stop to describe the struggle; he passes immediately to the outcome and states that the city will be taken and plundered. 

In the midst of thee — Indicates the completeness of the defeat; the enemy will gain complete possession of the city.

In Zechariah 14:2, which is omitted by some as a later expansion of Zechariah 14:1, the prophet pictures the struggle in greater detail. 

I will gather all nations — The rest of the verse would seem to indicate that Jehovah sends them to execute judgment upon the city (compare Isaiah 10:5-6; not so in Joel 3:2; Joel 3:9-11; Ezekiel 38:39). The city will be taken, and the conquerors will spare nothing. 

The women ravished — A practice not uncommon in ancient warfare (see on Amos 7:17; Joel 3:3). 

Half — In a general sense — a portion. One portion will be carried into exile, the other will be allowed to remain in the city (compare Zechariah 13:8).



Verses 1-21 

FINAL CONFLICT AND TRIUMPH OF JERUSALEM, Zechariah 14:1-21.

Chapter 14 is an independent piece. The struggle depicted in the first few verses is not the one described in Zechariah 12:1-9; nor can these verses be considered “a further expansion of the summary announcement of the judgment upon Israel, and its refinement (Zechariah 13:7-9).” The prophet beholds a new conflict between Jerusalem and the nations. In Zechariah 12:1-9, the enemies are described as smitten before they are able to capture the city; here the announcement is that “the city shall be taken, and the houses rifled, and the women ravished, and half of the city shall go forth into captivity.” Only then will Jehovah appear for the salvation of a remnant and for the setting up of his kingdom (1-7). From Jerusalem, the dwelling place of Jehovah, two streams of living water will go forth covering the whole land with blessing and fertility (8-11). The nations that have come to war against Jerusalem will be destroyed, and their wealth will be given to the Jews (12-15). Those who escape will turn to Jehovah in true worship; those who refuse to do so will be smitten with drought (16-19). Jerusalem and Judah and all that is in them will be holy unto Jehovah (20, 21).



Verse 3 

3. Then — When the conflict will have reached this stage Jehovah will interfere. 

Shall Jehovah go forth — To fight and destroy the nations. Why he will do this after commissioning them to execute judgment upon the city is not stated. It may be because they will go beyond their commission (compare Isaiah 10:7). 

As when he fought in the day of battle — Refers to all the occasions in the past when Jehovah fought for Israel (Joshua 10:14; Joshua 10:42; Joshua 23:3; Judges 4:15, etc.). These acts of the past will be repeated.



Verses 4-7 

4. He will appear as a warrior. 

The mount of Olives — Since Jerusalem is in the hands of the hostile nations Jehovah cannot be represented as coming from Mount Zion (compare Amos 1:2); he will come from his heavenly dwelling place (Joel 3:16), and take his stand upon the mountain east of the city, whence he can get a good view of the scene of conflict. The term mount of Olives occurs only here in the Old Testament, though the mountain itself is spoken of several times (see Hastings’s Dictionary of the Bible, article “Mount of Olives”). To accomplish the deliverance of the remnant Jehovah must employ supernatural powers. 

Shall cleave — R.V., “shall be cleft.” As soon as Jehovah steps upon it, for before him the whole earth trembles (Exodus 19:18; Judges 5:5; Habakkuk 3:5 ff.). It will cleave from east to west; as a result the northern and southern portions will be separated, and when they recede, the one to the north, the other to the south, a great valley is formed between which will serve as a place of refuge for the remnant that is still in the city. It need hardly be stated that the whole description is figurative, and that it was never intended to be understood literally.

The translation and interpretation of Zechariah 14:5 are uncertain, and it is not improbable that the text has suffered. 

Ye shall flee — This is the reading of the text in the common Hebrew Bibles. The eastern Masorites and some of the ancient versions favor the reading of margin R.V., “the valley of my mountains shall be stopped.” The Greek versions read a form of stop in all three places where the English has a form of flee; support for this reading is found also in Josephus (Antiquities, Zechariah 9:10; Zechariah 9:4). What the meaning of this reading would be is not quite certain; it may be that at a given place the valley comes to an end. The common reading is very appropriate. In the day when Jehovah appears the survivors will flee to the valley (Zechariah 14:4) prepared as a place of refuge. 

The valley of the mountains — Literally, of my mountains. This must be the valley of Zechariah 14:4. The mountains are called by Jehovah my mountains because he made them by stepping upon the Mount of Olives (Zechariah 14:4). In the second clause also we should read, perhaps, “my mountains.” 

Azal — An obscure word. It is not even certain whether or not it is a proper name. If it is it must be a place name, which may be identical with Beth-ezel (Micah 1:11), whose location is not known. According to Cyril it is a village to the east of Mount Olives, but his statement is based upon mere hearsay. It would have to be sought some distance from Jerusalem, for the purpose of the prophet seems to be to indicate the great extent of the valley; it will be large enough to accommodate all. The flight of the people will be like their flight, or rather like the flight of their ancestors, on the occasion of a terrible earthquake. The point of comparison is the swiftness and anxiety with which they will seek a place of refuge. 

In the days of Uzziah — See p. 195. This earthquake is mentioned again in Amos 1:1, but nothing more is known concerning it. It must have been a serious calamity, else the memory of it would not have remained alive for so many centuries.

The transition to the last part of Zechariah 14:5 is somewhat abrupt. It gives the full reason for Jehovah’s coming. To fight against the nations is only one reason; his ultimate purpose is to establish his kingdom upon earth with Jerusalem as the center. When he comes he will be accompanied by his heavenly attendants. 

All the saints — Literally, and R.V., “all the holy ones” — the heavenly host, the angels, who will assist Jehovah in the struggle against the nations (Deuteronomy 33:2; Job 5:1). 

With thee — LXX. and Peshitto read “with him,” which is probably original.

Zechariah 14:6-7 are not the continuation of Zechariah 14:1-5, they are rather parallel to them. They describe in apocalyptic imagery the struggle that is pictured in 1-5. R.V. reads Zechariah 14:6, “And it shall come to pass in that day, that there shall not be light; the bright ones shall withdraw themselves.” With the present Hebrew text the translation of R.V. is to be preferred. The day on which Jehovah will make his appearance will be a dismal and dreary day (see on Joel 2:2; Joel 2:31; Joel 3:15; compare Isaiah 13:10; Ezekiel 32:7-8; Matthew 24:29; Revelation 6:12). There will be no light, because the heavenly lights will vanish. 

The bright ones (R.V.) — The lights of Genesis 1:14-18. 

Withdraw themselves (R.V.) — They draw in their brightness (Joel 2:10; Joel 3:15).

7. The result is not absolute darkness, but the deep gloom of a cloudy day. 

One day — A unique, unparalleled day, well known to Jehovah. 

Not day, nor night — Unbroken dismal gloom, as if light and darkness were struggling for supremacy with one another; however, darkness shall not prevail. 

At evening time it shall be light — “The new creation shall be ushered in, as the first was, by a day of lurid gloom and darkness visible, which shall not, however, deepen into night, but brighten at its close into the everlasting dawn.”

This interpretation is based upon the assumption that the present Hebrew text of Zechariah 14:6-7 is substantially correct. Some consider the two verses a continuation of Zechariah 14:1-5, describing the conditions that will prevail after the divine interference; but such interpretation demands several emendations of the text. Marti, for example, reads Zechariah 14:6-7 partly on the basis of LXX., “Nor will there be any heat and cold and frost. And it will be one continuous day, without a change of day and of night; even at evening time it will be day.”

Fertility and prosperity of the whole land, 8-11.



Verse 8 

8. When the kingdom of Jehovah is established, with Jerusalem as the center, the whole land will be blessed with fertility and prosperity. 

Living waters — See on Joel 3:18. A picture of the powers producing extreme fertility. 

Former sea,… hinder sea — R.V., “eastern sea,… western sea” — the Dead Sea and the Mediterranean (see on Joel 2:20). The picture of the water flowing in both directions is meant to teach that the whole land will be benefited. 

In summer and in winter — Most rivers in Palestine contain water only during the rainy season, from October until April; the promised streams will be perennial; they will retain their water and give out fertility all the year round.



Verse 9 

9. The temporal blessings will be accompanied by spiritual gifts. 

Jehovah shall be king — He will be ruler, counselor, protector (see on Joel 2:27; Joel 3:17). 

Over all the earth — The context requires the translation “over all the land,” that is, of Judah (compare Zephaniah 1:18; Zephaniah 2:3). The extension of Jehovah’s rule over the nations is spoken of in Zechariah 14:16 ff. R.V. renders 9b, “in that day shall Jehovah be one, and his name one,” which is more accurate. 

Jehovah shall be one (R.V.) —Throughout the entire land he will be recognized as the one and only God, idolatry will disappear completely (Zechariah 13:2; see on Joel 2:27). 

His name one — See on Amos 2:7; Micah 5:4; Joel 2:27. The manifold activities of Jehovah will no longer be ascribed to different deities (compare Zechariah 13:2), nor will any name but his be used in worship.



Verse 10 

10. The presence of Jehovah will bring about a complete transformation of the land. 

As a plain — R.V., “like the Arabah.” The word may be rendered as a proper name (R.V.; see on Amos 6:14), or as a common noun (A.V.). Probably the latter is to be preferred here. The whole country, with the exception of Jerusalem, will be made into a level plain. The Arabah is more than a thousand feet below the sea level immediately east of Jerusalem. The thought of fertility does not seem to be implied; as a matter of fact, the Arabah, with the exception of a few isolated tracts, is barren and unfruitful. The extent of the district to be thus transformed is indicated more definitely. 

From Geba — In the tribe of Benjamin (Joshua 18:24), now Jeba, about five miles north of Jerusalem, at the time of Josiah and perhaps throughout a long period the northern boundary of Judah (2 Kings 23:8). 

Rimmon — Distinguished by the addition “south of Jerusalem” from a Rimmon in the north (Joshua 19:13). The one mentioned here marks the southern border of Palestine (Joshua 15:32; Joshua 19:7); now Umm-er-Rummanin; it is located only a short distance north of Beer-sheba (2 Kings 23:8). While this region, which is meant to include the whole of Judah, is leveled to a plain, Jerusalem will be elevated. 

Lifted up — The city, which is built upon two mountain spurs, will retain its elevation, or will be raised even higher (see on Micah 4:1; compare Isaiah 2:2). The exalted position will proclaim it the center of the kingdom of God. 

Shall be… inhabited in her place — Better, R.V., “shall dwell in her place”; that is, it will be established forever. As of the land, so of the city, its full extent is indicated. The localities mentioned cannot all be identified. 

Benjamin’s gate — May be identical with gate of Ephraim (2 Kings 14:13; Nehemiah 8:16; Nehemiah 12:39), in the north wall of the city, through which led the road to Ephraim and Benjamin (compare Jeremiah 20:2). 

The place of the first gate — This gate is otherwise unknown; some identify it with the corner gate mentioned immediately afterward; the latter is thought to stand in apposition to the former for the purpose of explaining an uncommon designation. This is improbable. Others identify it with the old gate (Nehemiah 12:39), as marking the eastern end of the north wall. Much uncertainty remains. 

Corner gate — Mentioned again in 2 Kings 14:13; Jeremiah 31:38; it was located at the west end of the northern wall. All three points seem to indicate the northern boundary of the city and its extent from east to west. 

Tower of Hananeel — Probably in the northeast corner (Nehemiah 3:1; Nehemiah 12:39).

The king’s wine presses — The exact location of these is not known; it is probable, however, that they were near the king’s garden (Nehemiah 3:15), which is to be sought near the palace in the southern part of the city. If so, this location would mark the southern boundary of the city. The localities named may have been of special prominence in the days of the author. The first three seem to indicate the extent of the city from east to west, the last two from north to south. Marti omits all but the first and the last, “from the Benjamin’s gate to the king’s winepresses,” which he thinks are to indicate the extent of Jerusalem from north to south.



Verse 11 

11. The city will be inhabited. 

No more utter destruction — R.V., “no more curse.” Sin has been wiped away (Zechariah 13:1; Zechariah 13:9); therefore no further judgments are needed (compare Jeremiah 25:9; Isaiah 43:28; Malachi 4:6). 

Shall be safely inhabited — Better, R.V., “shall dwell safely.” The city need not fear any hostile attacks or calamities of any sort.



Verse 12 

12. Plague — Or, pestilence. A word always used of a plague or punishment sent directly by Jehovah. The nature of the disease is described in the rest of the verse. 

Fought against Jerusalem — See on Zechariah 14:1-2. 

Their flesh shall consume away — Literally (G.-K., 113y), he (Jehovah) will cause their flesh to rot. 
While they stand upon their feet — While they are still alive. To show further the terribleness of the plague the destruction of the eyes and tongue, important members of the human body, is specified. The prophet probably did not intend these expressions to be pressed too literally. He makes the description so vivid simply to indicate the awfulness of the calamity, whatever might be its exact character.



Verses 12-15 

Destruction of the hostile nations, 12-15.

While Jerusalem and the Jews will be exalted and glorified, Jehovah will utterly destroy all the nations that have dared to lift their hands against the holy city. Some will be destroyed by pestilence (Zechariah 14:12; Zechariah 14:15), some will be slain in the confusion that is produced among the hostile armies at the blows of Jehovah (Zechariah 14:13), some will be cut off by the inhabitants of Judah, who then will be enriched by the spoil. Zechariah 14:15 forms the natural continuation of Zechariah 14:12; therefore several recent commentators consider Zechariah 14:13-14 a later insertion. If they are original, a more logical order would be Zechariah 14:12; Zechariah 14:15; Zechariah 14:13-14. A disastrous pestilence strikes the camp (Zechariah 14:12; Zechariah 14:15), which produces panic and confusion (Zechariah 14:13); when this is seen by the Jews they rush against the enemies, cut them down, and take to themselves their possessions (Zechariah 14:14).



Verse 13 

13. Additional disaster will result from a panic into which the enemies are thrown; then the terrified soldiers will turn their weapons against one another (compare Judges 7:22; 1 Samuel 14:20; 2 Chronicles 20:23). 

A great tumult from Jehovah — Jehovah will cause the tumult or confusion through the blow described in Zechariah 14:12. 

Lay hold… on the hand — Seize, to destroy. 

His hand shall rise up — The hand is said to rise up because it holds the weapon; equivalent to “he shall rise up against his neighbor.”



Verse 14-15 

14. The defeat of the nations is made complete by the Jews who, when they behold the ranks of the enemies thinned by pestilence and mutual slaughter, will rush upon the helpless remnant. 

Shall fight at Jerusalem — Targum and Vulgate, “against Jerusalem”; but the context forbids this interpretation. It means at or near the city, where the events described in Zechariah 14:12-13 will take place. 

Judah — Not only the country districts (Zechariah 12:5-7), but the whole people. With the army destroyed, the camp with all its rich treasures will fall into the hands of the victors. The punishment will be according to the lex talionis (compare Zechariah 14:2).

Zechariah 14:15 is the continuation of Zechariah 14:12 (see introductory remarks on this section). A plague as disastrous as that which smites the men (Zechariah 14:12) will destroy the beasts of the hostile army. 

Horse — The beast of war. 

Mule,… camel,… ass — Beasts of burden. 

All the beasts — Cattle and other animals carried along for food (compare Joshua 7:24). The last words, “as this plague,” should, perhaps, be omitted; they are superfluous and make the reading awkward. In this wise all the wrongs done to the people of Jehovah will be avenged.

The conversion of a remnant of the nations, 16-19.

The survivors among the nations will cease their rebellion and turn to Jehovah. If any fail to do this they will be smitten with his curse.



Verse 16 

16. Every one that is left — Few, if any, will escape from the catastrophe described in Zechariah 14:12-15, but since the judgment is expected to fall before Jerusalem the noncombatants at home will be spared. These will see the hand of God in the disaster that befalls their armies; they will recognize his supremacy, and will render homage to him as their King and God. The conversion of the nations is pictured under the figure of annual pilgrimages to the temple. 

From year to year — Three times a year all males among the Jews were required to appear before Jehovah (Deuteronomy 16:16; compare Exodus 23:17; Exodus 34:23). For the converts from the more distant lands one such pilgrimage appears to have been considered sufficient.

Feast of tabernacles — One of the three occasions mentioned in Deuteronomy 16:16. Various reasons have been suggested why this rather than one of the others is selected here. The more important are: (1) The feast of tabernacles came in autumn, when traveling is most pleasant and convenient. (2) It was primarily an agricultural feast, celebrated at the close of the harvest season; in it all the nations of the earth might join to give thanks for the blessings of nature. (3) It was the last and most joyful of all the great festivals in the year, gathering up into itself, as it were, the year’s worship. (4) It more than any other would typify the ingathering of the nations into the kingdom of God. Which of these explanations is correct, of whether or not there is any special reason for mentioning the feast of tabernacles, it is difficult to say.



Verse 17 

17. Those who fail to take part in the harvest festival of thanksgiving will be punished by the withholding of rain during the following year, which will result in the failure of crops and in famine. The withholding of rain is mentioned to carry to completion the figure in Zechariah 14:16. As the celebration of the harvest festival symbolizes the conversion of the nations, so the withholding of the rain symbolizes the withdrawal of all God’s blessings.

The text of Zechariah 14:18, as it stands at present, offers considerable difficulty. R.V. differs but slightly in its translation from A.V.; for “that have no rain” it reads “neither shall it be upon them.” All becomes smooth if, following LXX. and Peshitto, we omit one negative and alter the accentuation; then the verse will read, “And if the family of Egypt go not up and come not, upon them shall come the plague wherewith Jehovah will smite…” 

Family — Nation (compare Amos 3:1). 

Egypt — Egypt is singled out because of the peculiar condition of its climate. It is not dependent directly on rain for fertility, but on the overflowing of the Nile, caused by heavy rainfall in Ethiopia, south of Egypt. The threat of Zechariah 14:18, therefore, would have no special terror for Egypt, and some might think that Egypt could refuse to worship Jehovah. Not so, says the prophet; Egypt also must go or suffer severe punishment. 

Plague — The context suggests that it also will consist in drought and failure of the crops; there seems to be no reference to the plague of Zechariah 14:12.



Verse 18 

Zechariah 14:19 concludes the section with a reiteration of the threat. 

Punishment — Literally, sin; here equivalent to punishment for sin (Numbers 32:23).

Jerusalem and Judah holy unto Jehovah, 20, 21.

From the description of the destiny of the hostile nations the prophet returns to complete the description of the glory of the city and land of Jehovah; Zechariah 14:20-21, therefore, are in a sense the continuation of Zechariah 14:11. Jerusalem and Judah will be freed from everything that is unclean and, with all their contents, will be holy unto Jehovah. 

Bells of the horses — The reference may be to bells worn by the horses or to metal plates — which would make a tinkling sound when the horses moved — upon which was inscribed the name of the owner. Horses are frequently mentioned by the prophets as beasts of war and splendor (compare Zechariah 9:10; Zechariah 10:5); in the new age they will no longer be used for warlike enterprises, they will be devoted exclusively to the service of Jehovah, whose name will be inscribed upon the bells or plates as that of the owner. 

Holiness — R.V., “Holy.” The noun is used in the Hebrew in the place of the adjective for the sake of emphasis (G.-K., 141c). 

Unto Jehovah — The same inscription was found upon a gold plate in the mitre of the high priest (Exodus 28:36; Exodus 28:38), to designate him as a person consecrated to the service of Jehovah. This is the meaning here as in Zechariah 14:21. “When it [the word holy] is applied to things it expresses the idea that they belong to Jehovah, are used in his service or dedicated to him, or are in some special way his property” (A.B. Davidson, The Theology of the Old Testament, p. 253; see on Joel 2:1). 

The pots in Jehovah’s house — The earthen vessels in which the flesh of the sacrifice was cooked for priests and laymen (1 Samuel 2:14; 2 Chronicles 35:13), whose use was therefore semi-secular. 

Shall be like the bowls before the altar — The vessels serving semi-secular and unimportant purposes will in the new era be as sacred and holy as the bowls in which is caught the blood of the sacrificial animals (Numbers 4:14; compare Zechariah 9:15). These bowls possessed a special degree of sanctity, because the blood was considered peculiarly sacred by the Hebrews. Some see the point of comparison not in the sanctity but in the size; but this is less probable.

In Zechariah 14:21 the prophet goes even further. The whole land will be Jehovah’s (Zechariah 14:9-11); by that very fact it will be made holy unto him (see on Zechariah 14:20; Joel 2:1), and this holiness will attach to everything found in the land. 

Every pot — Not only the vessels in the temple, but also those used in private homes for secular purposes; they will possess in the new age the same sanctity as the former. 

They that sacrifice — Strangers from the distance, who cannot carry with them sacrificial implements, but have to secure them after their arrival in the city. 

Take of them — As many as they need, without fear that they will secure an unclean vessel.

Canaanite — Some take this word in a commercial sense, merchant, trafficker (see on Hosea 12:7), and they interpret the passage as meaning that, since any vessel the worshiper may lay his hand on will serve his purpose, there will be no further need of merchants selling these wares in the temple (compare Matthew 21:12; John 2:14). Others take the word literally of the inhabitants of Canaan, and they think that it refers to the Canaanites employed to perform the lowest duties in the temple. Still others expand the application of the term so as to include all unclean persons, whether Jews or foreigners. All such will disappear, for both men and things throughout Judah and Jerusalem will be holy unto Jehovah. Between these interpretations it is difficult to choose. With the second may be compared Ezekiel 44:9; but the context favors the first.

